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The Fourty Nawawi Ahaadeeth

The first Hadeeth

“Umar, may Allaah be pleased with him, reported that the
Messenger of Allaah, sallallaahu “alayhi wa sallam, said:
"Actions are based on intentions, and everyone will have
what they have intended. Whoever's migration was to Allaah
and His Messenger, then their migration is to Allaah and His
Messenger, but whoever's migration was for some parts of
worldly life that they wished to acquire, or for a woman to
marry, then their migration was for whatever they
migrated for."!

This is a narration that only Yahya ibn Sa’ eed Al-Ansaari, may
Allaah have mercy on him, reported from Muhammad ibn
Ibraaheem At-Taymi, may Allaah have mercy on him, who
reported by "Algamah ibn Waqqaas Al-Laythi, may Allaah
have mercy on him, who reported from “Umar ibn Al-
Khattaab, may Allaah be pleased with him. There is no other
authentic chain of narration for this Hadeeth besides this

one, as Ali ibn Al-Madeeni, may Allaah have mercy on him,

! Reported by Al-Bukhaari (1) and Muslim (1907).
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and others stated. Al-Khattaabi, may Allaah have mercy on
him, said: “I do not know of a difference of opinion among
the scholars of Hadeeth regarding this matter, even though it
has been reported via Abu Sa’ eed and others.”

It has been said that it has been reported via many routes;
however, none of those routes are authentic according to
the scholars of Hadeeth. Many individuals narrated it from
Al-Ansaari, may Allaah have mercy on him, and it has been
stated that more than 200 narrators reported from him.
Others have stated that 700 narrators reported from him, and
the most prominent among them are Maalik, may Allaah
have mercy on him, Ath-Thawri, may Allaah have mercy on
him, Al-Awzaa'i, may Allaah have mercy on him, Ibn Al-
Mubaarak, may Allaah have mercy on him, Al-Layth ibn Sa'd,
may Allaah have mercy on him, Hammaad ibn Zayd, may
Allaah have mercy on him, Shu bah, may Allaah have mercy
on him, Ibn "Uyaynah, may Allaah have mercy on him, and
others.

The scholars have unanimously agreed that it is authentic,
and have accepted it fully. Al-Bukhaari, may Allaah have

mercy on him, initiated his book with this Hadeeth, and
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made it similar to an introduction, showing that any action
that is not for the sake of Allaah the Exalted is invalid and has
no benefit or fruit in this life or the next. That is why "“Abd
Ar-Rahmaan ibn Mahdi, may Allaah have mercy on him, said:
“If | were to author the various chapters and subjects of
knowledge, | would place the Hadeeth of "Umar regarding
actions being judged by intentions in each chapter.” He,
may Allaah have mercy on him, also said: “Whoever wishes
to write a book should begin with the Hadeeth of the

intentions.”
The reason for the Hadeeth:

There is no doubt that the cause of the revelation of the
verse is helpful in understanding the verse, just as the
reason for the Hadeeth is helpful in understanding the
Hadeeth.

The crucial factor in texts lies in the generality of wording,
not in the specificity of the reason behind the text, meaning,

the crucial factor in understanding texts is the generality of

! Refer to Jaami® Al-"Uloom wa Al-Hikam (1/56).
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the wording, and not the story wherefore it was mentioned.
However, with that said, it would undoubtedly benefit us to
know that the Hadeeth of intentions had a cause and
occasion, and this was reported from lbn Mas ood, may
Allaah be pleased with him, who said: “Whoever migrates
seeking anything will earn it. A man migrated to marry a
woman named Umm Qays, and he was henceforth known as
‘The Migrant of Umm Qays.’"

However, Al-Haafith Ibn Rajab, may Allaah have mercy on
him, said:

“It is well-known that ‘The Migrant of Umm Qays’ was the
cause behind the Prophet, sallallaahu "alayhi wa sallam,
saying: 'Whoever's migration was for some parts of worldly

life that +hey wished to acquire, or for a woman to marry,'

and this is stated by many latter day scholars in their books,
but we have not seen any root for that claim through

authentic chains of narration, and Allaah knows best.”:

! Reported by At-Tabaraani in his book Al-Mu‘jam Al-Kabeer (8540) with an authentic chain
of narration.
? Jaami® Al-"Uloom wa Al-Hikam (1/74).
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Al-Haafith Ibn Hajar, may Allaah have mercy on him, said:
“The story of ‘The Migrant of Umm Qays’ has been reported
by Sa'eed ibn Mansoor [...] and At-Tabaraani via another
route, from Al-A’mash, who stated: ‘There was a man who
engaged a woman named Umm Qays, but she refused to
marry him until he migrated. So, he migrated and married
her, so we called him ‘The Migrant of Umm Qays.’ This chain
of narration is authentic according to the conditions
stipulated by Al-Bukhaari and Muslim; however, it does not
mention that the Hadeeth of [intentions] was stated due to
this story. | have not seen anything via the various routes
that would necessitate explicitly stating that the cause of this
Hadeeth was this particular story.”

Therefore, the correct view is to state that the story of the
‘Migrant of Umm Qays’ is an application of the Hadeeth, not
the cause behind the Prophet, sallallaahu "alayhi wa sallam,
stating the Hadeeth.

The Hadeeth of intentions has a great position with the
scholars, and has a dreat position within legislation.

Righteous actions have two conditions: sincerity, and

! Fat-h Al-Baari (1/10).
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following of the Prophet, sallallaahu "alayhi wa sallam. This
Hadeeth speaks of the first condition, which is sincerity.
Based on the status of this Hadeeth, the scholars have
praised it, and there is unanimous adreement that the
scholars honor and give preference to this Hadeeth, because
it is one of the Ahaadeeth whereon Islaam revolves. It is
reported that Ash-Shaafi'i, may Allaah have mercy on him,
stated: “This Hadeeth is a third of knowledge, and it is
related to seventy chapters of jurisprudence.” Imaam Ahmad,
may Allaah have mercy on him, said: “The fundamentals of
Islaam revolve around three Ahaadeeth: The Hadeeth of
"Umar, may Allaah be pleased with him, regarding
intentions, the Hadeeth of "Aa’ishah, may Allaah be pleased

with her, which states: "Whoever introduces something into
our re/igion which is not a part of it, then it is rejecfed,' and

the Hadeeth of An-Nu maan, may Allaah be pleased with

him, which states: The lawful is clear, and the unlawful is

4

clear.

Al-Haakim, may Allaah have mercy on him, said: “It was

reported to us from “Abdullaah ibn Ahmad, may Allaah have
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mercy on him, from Ahmad, may Allaah have mercy on him,
that he mentioned the statement of the Prophet, sallallaahu
“alayhi wa sallam: "Actions are based on intentions,” and:
‘The creation of one of you is gathered in their mother's
womb for forty days' and: 'Whoever introduces something
into our religion which is not a part of it, then it is rejected,
and he said: ‘It is appropriate that these Ahaadeeth be at the
beginning of every authorship, because among Hadeeth,
these are the fundamental ones.””

Is-haaq ibn Raahawayh, may Allaah have mercy on him, said:
“There are four Ahaadeeth which are the fundamentals of
the religion: The Hadeeth of “Umar regarding intentions, the
Hadeeth of: ‘The lawful is clear, and the unlawful is clear,
the Hadeeth of: 'The creation of one of you is gathered in
their mother's womb for forty days’ and the Hadeeth of:
‘Whoever introduces something into our religion which is not
a part of it, then it is rejected.™

The Prophet, sallallaahu "alayhi wa sallam, said: "Actions are

based on intentions.”

! Jaami® Al-"Uloom wa Al-Hikam (1/55-58).
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It was said that the meaning of: “/ntentions” is that the
action only comes into existence through the intentions.
Meaning that the intention is a part of the action, and that it
always accompanies it, showing that the action must have an
intention coupled with it from its beginning.

The Prophet, sallallaahu "alayhi wa sallam, said: "Whoever's
migration.”

Linguistically, migration means to abandon something. It is
used to refer to abandoning one land and going to another
land. As for in the terminology of legislation, it means to
abandon a land of disbelief for a land of Islaam out of fear of
trials, and in hope of establishing one’s religion. This is the
specific meaning of Hijrah (migration) in the terminology of
Islaam. The deneral meaning is to avoid things that Allaah
the Exalted forbade, and abandoning things that Allaah the
Exalted has forbidden in favor of things He Loves and is
Pleased with.

The Prophet, sallallaahu "alayhi wa sallam, said: "Was for

some parts of worldly life.”
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Dunya (worldly life) comes from the root word Dunuww,
which means to be close. It was called as such either
because it precedes the Hereafter, or because it is close to
perishing.

There is a difference of opinion regarding its reality. It was
said that it refers to everything on earth including the wind
and atmosphere, it was said that it refers to all creation in
terms of their substances and descriptions.

The first view is more ideal, but an addition is to be made on
it, and that it refers to everything that is before the Day of
Resurrection, and the word Dunya is used to all parts of this
world metaphorically.

The Prophet, sallallaahu “alayhi wa sallam, said: "They
wished to acquire.”

Meaning, they wish to attain their goal. The word "Acquire,”

in the Arabic language refers to a plethora of things. For
example, it can mean for something to be found, and for

something to occur. Also, Allaah the Exalted Said:

! Refer to Fat-h Al-Baari (1/17).
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{So We subjected to him the wind blowing by his command,
gently, wherever he directed.} [QUR’AAN 38:36]
Meaning, wherever he wants.

The general meaning of the Hadeeth:

Actions are based on intentions, which necessitates that if
actions are without intentions, then they are nullified, as if
they never existed or occurred. So, the meaning is that
actions are counted by intentions, and if there is no
intention, then the action is not counted.

Are statements considered actions or not?

Statements are considered actions. All actions and
statements are included within the generality of ‘Actions.’
One narration states: "Actions are based on intentions,” and
another says: "Actions are considered by intention.” What is
the difference?

Why was one mentioned with a singular noun? Some
scholars said that it was mentioned as plural because actions

are plural, and that it was referred to in singular terms
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because its root is one, as in, the heart. The intention is the
will and intent of the heart.

The Prophet, sallallaahu "alayhi wa sallam, said:
"Everyone will have what they have intended.” However, is
this repetitive?

The scholars said that the first sentence shows what actions
are regarded and taken into account. If one says: ‘What are
the actions that are regarded? It would be said that the
actions that are regarded are those that have intentions.
Actions that have no intentions are not regarded.

As for the second sentence: "Everyone will have what they

have intended,” then it is to clarify what is built on the actions

that are based on intentions. Based on the intention, either
reward or punishment is awarded. Whatever is for Allaah,
then the person will earn the reward, and whatever is for
other than Allaah the Exalted, then the person will be
punished for it. Therefore, the one who does actions will get
whatever they intended from their action.

After the Prophet, sallallaahu "alayhi wa sallam, mentioned

that actions are based on intentions and that everyone who



The Fourty Nawawi Ahaadeeth

does actions will get the share of their action, in terms of
good or bad, based on their intentions, he mentioned an
example, because the Prophetic Method is to clarify concepts
and principles through examples.

The Prophet, sallallaahu “alayhi wa sallam, then said:
"Whoever's migration was to Allaah and His Messenger, then
their migration is to Allaah and His Messenger, but
whoever's migration was for some parts of worldly life that
they wished to acquire, or for a woman to marry, then their

migration was for whatever 'I'hey migrafed for.”

This is one of the benefits of this Hadeeth, and it is that
when callers to Islaam, and those that deliver sermons, wish
to explain theoretical aspects, they should give examples for
them, because examples and similitudes give extra
explanation and because examples dive an additional
impetus, as they usually contain a story. Also, examples tie
something to reality.

The Prophet, sallallaahu "alayhi wa sallam, said: “Whoever's
migration was to Allaah and His Messenger, then their

migration is to Allaah and His Messenger."
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The Prophet, sallallaahu “alayhi wa sallam, repeated the
same line to show the honor of that aspect. The meaning is:
those who migdrate to Allaah the Exalted and His Messenger
will have the reward of the legislated and religious migration
to Allaah the Exalted and His Messenger. Then, the Prophet,
sallallaahu "alayhi wa sallam, repeated the phrase to show
the loftiness and greatness of such an action.

Ibn Rajab, may Allaah have mercy on him, said:

“The root of migration is to abandon the lands of polytheism
and to move therefrom to a land of Islaam, as the Migrants
did before the conquest of Makkah, as in, they would
migrate to the city of the Messenger of Allaah, sallallaahu
“alayhi wa sallam. Also, other Companions migrated to
Ethiopia, to the land of An-Najaashi.

The Prophet, sallallaahu " alayhi wa sallam, informed that this
migration differs based on the intentions and goals of the
migration. Whoever migrates to a land of Islaam out of love
for Allaah and His Messenger, and out of seeking to learn
the Islaamic religion, and to show their religion, since they
are unable to do so in lands of polytheism, then such a

person has truly midrated to Allaah and His Messenger,
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sallallaahu "alayhi wa sallam. It is enough of an honor and
status that a person earns what they intended by migrating
to Allaah and His Messenger.

That is why when the Prophet, sallallaahu "alayhi wa sallam,
described the reward, all he did is that he repeated the
phrase, because earning what they intend by migrating is the
finality of what they seek and desire in this life and the next.

Whoever’s migration from a land of polytheism to a land of
Islaam was to seek some parts of the worldly life, or to marry
a woman residing in lands of Islaam, then their migration is
to whatever they migrated to. The first is a trader, and the
other is someone about to marry; neither are migrants.

The Prophet, sallallaahu “alayhi wa sallam, said: Their
migration was for whatever they migrated for, showing
scorn and belittlement of the matter of the worldly life that
the person has sought, since he did not even mention it
directly and explicitly. Also, migration to Allaah and His
Messenger, sallallaahu "alayhi wa sallam, is one thing, which
is why he said the reward while using the wording of the

condition.

G\ 15 79



The Fourty Nawawi Ahaadeeth

The causes of migration for matters pertaining to worldly life
are innumerable.

A person might travel to seek some lawful parts of the
worldly life at times, and at other times, unlawful parts. The
various scenarios of a person traveling and migrating for
worldly purposes are innumerable, and that is why the
Prophet, sallallaahu " alayhi wa sallam, said:

"Their migration was for whatever they migrated for,

as in, regardless of what they are.”

Al-Mubaarakpoori, may Allaah have mercy on him, said:

“The Prophet, sallallaahu " alayhi wa sallam, said:

‘Their migration was for whatever they migrated for,
meaning that it will be directed to the purpose and cause
that they have migrated for; they will earn no reward for it,

because Allaah the Exalted Said:

! Jaami® Al-"Uloom wa Al-Hikam (1/72-73).
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{Whoever desires the harvest of the Hereafter - We
increase for him in his harvest. And whoever desires the
harvest of this world - We give him thereof, but there is not
for him in the Hereafter any share.} [QUR'AAN 42:20]

Or, the meaning might be that their migration is either
rejected or distasteful.”

Rulings that this Hadeeth comprises of:

There are many rulings that this Hadeeth comprises of, and
some scholars have mentioned them in separate and
dedicated works. For example:

- Intentions are conditions for the correctness of
actions.

- Whoever intends something will earn it if they do
the actions, but if something comes between them
and doing the action, they will still be rewarded.

For example, if someone tried to do some work, and put in
the effort and means, they get the reward, even if the finality

of the action was not as they wished and wanted.

! Tuhfat Al-Ahwathi (5/234).
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Had someone gone out to fight for the sake of Allaah to aid
the religion of Allaah the Exalted, but the army became
overcome and were Kkilled, then they get the reward as a
martyr, and they have the reward of bringing glory to Islaam,
even if the gdlory that they sought to bring forth by going to
fisht was not achieved.
Shaykh Al-Islaam Ibn Taymiyyah, may Allaah have mercy on
him, said:
“Along with complete intention, if the person does what they
are able to do, they are regarded within legislation as having
done the complete action. Meaning, they have the reward of
those that completely perform the action, and the
punishment of those who completely perform the action that
they intended to do.
They are even rewarded and punished for things outside of
their ability, such as helpers and aides in doing actions of
righteousness.”

- If one does not intend something, they are not

rewarded for it.

! Majmoo® Al-Fataawa (10/722-723).
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- Based on expecting and intending reward, customary
actions become acts of worship. For example, with
regards to eating, drinking, sleeping, and having
intercourse, these are all customary actions. However,
if one has the intention of doing it for the sake of
Allaah, and to be stronger in worship Allaah, or seeking
a child through intercourse and to increase the
numbers of Muslims, or had the intention to perform
prayer by night through their sleep, then they are
rewarded for that, and therefore, customary actions
become actions of worship that one is rewarded for,
because the Prophet, sallallaahu "alayhi wa sallam, said:
“Everyone will have what they have intended.”

That is why we must advise people to expect reward in any
worldly activity they partake in.

We all enter stores to buy things for the home, but how
many of us seek reward for doing this action? The Prophet,
sallallaahu "alayhi wa sallam, said: "A Deenaar that you

spent for the sake of Allaah, to free a slave, to give as
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charity to a poor person, or to spend on your family: the best
in reward is the one that you spent on your family."”

Few people seek reward by spending on their families, do so
for the sake of Allaah, and hope thereby to get closer to
Allaah. It does not cross the minds of many to seek reward
through this action.

Another ruling of the Hadeeth: The Prophet, sallallaahu
“alayhi wa sallam, said: "Everyone will have what they
have intended” but does this include actions that one
abandons?

The answer is that there are some details to the issue. If a
person abandons something with the intention, then they
earn rewards. Otherwise, they do not earn rewards.

For example, if someone abandons drugs because it never
crossed their minds in the first place, they are not rewarded
for avoiding drugs until they do so for the sake of Allaah, by
saying: ‘All praise is for Allaah, | will avoid these matters out
of obedience to Allaah,” then such a person is rewarded.

The Prophet, sallallaahu "alayhi wa sallam, said: "Allaah the

! Reported by Muslim (995).
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Exalted Said: 'If My slave tells themselves that they wish to
perform a good deed, then | shall write it as a good deed so
long as they do not do it. If they do it, | shall write it as ten
good deeds. If they intend to perform a sin, then | forgive it
for them, so long as they do not do the evil did, but if they do,
then | will write it as a single sin. The angels said: 'O Lord,
that is Your slave that wishes to perform a sin while Allaah
the Exalted is more Aware and Seeing of that person, but
He Says: 'Watch them, if they do it. write it as a single sin,
but if they abandon it, write it as a good deed if they
abandon it for My Sake.”

In another narration, it says: "Allaah the Exalted Said:'If My
slave wishes to do a sin, then do not write it until they do it,
then write it as a single sin, but if they detest from it for
My Sake, then write it as a good deed.”

Therefore, a person is not rewarded for abandoning
forbidden things unless they have the intention of

abandoning it, or unless they have a general intention, as in

! Reported by Muslim (129).
2 Reported by Al-Bukhaari (7501).

G\ 21 79



The Fourty Nawawi Ahaadeeth

to have the intention to avoid everything that Allaah the
Exalted has forbidden, or by giving an oath to Allaah to avoid
unlawful things, and at that point, it is possible that they are
rewarded for everything they abandon, and this is the
general intention that they should have in their own selves.

That is why whoever abandons a sin out of fear of people is
not rewarded, just as the one who abandons the sin because
they are incapable of carrying it out, such as a mute person
who abandons backbiting out of their nature, because they
cannot speak. Such a person is not rewarded for
abandoning backbiting. However, if they abandon
backbiting with the intention of reward, and that had they
been able to speak, they would not backbite, then they are
rewarded or their intention, due to the generality of the

Hadeeth: "Everyone will have what 'I'hey have intended.”

Intentions for actions have three conditions:

Either the intention is an introduction or preceding the
action, or it is coupled with the action, or it is after the

action. As for the last scenario, then it is undoubtedly
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invalid, such as someone who intends to do the action after
doing it.

As for the one whose intention preceded their action, then
they must reinitiate their intention if the time lapsed was

very long, but if it was not that long, then there is no harm.

Intentions during the action:

A person begins to perform ablution without noticing it and
without an intention. While they are washing their face, they
notice and create the intention of ablution. Their ablution is
invalid, however. Another example is a person is praying
voluntarily, but then tells themselves that since it is Thuhr
time, they will change their intention to match that of a
Thuhr prayer. Their action is not accepted or valid.

Is it a condition that the intention should be along with
the beginning of the action?

The correct view is that the intention being coupled with the
action from the beginning is not a condition for validity of
the action. However, it is best that the intention be coupled
with the beginning. If it is before it slightly, there is no

harm, but if the intention fades, then the action is invalid.
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Therefore, it is recommended for the intention to couple the
action from just at the beginning of the action, but if it
precedes the action by a slight amount of time, it does not
harm the action, and if it is too late, as in, begins after the

action, the action is not valid.

Intentions have a high status in the religion:

Intentions have been mentioned in various instances
throughout the Qur'aan and Sunnah. For example, Allaah
the Exalted Said:
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{And they were not commanded except to worship Allaah,
[being] sincere to Him in religion, inclining to truth, and to
establish prayer and to give Zakaah. And that is the correct
religion.} [QUR’AAN 98:5]

Therefore, purifying the religion for Allaah the Exalted is to
keep a sincere intention in performing actions of worship.
Allaah the Exalted Said in clarifying that importance of the

intention and the direction the heart goes:
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{But whoever desires the Hereafter and exerts the effort
due to it while he is a believer - it is those whose effort is
ever appreciated [by Allaah].} [QUR’AAN 17:19]

Therefore, this seeking is to have the intention of seeking
Allaah the Exalted and the Final Abode.

Allaah the Exalted also mentioned the intention when He

Said:
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{I only intend reform as much as | am able.} [QUR’AAN 11:88]

Seeking reform is the intention.
It has also been mentioned through the word aspire as

Allaah the Exalted Said:
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{Do not say to one who gives you [a greeting of] peace "You
are not a believer,” aspiring for the goods of worldly life; for
with Allaah are many acquisitions.} [QUR’AAN 4:94]

It has been mentioned in the Prophetic Sunnah in various
instances, among them is this great Hadeeth, and also, the

Prophet, sallallaahu "alayhi wa sallam, said: "An cath is to be
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interpreted according to the intention of the one who takes
it

Also, the Prophet, sallallaahu “alayhi wa sallam, said:
"Someone will seek refuge in the Holy Sanctuary., but a
group will be sent in order to kill them, but when they enter
plain grounds, they will be swallowed by the earth” Umm
Salamah, may Allaah be pleased with her, said: “O
Messenger of Allaah, how about those who are with them
while being forced to be as such?” The Prophet, sallallaahu
“alayhi wa sallam, said: "They will also be swallowed, but
each will be resurrected on the Day of Resurrection
according to their intentions.”

Also, Ma'n ibn Yazeed, may Allaah be pleased with him,
said: “My drandfather, my father and | gave the pledge of
allegiance to the Messenger of Allaah, sallallaahu "alayhi wa
sallam. The Prophet, sallallaahu "alayhi wa sallam, got me
engaged and then got me married. One day | went to the
Prophet, sallallaahu "alayhi wa sallam, with a complaint. My

father Yazeed had taken some gold coins for charity and kept

! Reported by Muslim (1653).
2 Reported by Muslim (2882).
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them with a man in the mosque (to give them to the poor)
But | went and took them and brought them to him (my
father). My father said, ‘By Allaah! I did not intend to give
them to you.’ | took (the case) to the Messenger of Allaah,
sallallaahu "alayhi wa sallam.

On that Allaah's Messenger, sallallaahu "alayhi wa sallam,
said, 'O Yazeed! You will be rewarded for what you
intended. O Ma'n! Whatever you have taken is yours.™

Also, Abu Moosa, may Allaah be pleased with him, reported
that a man came to the Prophet, sallallaahu "alayhi wa
sallam, and said: “O Messenger of Allaah, sallallaahu " alayhi
wa sallam, what is fighting for the sake of Allaah? One of us
would fight out of anger and tribalism.” The Prophet,
sallallaahu "alayhi wa sallam, raised his head, as the
questioner was standing, and said: “Whoever fights so that
the Word of Allaah the Exalted is the uppermost, then such
a person has fought for the Sake of Allaah the Exalted.™

Also, Abu Bakrah, may Allaah be pleased with him, reported

that the Prophet, sallallaahu "alayhi wa sallam, said: "/ +two

! Reported by Al-Bukhaari (1422).
2 Reported by Al-Bukhaari and Muslim.
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Muslims meet one another with their swords, then the killer
and the killed are in the Hellfire.” He, may Allaah be pleased
with him, said: “O Messenger of Allaah, | understand why
the Kkiller is in the Hellfire, but what about the killed?” He,
sallallaahu "alayhi wa sallam, said: "He was keen on killing his
fellow.”

Anas ibn Maalik, may Allaah be pleased with him, said that
the Messenger of Allaah, sallallaahu "alayhi wa sallam, said:

"Whoever makes the Hereafter their goal, Allaach makes
their heart rich, and organizes their affairs, and the world
comes to them whether it wants to or not. Whoever makes
the world their goal, Allaah puts their poverty right before
their eyes, and disorganizes their affairs, and the world does
not come to them, except what has been decreed for them.”

Also, there are other texts within the Qur‘aan and Sunnah

that speak of the issue of intentions.

! Reported by Al-Bukhaari and Muslim.
2 Reported by At-Tirmithi (2465) and Al-Albaani ruled it as authentic in his book Saheeh At-
Tirmithi, as well as other books.
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Intentions have also been mentioned in the speech of
the Salaf, as well:

Examples are those transmitted from “Uthmaan ibn "Affaan,
may Allaah be pleased with him, Ibn “Abbaas, may Allaah be
pleased with him, Jaabir ibn Zayd, may Allaah be pleased
with him, lkrimah, may Allaah have mercy on him, "Ata’
Taawoos, may Allaah have mercy on him, “Umar ibn “Abd Al-
"Azeez, may Allaah have mercy on him, in that divorcing a
drunk person is impermissible. Also, "Uqgbah ibn " Aamir,
may Allaah have mercy on him, said: “It is not permissible to
divorce someone suffering from whisperings.”

Zubayd Al-Yaami, may Allaah have mercy on him, said: “I love
to have an intention in everything, even in eating and
drinking.” He also said: “Have an intention in everything
good you do, even in going to the rubbish tips.” Daawood
At-Taa’i, may Allaah have mercy on him, said: “I found that all
good can be gathered through good intentions, and it is
enough even if you cannot stand for worship.”

It was said to Naafi' ibn Jubayr, may Allaah have mercy on

him: “Will you not go to the funeral?” He said: “Wait until |

! Musannaf Ibn Abu Shaybah (5/39) and I'laam Al-Muwaqgqi‘een (4/38).
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make an intention.” Then, he thought for a while, then said:
“Let us go.”
Mention of intentions in the speech of the Salaf shows that

they valued it and gave it its due rights.

Intentions differentiate between various dealings:

For example, if someone avoided talking to their relative for
a month, such a person is sinful. However, if they did not
speak to them due to the distance between them or because
they were traveling and had no way of contacting them or
asking about them, then that is different; the latter is not
sinful, and their action is not considered a form of unlawful
abandonment. Therefore, the intention differentiates
between the two actions.

Likewise, as it refers to abandoning or leaving some actions,
if we were to look at a woman whose father passed away,
and she avoids adorning herself for an entire month. What
is the ruling? The ruling is that if she does so out of
mourning, then she is sinful, due to the Hadeeth of Umm

"Atiyyah, may Allaah be pleased with her, who said: “We

! Jaami® Al-"Uloom wa Al-Hikam (1/6869).
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were forbidden to mourn for a dead person for more than
three days except in the case of a husband for whom
mourning was allowed for four months and ten days. (During
that time) we were not allowed to put kohl (antimony eye
power) in our eyes or to use perfumes or to put on colored
clothes except a dress made of "Asr (a kind of Yemeni cloth,
very coarse and rough).”

However, if she does not adorn herself because she does
not have anything to adorn herself with, and does not have
money to buy anything, then she is not sinful for her action.
Only the action differentiates between these matters. This is
the meaning of when Ash-Shaafi' i, may Allaah have mercy
on him, said: “It is related to seventy chapters of
jurisprudence.”

The scholars said that the believer will remain in Paradise for
eternity and the disbeliever in Hellfire for eternity, because
had the believer lived forever, they would stay constant in
obedience and Islaam, but the disbeliever’s intention is that
had they lived forever, they would have lived on disbelief

and disobedience. Such a person will be in Hellfire forever.

! Reported by Al-Bukhaari and Muslim.
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Huthayfah reported that the Prophet, sallallaahu "alayhi wa
sallam, said: "Trials will be presenfed to the hearts similar
to a woven mat, one straw at a time. Any heart that is
affected and soaks it up, it would have a black dot on their
heart, and any heart that rejects them will have a white dot,
until there are two hearts: One is white, similar to a white
rock, and is not affected by trials so long as the heavens and

earth are in existence.”

The heart of the believer is not affected or harmed by trials
so long as the heavens and earth are in existence. If they
were caused to live many years in the world, their lifespan
would only increase them in faith, contrary to the disbeliever
whose life only increases them in disbelief.

Scholars have not only been keen on the issue of intentions
from a jurisprudential aspect, but also from the point of view
of the heart, and the connection with Allaah the Exalted.
This is clear from the statements of the Salaf. For example,
Yahya ibn Abu Katheer, may Allaah have mercy on him, said:

“Learn intentions, because it is more profound than actions.”

! Reported by Al-Bukhaari and Muslim.
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Also, Sufyaan Ath-Thawri, may Allaah have mercy on him,
said: “l have not struggdled against something harder for me
than my intention, because it constantly changes on me.”
Mutarrif ibn “Abdullaah, may Allaah have mercy on him, said:
“Purity of the heart is achieved via purity of actions, and
purity of actions is achieved via purity of intention.”

Some of the Salaf said: “Whoever is pleased that their actions
be complete should purify their intentions, because Allaah
the Exalted gives rewards to the slave if their intentions are
pure, even if for a bite of food.” Ibn Al-Mubaarak, may
Allaah have mercy on him, said: “Perhaps a small action will
be made dreat by intention, and person a big action will be
rendered insignificant by intention.” Ibn "Ajlaan, may Allaah
have mercy on him, said: “Actions are not purified except by
three: Fear of Allaah, pure intentions, and following the
Sunnah.”

This clarifies that the pious predecessors used to be keen on
intentions, not only from the jurisprudential aspect, but also
from the aspect of the heart, and preventing and curing the

soul from its sicknesses.

! Jaami® Al-"Uloom wa Al-Hikam (1/6869).
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The difference between Al-Qasd (aim) and An-Niyyah
(intention):

In the terminology of the jurists, aim refers to having firm
resolution that is directed towards performing an action.' As
for the intention, it is, as Al-Qaraafi, may Allaah have mercy
on him, said: “When a person aims in their heart to do
something.” An-Nawawi, may Allaah have mercy on him,
defined it as: “When the heart has resolution to perform
something obligatory or otherwise.”:

The definition of Al-Qaraafi, may Allaah have mercy on him,
shows that Qasd and Niyyah are similar, which is why
intention is sometimes defined through using the word,
‘aim.” However, Ibn Al-Qayyim, may Allaah have mercy on
him, opined that there is a difference between them.

He said:

“Intention is aim in and of itself; however, there are two
differences between intention and aim:

First: Qasd deals with the action of the one doing the action

as well as the actions of others. Intentions only deal with the

! Mu‘jam Al-Mustalahaat wa Al-Alfaath Al-Fighiyyah (3/96).
? Ath-Thakheerah (1/20).
® Al-Majmoo’ (1/310).
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actions of the one doing the action. It is not possible that a
person has the intention for someone else’s action, but it is
possible that they aim for and want someone to do an
action.

Second: Qasd only is used for an action that is possible that
the person intends to perform, but intention can refer to
something that a person can or cannot do. That is why in
the Hadeeth of Abu Kabshah Al-Anmaari, may Allaah be
pleased with him, that Ahmad and At-Tirmithi and others
reported, the Prophet, sallallaahu "alayhi wa sallam, said:
‘The world consists of four individuals: A slave that Allaah
the Exalted grants wealth and knowledge, so, they fear their
Lord in their wealth, connect the ties of the womb, and give
the due rights of Allaah the Exalted. Such a person has the
most virtuous position with Allaah. The next is someone
whom Allaah has given knowledge, but did not give wealth,
and they say: 'If | had wealth, | would do as so-and-so does,
therefore, they have the intention, and these two categories
are equal in reward. The next is a slave that Allaah the

Exalted has given wealth but has not given knowledge. Such
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is the worst position with Allaah. The last is the person
whom Allaah the Exalted has not given wealth or knowledge,
and they say: ‘Had | possessed wealth, | would have done as
so-and-so has done,’ therefore, they have the intention, and
those two categories are equal in the sin’ Therefore,

intention deals with issues that one can and cannot perform,
contrary to Qasd which does not deal with things one cannot

perform, either themselves or others.”

The ruling on the intention:

The intention is a condition of correctness of actions of
worship that are desired in and of themselves, such as
prayer, obligatory charity, fasting, and Hajj. As for other
actions that are not desired in and of themselves, such as
covering one’s private areas, then it is not a condition. For
example, if someone covers their private areas then goes to
pray, but does not intend to cover their private areas, their

prayer is still valid, because covering the private areas is not

! Badaa’i’ Al-Fawaa’id (3/190).
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an act of worship that is desired in and of itself. However, if
someone prays without intention, their prayer is invalid.
Another example is a person who gives wealth away without
intending to give obligatory charity, and after a while they
say: ‘I intend by giving that wealth that | pay my obligatory
charity,” then it is not accepted, because when giving the
wealth, they did not have the intention of obligatory charity,
because this is an act of worship that is desired in and of
itself, and is in need of intention.

Scholars have differed on the issue of ablution, and whether
it is an act of worship desired in and of itself or if it is an act
desired as a means to another action. Ibn Rajab Al-Hanbali,
may Allaah have mercy on him, said:

“As for purity, there is a famous difference of opinion
regarding whether or not the intention is a condition or not,
and it goes back to whether or not purity for prayer is an
independent act of worship, or if it is a condition for prayer,
such as removing impure substances and covering the
private areas. Those that said that there is no specific
intention as a prerequisite said it is similar to all other

conditions of the prayer, and those that said that it deserves
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and requires a separate intention said that it is an
independent act of worship, and as such, it is not valid
without intention. This is the view of most scholars.
Something which indicates the authenticity [of the second
view] is the abundance of authentic texts from the Prophet,
sallallaahu “alayhi wa sallam, which state that Wudhoo’
(ablution) expiates sins and mistakes, and that whoever
performs ablution as they are ordered, it expiates their sins.
That shows that the Wudhoo’ that is ordered in the Qur'aan
is an independent act of worship, since it entails expiation of
sins. Further, Wudhoo’ without intention does not expiate
sins, according to the agreement of the scholars, so, one is
not ordered to perform it, and prayer is not accepted with
such an intention. That is why there are no texts that say that
the rest of the conditions of prayer, such as removing
impurities or covering the private areas, have reward. If one
couples between the intention of ablution and the intention
of cooling off or removing some impurity from the body, it is
accepted according to Ash-Shaafi i, may Allaah have mercy
on him, and most companions of Ahmad, may Allaah have

mercy on him, because the intent is not prohibited or
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disliked. Also, if one has the intention, along with removing
the ritual state of impurity, to teach Wudhoo’, it does not
harm it. The Prophet, sallallaahu "alayhi wa sallam, used to,
occasionally, intend to pray to teach the people, and used to
perform pildrimage to teach people, as he, sallallaahu

“alayhi wa sallam, said: ‘Take your rituals from me.”

Another aspect dealing with the aspect of intentions is
that intentions are important in two matters:
Differentiating between actions of worship and
customary actions, and differentiating between various
acts of worship.

As for differentiating between acts of worship and customary
actions, then an example is someone who performs ablution
to cool down, clean themselves, or to energize themselves.
Their ablution is invalid, because they did not intent to purify
themselves.

Likewise, as it pertains to taking a shower, if a person takes a
shower to remove an undesirable odor or sweat from their
bodies, or to cool themselves down, then this does not

remove one from a ritual state of impurity unless they intend

! Jaami® Al-"Uloom wa Al-Hikam (1/89-90).
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it. Also, if someone gives another some wealth, this could
be charity, a gift, fulfilling a debt, or expiation’, and nothing
differentiates between these things but intention. The thing
that defines the wealth and the reality wherein it was given
is the intention.

Likewise, as it pertains to fasting, if someone does it to lose
weight or to cure themselves of an ailment, are they not
rewarded as if it were an action of worship, because they did
not intend to gdet closer to Allaah or to fast as an act of

obedience.

Ibn Rajab Al-Hanbali, may Allaah have mercy on
him, said:
“In the speech of the scholars, Niyyah refers to two things:

First: Differentiating between various acts of worship, such as
differentiating between Thuhr and "Asr prayers from one
another, differentiating fasting Ramadhaan from other
fasting, or to differentiate between acts of worship and acts

of custom, such as to differentiate between taking a shower

! Such as expiation for having intercourse with one’s wife while she is menstruating, as Abu
Daawood (264) reported that Ibn "Abbaas, may Allaah be pleased with him, said that the
Prophet, sallallaahu “alayhi wa sallam, said regarding the one who has intercourse with his
wife while she is menstruating: "He should give a Deenaar or half a Deenaar as charity.”
This was ruled as authentic by Al-Albaani in his book Saheeh Abu Daawood.
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due to ritual impurity or to take one for the sake of cleaning
or cooling off, and so forth. This usage of the intention is
usually adhered to in the books of the jurists.

Second: Differentiating between the cause and intent of the
action, as in, if it directed to Allaah the Exalted Alone, with
no partners, to other than Allaah, or to Allaah as well as
something else. This is the type of Niyyah referred to by
those who know Allaah in their books regarding sincerity and
its necessities, and it is most found in the worlds of the early
pious predecessors.”

The other aspect is to differentiate between various
actions of worship:
For example, there are various types of prayer, such as

obligatory and voluntary, individual or communal, oath-based
and voluntary based, and specific voluntary and unspecific
voluntary. The only thing that differentiates between these

various prayers is intention.

! Jaami® Al-"Uloom wa Al-Hikam (1/63).
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Another principle pertaining to intentions is: Intentions
differentiate whom the action is done for:

With intentions, one can differentiate between worship and
customary actions, and between obligatory and voluntary
actions, but it can also differentiate whom the action is done
for, such as if one does it for Allaah Alone, for Allaah and
something else, and for something else alone.

Another principle is that matters that bring one closer to
Allaah whereof there is no doubt have no need for an
intention:

Examples are faith, and reliance on Allaah. One does not
need to intend for their faith in Allaah and reliance on Allaah
is purely for Allaah, because faith and reliance cannot be
mistaken for other things. However, Jihaad, for example, can
be mistaken for other things. It might be for the sake of
making the Word of Allaah uppermost, fame and glory, and
tribalism. The only thing that differentiates between these
things is the intention. Abu Moosa, may Allaah be pleased
with him, reported that a man came to the Prophet,
sallallaahu "alayhi wa sallam, and said: “A man fights for the

sake of booty, gdlory, and so that their status can be noticed;
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which of them fights for the sake of Allaah?” The Prophet,
sallallaahu "alayhi wa sallam, said: "Whoever fights so that
the Word of Allaah the Exalted is uppermost has fought for
the Sake of Allaah the Exalted™

Therefore, acts of worship that cannot be confused with
others do not need intentions, such as faith in Allaah, love of
Allaah, remembering of Allaah within oneself, and so forth.
As for things that can be mistaken for others or wherein
intentions could be mixed, then one needs a pure intention.
Examples are Jihaad, spending, acquiring knowledge, and
teaching knowledge.

Another principle is that if a word is clear indication, it
does not need an intention:

For example, if someone were to say: ‘I sell this to you,” and
the other said: ‘I buy this,” these terms refer to something
clear, and do not have other connotations. Therefore, there
is no need for intention so long as the wording used is clear

and indicative of the matter at hand. The same goes for

! Reported by Al-Bukhaari and Muslim.
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clear terms in regards to marriage, divorce, gifts, and so
forth.

Prophetic terms that are used and have legal ramifications
do not need intentions, but are used to refer to the matters
at hand. If the matter is confused between two things, and
each could be intended, then one must specify one of the
two possibilities.

Another principle is that the intention should be based
on overpowering certainty or overpowering conjecture:
Without either of these two, the intention cannot be correct.
It is not correct to base the intention on doubts or illusions;
the intention must be based on confident and certain
knowledge.

Therefore, if someone enters into Thuhr prayers while being
doubtful if it is even time for Thuhr, then their intention is
invalid, because it is not built on certain knowledge or
overpowering conjecture. Sometimes, it is impossible for
someone to be completely certain while they are in need of
knowing the time of prayer. If someone were to use some

tools or machines to determine the time of prayer through
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overpowering conjecture, then at that, they can intend to
pray, and pray, and their prayer would be valid.
Allaah the Exalted Said:

adat) L ALl ) giclh

{So fear Allaah as much as you are able.} [QUR’AAN 64:16]

Also, the Prophet, sallallaahu "alayhi wa sallam, said: "/ |
order you to do something, do as much of it as you are able.”

Another principle dealing with intentions is: The intent of
the statement is based on the intention of the utterer,
unless when being told to give an oath: The proof is the
Hadeeth of Abu Hurayrah, may Allaah be pleased with him,
wherein the Prophet, sallallaahu "alayhi wa sallam, said: “The
oath is regarded based on the intention of the one
demanding the oath” In another narration, the Prophet,
sallallaahu "alayhi wa sallam, said: "Your oath is regarded
based on what your fellow believes you to have meant.”

An-Nawawi, may Allaah have mercy on him, said: “The

outcome is that the oath is regarded by the intention of the

! Reported by Al-Bukhaari and Muslim.
2 Reported by Muslim (1653).
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one giving the oath, except if the judge or his representative
demands an oath in a claim made against them, then it will
be regarded according to the intention of the one seeking
the oath, and that is the meaning of the Hadeeth. As for if
they give an oath to the judge without it being demanded of
them by the judge in a claim, then it is regarded according to
the intention of the one giving the voluntary oath.”
Therefore, if someone were to be told by his wife: ‘Divorce
me,” and said: ‘You are divorced,” but intended, ‘You are
divorced from oppression,” and does not mean regular
divorce, then it is regarded according to his intentions.
Therefore, words are regarded by default according to the
intention of the one uttering them, except in the case of an
oath being demanded. If the oath is demanded and one
succumbs, then the oath is regarded according to the one
demanding the oath.

There is a case that has been given an exception, however,
and it is when someone who is oppressive asks or an oath.

If someone were to give an oath according to their intention

' The explanation of An-Nawawi on the book of Muslim (11/117).
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without equivocation, they or others would be unjustly
harmed. At such a situation, one may equivocate.
In explanation of the Hadeeth: "The ocath is regarded based

on the intention of the one demanding the oath,’

Imaam Ibn Rajab, may Allaah have mercy on him,
said:
“This is held to mean that it refers to the oppressor. As for

the one being oppressed, then it benefits them. Imaam
Ahmad and Ibn Maajah have reported from the Hadeeth of
Suwayd ibn Hanthalah who said: ‘We went out seeking the
Messenger of Allaah, sallallaahu “alayhi wa sallam, while
Waa'il ibn Hujr was with us, and an enemy of his took hold
of him. Everyone was too cautious than to make an oath, but
| swore that he is my brother, so he was set free. We went to
the Messenger of Allaah, sallallaahu "alayhi wa sallam, and |
told him that the people were too cautious than to give an
oath, and that | gave one, stating that he is my brother, and

he, sallallaahu "alayhi wa sallam, said: You have told the

truth; the Muslim is the brother of the Muslim."?

! Reported by Abu Daawood (3256) and Ibn Maajah (2119) and Al-Albaani ruled it as
authentic.
? Jaami® Al-"Uloom wa Al-Hikam (1/93)
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Another issue pertaining to intentions is the root and
area of the intention; what is the root of the intention?
The root of the intention is the heart. That is why uttering
the intention is an innovation. Shaykh Al-Islaam Ibn
Taymiyyah, may Allaah have mercy on him, was severe in this
issue, stating:

“Uttering the intention is not legislated according to any of
the scholars of the Muslims, and the Messenger of Allaah,
sallallaahu "alayhi wa sallam, his successors, companions,
and the Salaf and Imaams of the Ummabh did not do that. The
one who claims that it is from the religion of Allaah and
obligatory must be taught the religion and asked to repent,
otherwise, if they insist on this view, they are to be Kkilled.
Intention is obligatory in all actions of worship, such as
ablution, taking a ritual bath, prayer, fasting, obligatory
charity, and other actions, and its place is the heart
according to the agreement of the Muslims. Intention means
to aim to do something, and that is in the heart, not the

tongue, as agreed on by all intellectuals.”

! Majmoo® Al-Fataawa (22/236).
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Dispute and disagreement occurs regarding uttering the
intention in the situation of Hajj and "Umrah, and when
offering sacrifices and slaughtering.

The reason is that the Prophet, sallallaahu "alayhi wa sallam,

said: "0 Allaah, | offer « Hajj, without showing off or seeking
fame."  Other scholars, however, responded to that claim

and said that this is not uttering the intention, and the
intention is the heart, and that is why it is not legislated for
the pilgrim to say: ‘I intend to perform a Hajj or "Umrah for
the Sake of Allaah.” Therefore, those who say that uttering
the intention is legislated and hold onto this Hadeeth have
nothing to hold onto, since this is not uttering of the
intention.

As for when offering sacrifice, then the Hadeeth of Jaabir ibn
“Abdullaah, may Allaah be pleased with him, states that he
was with the Messenger of Allaah, sallallaahu "alayhi wa
sallam, at the time of Al-Adh-ha at the prayer area, and when
he completed the sermon, he got off the pulpit. Then, a ram

was brought, and he, sallallaahu “alayhi wa sallam,

! Reported by Ibn Maajah (2890) and Al-Albaani ruled it as authentic.
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slaughtered it with his hand, saying: “/n the Name of Allaah,
and Allaah is Greater. This is on my behalf and on behalf of

those from my Ummah who did not sacrifice IS this

considered uttering the intention?

Let us say, for example, that he did utter the intention. We
can say that this is a specific instance, and nothing can use it
as an analogy. Those that wish to follow the Sunnah should
not utter the intention when beginning any action of
worship, but when slaughtering, they should say as the
Prophet, sallallaahu " alayhi wa sallam, said.

As for those who use this instance as analogy for all other
acts of worship, and say that since uttering the intention is
reported in slaughtering, then it is allowed in other acts of
worship, then that is a false analogy. Is it conceivable that
the Prophet, sallallaahu "alayhi wa sallam, utter the intention
in his prayer, and none of the Sahaabah transmit it, and it is
not reported that any of the Sahaabah, Salaf, or Imaams did

itz This is surely impossible.

! Reported by Abu Daawood (2810) and Al-Albaani ruled it as authentic.
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The Prophet, sallallaahu "alayhi wa sallam, said: “#ray as you
see me pray”" But he did not utter the intention in his

prayer, and neither did his Companions. The only thing that

the people heard when he began his prayer was: "Allaahu
Akbar [Allaah is Greater]” Had it been authentically

transmitted from him or any of his Companions, it would
have been transmitted, since things that are of less
significance have been mentioned and transmitted,
including voluntary recommended actions of prayer. That
shows that uttering the intention is one of the innovations,
regardless if it is in matters pertaining to purity, prayer,
pilgrimage, or other actions.

Shaykh Ibn Baaz, may Allaah have mercy on him, said:
“Uttering the intention is an innovation, and saying it loudly
incurs more sin.

The Sunnah is that the intention is in the heart, because
Allaah the Exalted is the One that knows that is apparent and

what is hidden, and He Said:
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! Reported by Al-Bukhaari (631).
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{Say. "Would you acquaint Allaah with your religion while
Allaah knows whatever is in the heavens and whatever is on
the earth.”} [QUR’AAN 49:16]

It is not established from the Prophet, sallallaahu "alayhi wa
sallam, any of his Companions, or any Imaam that is followed
that one should say the intention out loud, thereby one can
know that it is an innovation and not legislated. Rather, it is a

reprehensible innovation.”

The conditions of the intention:

On the topic of the conditions of the intention, the scholars
mention that the person must be a Muslim, Mumayyiz (a
child able to differentiate between a beautiful and
unattractive woman), and must have firm resolve of the
intention. They should also not do anything that would
negate the intention, and they should couple the action from

its beginning or from shortly before it.

! Majmoo’ Fataawa Ibn Baaz (10/423).
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Is it a condition that the intention remains steady
throughout the action?

The answer is no, because it is very difficult to do so, and
because a person might be heedless or forget and would not
have the intention on their mind constantly in the various
components of the action. This is the case of the one who is
fasting and sleeps. During their sleep, there is no doubt that
they will not have the intention of fasting present in their
minds. We are not to say that their sleep nullifies their
fasting. The longer the intention remains fresh on the mind,

the more reward, however, it is not a condition.

Severing the intention:

Is it possible for one’s intention to sever? The answer is yes,
just as one wishes and intends to do something with his
heart, they can also refrain from it with their heart, as well.

If one intends to sever their faith, and refuge is sought from
Allaah as an apostate, meaning, they wish to disbelieve while
sitting and saying to themselves: ‘The idea of Islaam and this

whole religion does not suit me, and | do not view it as the
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truth,” and they have the intention to leave the religion, then
they have left the religion.

As for if they are suffering from whisperings and
heedlessness created by the devil and they remember and
stop without continuing with those whisperings, then that
does not harm them.

If one intends in their prayer to leave the prayer, then the
prayer is invalid, just as someone does when the prayer is
called for during the two units of prayer one prays when
entering the mosque. Such a person ends their prayer with
their intention and joins the congregation.

There is a condition that if one severs their intention in
it, their intention is not severed:

During ritual consecration, if one severs their intention in it,
their intention is not severed. For example, if someone
enters the state of ritual consecration and sees that there is
severe congestion, and they sever their intention and wish to
go out of the state of ritual consecration without having
performed the rites, then they do not leave the state of ritual

consecration, even if they intend it, because they must
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complete the rites that they have begun, since Allaah the

Exalted Said:
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{And complete the Hajj and 'Umrah for Allaah.}
[QUR’AAN 2:196]

If someone is fluctuating in their intention, but has not
certainly severed it, then they remain on their intention until
they cut it. An example is someone who fasts then is
doubtful whether or not they should break their fast or not.
Such a person is not judged to have severed their intention
until they do so certainly. If they are hesitant and do not
sever their intention, then they are still on their original
intention. This hesitation would be their own whims or
might be whisperings of the devil. At that, we do not go
away from the default, as in, that the person is fasting,
through such a matter, and say that the person has broken
their fast through a severed intention.

This issue is disputed, because some scholars say that they
do not break their fast by mere intention, but rather, they
must actually break the fast by eating or drinking something.

However, the correct view is that whoever certainly intends
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to break their fast with no hesitation breaks their fast.
Likewise, whoever intends to break their fast but has nothing
to eat or drink to do so, then so long as they have
abandoned their intention, they break their fast, and they
must make the day up. This is the view of the Maaliki and
Hanbali ways of jurisprudence, but the Shaafi' i and Hanafi
ways of jurisprudence differ.

As for if they are hesitant of breaking their fast, or they tie it
to something, such as saying: ‘If | find some food or drink, |
will break my fast,” but then do not, then their fast is valid.
Shaykh Ibn “Uthaymeen, may Allaah have mercy on him, was
asked: “There is a man traveling and fasting during
Ramadhaan. He intends to break his fast but does not have
anything to do so with. Then, he abandoned his intention
and completed his fast until Maghrib. Is their fast valid?”

He said: “His fast is invalid, and he must make the day up,
because when he intended to break the fast, then the fast
has been broken. However, if they said: ‘If | find water | shall

drink it, otherwise, | am fasting,” and did not find water, then

! Badaa’i’ As-Sanaa’i" (2/92), Haashiyat Ad-Dasooqi (1/528), Al-Majmoo" (6/313) and Kashaaf
Al-Qinaa" (2/316).
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their fasting is valid, because their intention was not
severed, but it was tied to the presence of something else,
which was not present, making them stay in their first

intention.”

Changing one’s intention:

The issue revolves around one changing their intentions
from something lower to higher, higher to lower, or the
same level. In the first situation, it is when someone
changes the intention of their prayer from voluntary to
obligatory. For example, changing their intention from the
two units of voluntary prayer before Fajr to Fajr prayer itself.
The scholars said that neither prayer is valid, because when
they severed the intention of the voluntary action, the action
was rendered invalid, and when they tried to change to the
intention of an obligatory prayer, the intention occurred after
the commencement of the prayer.

The second situation: If one were to change their intention
from an obligatory prayer to a voluntary prayer, the scholars

say that if one does so without a reason, then their prayer is

! Ligaa’ Al-Baab Al-Maftooh (29/20).
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invalid. For example, if someone begins their Thuhr prayer
alone, then a congregation comes to pray, making the
person change their intention to make their Thuhr into a
voluntary prayer, in order to pray with the congregation, then
in such a situation, there is a need and a benefit to change
the intention from obligatory to voluntary. The scholars said
that if there is no benefit in doing so, then it is not valid to
change the intention from obligatory to voluntary, because
they have no right to stop the obligatory prayer that they are
performing.

As for the third situation, as in, to change an obligatory
action to another obligatory action, or a voluntary action to
another voluntary action, then changing an obligatory action
to another is nullifies both, because they have severed their
first obligatory action and did not begin the second with the
intention, but intended during the action, making it also
invalid.

As for changing voluntary actions to other voluntary actions,
then if it is an unrestricted and undefined voluntary prayer,
then it is permissible. As for changing a defined voluntary

prayer to another defined voluntary prayer, then it is not
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valid. For example, if one changes Witr prayer to the two
Sunnah units before Fajr, it is not valid, because defined
worship must be intended from the beginning. Other
scholars said it is valid, because the rulings pertaining to
voluntary actions are more lax.

Shaykh Ibn “Uthaymeen, may Allaah have mercy on him, was
asked about a person who enters the prayer with the Imaam
with the intention of Witr, then remember that they did not
pray 'Ishaa’, causing them to change their intention. s it
valid?

He, may Allaah have mercy on him, said:

“It is invalid, because a maxim states: ‘Changing from one
defined thing to another is invalid.” For example, if someone
enters into “Asr prayers then remembers that he prayed
Thuhr without ablution, then during prayer changes their
intention from “Asr to Thuhr, it is not permissible, because
one must have the intention for the defined worship before
beginning it. If they intend the other prayer during it, it
means that the first part of the prayer does not have the
intention of the action they are changing to, but the Prophet,

sallallaahu “alayhi wa sallam, said: ‘Actions are based on
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intentions, and everyone will have what 'I'hey have intended.’

So, in the previous example, neither prayer is valid, because
the person invalidated them by changing their intention.

The Thuhr is also invalid because they did not intend it from
the beginning.

There is another type of changing of intentions, and it is to
change from an undefined to a defined, and this is also
invalid. For example, if someone stands to pray voluntary
prayers, then remembers that they have not prayed Fajr, so
they intend it, then it is not valid, because they changed
from an undefined prayer to a defined one, and the defined
worship needs to have intention from its beginning.

Another type is to change from something defined to
something undefined. For example, if someone were to start
prayer Fajr then realize that they should make it an
undefined voluntary action, then it is valid, because the
intention of the defined prayer, in reality, has two intentions:
The intention of prayer, which is undefined, and the defined
intention. If the defined intention is nullified, the undefined
one remains. So, if this person were to change their

intention of obligatory prayer, as in, Fajr, to undefined
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voluntary prayer, then their action is valid, because the
intention of the obligatory prayer consists of definition and
the lack thereof. If the defined intention is nullified, the
undefined one still remains.

Based on that, we look at the issue that the questioner asked
about. The questioner entered with the Imaam with the
intention of Witr, then remembered that he did not pray
“Ishaa’, so he changed his Niyyah to "Ishaa’, and therefore,
it is not valid. The questioner must redo his prayer, and must
redo Witr if he wishes, but he should do it as two units.”

He, may Allaah have mercy on him, was also asked about
changing the intention in the prayer, and he said:

“Changing the intention might either be from a defined
action to another defined action, or from an undefined
action to a defined action. This is not valid. If it is from a
defined action to an undefined action, then there is no harm
in that. As an example of changing from a defined action to
another defined action: Someone wishes to change from
Dhuha prayer to the Sunnah of Fajr that they want to redo,

and commence with the intention of Dhuha, then remember

! Majmoo" Al Fataawa wa Rasaa’il Ibn ‘Uthaymeen (12/365).
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that they did not prayer Sunnah of Fajr, so they change their
intention to Sunnah of Fajr, and in this instance, it is not
valid, because the Sunnah of Fajr is two units that they must
intend before beginning.

Further, if someone enters into "Asr prayer and during the
prayer remembers that he did not pray Thuhr, then changes
their intention to Thuhr, this is also invalid, because the
defined action must have the intention prior to beginning it.
As for changing from an undefined prayer to a defined one,
such as someone praying a random undefined prayer, then
remembering that they did not pray Fajr, so they change
their intention to Fajr, then this also is not valid.

As for changing from a defined prayer to an undefined one,
such as beginning a prayer with the intention that is it a
Sunnah of Fajr, and during the prayer, realizes they prayed it,
so they change from the intention of the first to just a
random prayer.

Another example is someone who begins to pray an
obligatory prayer alone, then the congregation comes, So
they change their intention from obligatory to voluntary

prayer, so that they can pray only two.
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This is allowed because they have changed from a defined
prayer to an undefined prayer. This is the principle: Defined
to defined is invalid, undefined to defined is invalid, but
defined to undefined is valid.”

Another aspect that deals with actions being regarded
by intentions is the effect the intention has on the
action:

As has been previously mentioned, Ma'n ibn Yazeed, may
Allaah be pleased with him, said: “My drandfather, my father
and | gave the pledge of allegiance to the Messenger of
Allaah, sallallaahu " alayhi wa sallam. The Prophet, sallallaahu
“alayhi wa sallam, got me engaged and then got me
married. One day | went to the Prophet, sallallaahu "alayhi
wa sallam, with a complaint. My father Yazeed had taken
some gold coins for charity and kept them with a man in the
mosque (to give them to the poor) But | went and took them
and brought them to him (my father). My father said, ‘By
Allaah! | did not intend to give them to you.’ | took (the case)
to the Messenger of Allaah, sallallaahu "alayhi wa sallam. On

that Allaah's Messenger, sallallaahu "alayhi wa sallam, said,

! Majmoo" Al Fataawa wa Rasaa’il Ibn ‘Uthaymeen (12/369-370).
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'O Yazeed! You will be rewarded for what you intended. O
Ma'n! Whatever you have taken is yours.™

Therefore, the father did not intend to give charity to the
son, but since it reached the son without it being intentional
on part of the father, it becomes established for the son, and
the reward of charity remains for the father.

Anas ibn Maalik, may Allaah be pleased with him, said that
the Messenger of Allaah, sallallaahu "alayhi wa sallam, was
brought some meat, and someone said to him: “It was given
as charity to Bareerah.” He, sallallaahu "alayhi wa sallam,

said: "/+ was charh"y for her, but it is a gif'l‘ for us.?

Another issue:
If someone performs an action of worship with the intention

of worship, then mixes it with another intention, such as
performing ablution with the intention of purity and saying
that they will also cool down through it, or says that they
wish to perform ablution for the prayer and also remove any
dirt from their hands or feet, so, what is the ruling on this?

Does it satisfy the requirements for prayer? The answer is

! Reported by Al-Bukhaari (1422).
2 Reported by Al-Bukhaari and Muslim.
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yes, and this does not nullify the legal Wudhoo’, because the
intention of cooling down and cleaning does not nullify the
intention of worship, therefore, it does not harm or sever it.
Likewise, if someone prays and their intention, along with
the intention of prayer, is so that people see them pray and
learn, or someone who performs ablution with the intention
of people learning how to perform ablution, then it carries
the same ruling.

Al-Qaraafi, may Allaah have mercy on him, said:

“As for combining intentions, such as someone fighting for
the sake of obedience to Allaah through Jihaad, and to earn
the wealth of booty, then the latter intention does not harm
and is not prohibited, according to consensus, because
Allaah the Exalted has provided this for them during this
worship. Therefore, there is a difference between someone
figshting for the sake of being called brave, or so the leader
honors them and gives them more money from the treasury,
and so forth, which all consists of prohibited showing off,
and between fighting to earn concubines, horses, and

weapons from the wealth of the enemy. The latter does not
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harm, even though they have mixed the two intentions, but
the latter is not said to be showing off.

Likewise, if someone performs pilgrimage and along with
their pilgrimage, they have the intention of doing business,
by making business their entire or most of their purpose, and
the pilgrimage is either intended along with it, or is just
successive to it, then this scenario also does not harm the
validity of the Hajj, and does not necessitate one incurring a
sin. Further, whoever fasts to gain good health or to alleviate
a sickness that is cured through fasting, and earning good
health is the entire purpose, or most of the purpose, then
these goals do not harm their fasting. Rather, the legislator
has ordered these things, as he, sallallaahu “alayhi wa
sallam, said: ‘O young men, whoever among you can afford to
get married should do so, and whoever cannot should fast,

because it is a protection” Meaning, it severs one’s desires.”

Ibn “Uthaymeen, may Allaah have mercy on him, said:
“If someone wishes to earn both good matters through their

action, as in, the good outcome in this life and the next,

! Al-Furooq (3/44) summarized.
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then there is nothing against them in such matter, because

Allaah the Exalted Said:
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{And whoever fears Allaah - He will make for him a way out
* And will provide for him from where he does not expect.
And whoever relies upon Allaah - then He is sufficient for
him. Indeed, Allaah will accomplish His purpose. Allaah has

already set for everything a [decreed] extent.}
[QUR’AAN 65:2-3]

This shows that one is urged to earn fear of Allaah to attain a
worldly matter.

So if someone says, how can one who is seeking the worldly
life be sincere?

The answer is that they are sincere to Allaah, in that they
only seek Allaah the Exalted through it, and do not wish to
earn the praise of people or to show off due to their
worship, but rather, they sought a material gain from the
fruits of worship. It is not similar to someone who is showing
off to get close to people through actions that one dets
closer to Allaah, and they want that people praise them.

However if someone seeks material matters, then their
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sincerity is lowered, and they have a type of association that
they are doing, and their level is a level below the one who
does it for the sake of the Hereafter alone.”

Likewise, it deals with issues pertaining to oaths.

Allaah the Exalted Said:
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{Allaah does not impose blame upon you for what is
unintentional in your oaths, but He imposes blame upon you
for what your hearts have earned.} [QUR'AAN 2:225]

Also:
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{Allaah will not impose blame upon you for what is
meaningless in your oaths, but He will impose blame upon you
for [breaking] what you intended of oaths.} [QUR’AAN 5:89]

As-Si" di, may Allaah have mercy on him, said:

“Meaning, Allaah the Exalted does not hold you accountable
for what your tongues utter in terms of unintentional oaths
that the slave mentions without them being on purpose and
without their hearts intending them, but they say them as a

person would say during their speech: ‘No by Allaah,’ or: ‘Yes

! Majmoo" Fataawa |bn “Uthaymeen (2/209).
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by Allaah,” or giving an oath about a prior matter, thinking
they are truthful. Rather, the thing that they are held
accountable for is what the heart intends and is certain
regarding.

This is evidence showing that the intentions are taken into
account in statements and actions.”

Therefore, the thing that determines for us whether or not
this oath is regarded is the intention.

If one gdives an oath while purposely intending it, they are
bound by the rulings of the oath, and if one do not intend to
give a binding oath, then it is considered an unintentional
oath, and there is no expiation for it. Whatever the tongue
utters without intending to give an oath does not have the
ruling of the oath, because the person did not intend it in
their heart.

The phrases that are often said without intention, such as:
‘No, by Allaah,” and: ‘Yes, by Allaah,” that are said while
talking, are not taken into account, because they are phrases
uttered without intentionally meaning them. Everything that

is stated without intention and purposefully saying them,

! Tafseer As-Si'di (pg. 101).
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then Allaah the Exalted does not hold the person
accountable for them.

Further, if someone gives an oath to their wife, saying: ‘If
you go outside the home you are divorced,” and if she goes
out thereafter, is she divorced? It depends on the intention.
If the person really intended that if she leaves she is
divorced, then really, she is divorced. As for if he meant that
he wanted to prevent her from going out, and did not intend
to divorce her, and that did not cross his mind, but he just
wanted to threaten her, then the divorce does not take place
if she goes out, because the intention is in that he wants to
prevent her from going out, contrary to if he intended to

divorce her, which she would be divorced if she went out.

Some issues that deal with sincerity:

This Hadeeth is considered one of the most important
Ahaadeeth that deal with the issue of sincerity. There are
many Ahaadeeth that clarify the invalidity of the action that
has an intention to be for other than Allaah, and clarifying
that righteous actions are those actions that are done for

Allaah the Exalted Alone.
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Actions that are for other than Allaah the Exalted are of
several categories':

Sometimes, it might be pure Riya’ (showing off):

In such a situation, a person would not be doing it for Allaah,
but just to show off to the creation for a worldly purpose,
such as the hypocrites do in their prayers. Allaah the Exalted

Said:
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{And when they stand for prayer, they stand lazily, showing
[themselves to] the people and not remembering Allaah
except a little.} [QUR'AAN 4:142]

Allaah the Exalted also Said:
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{So woe to those who pray * [But] who are heedless of
their prayer * Those who make show [of their deeds] * And
withhold [simple] assistance.} [QUR'AAN 107:4-7]

Also, Allaah described that the disbelievers engage in Riya’,

as He Said:

! Jaami® Al-"Uloom wa Al-Hikam (1/79-80)
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{And do not be like those who came forth from their homes
insolently and to be seen by people and avert [them]| from
the way of Allaah.} [QUR’AAN 8:47]

This pure Riya’ would most surely never occur from a
believer in the obligatory prayer or fasting. It might occur
during obligatory charity or Hajj, and other apparent actions,
or in actions that have transitive benefits, because sincerity
in such actions is rare. This type of action is invalid, as no
Muslim would doubt, and the one who performs this action
deserves the punishment and wrath of Allaah.

At other times, it might be for Allaah but is mixed with
Riya’:
In such an instance, the Riya’ might be from the beginning,

or might occur during the act of worship.

If it is associated with the action from the beginning, then
the texts indicate that the action is null and void. Abu
Hurayrah, may Allaah be pleased with him, said that the
Messenger of Allaah, sallallaahu "alayhi wa sallam, said:

‘Allaah Said: '| am the most Self-Sufficient and am not in

need of association; whoever does an action and associates
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anyone with Me in it, | will abandon them and their
polytheism."

An-Nawawi, may Allaah have mercy on him, said:

“In some narrations, it states: ‘Their associate,” and in others:
‘Their partner.” The meaning is that Allaah is Self-Sufficient,
not needing any partners or anything else. Therefore,
whoever does actions for Him and others, He Will not accept
it, but rather, leave it to the associate. The meaning is that
the actions of the one showing off are invalid and incur no
reward, rather, they earn sins by doing them.":

The necessary outcome of the Hadeeth is that the actions of
the one showing off who associates partners in their actions
with Allaah are invalid. Abu Sa'd ibn Abu Fadhaalah Al-
Ansaari, may Allaah be pleased with him, one of the
Companions, said that he heard the Messenger of Allaah,
sallallaahu "alayhi wa sallam, say: “When Allaah the Exalted
gathers the people for a Day wherein there is no doubt, a
caller will call out: "Whoever associated a partner any

action they did for Allaah should seek their reward from

! Reported by Muslim (2985).
% Sharh Muslim (18/116).
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other than Allaah, because Allaah is Self-Sufficient, not

needing any parfners,' 1

If Riya’ occurs during the action:

The scholars said that if the action is continuous from the
beginning to the end, such as prayer, and they are affected
by Riya’ and do not push the thoughts away, but rather,
persist in them until the end of the prayer, then the prayer is
invalid. If they push those thoughts away, however, then
their prayer is valid.

As for if the action is not continuous from the beginning to
the end, such as someone giving $50 dollars to a poor
person for the Sake of Allaah, then another passes and he
gives another $50, but the second time, out of showing off,
then the ruling is that the first is valid and second is invalid,
because they associated partners in it, and also because
neither action is continuous and they have no relation, but
rather, each is a separate action.

Ibn Rajab, may Allaah have mercy on him, said:

! Reported by At-Tirmithi (3154) and he ruled it as acceptable and Al-Albaani ruled it as
acceptable in his book Saheeh At-Tirmithi.
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“As for if the root of the action is for Allaah, and then they
have the intention of showing off, if they repel those
thoughts, then they do not harm, and there is no difference
of opinion in this matter. As for if it persists and is
continuous, does it invalidate their action or does it not harm
them, and are they rewarded for the original intention?
There is a difference of opinion among the scholars of the
Salaf in this topic, and it has been mentioned by Imaam
Ahmad and lbn Jareer At-Tabari, who both said that the
action is not nullified, and they will be rewarded for their
initial intention. This is also the view reported from Al-Hasan
Al-Basri and others.

Ibn Jareer, may Allaah have mercy on him, mentioned that
this differing occurred in the actions that are continuous
from the beginning to end, such as prayer, fasting, and
pilgrimage. As for those that do not have any continuation,
such as reading the Qur'aan, remembrance of Allaah,
spending wealth, and spreading knowledge, then they are
severed by showing off that occurs to them, and they require

that one redo their intention.
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It is also reported from Sulaymaan ibn Daawood Al-Haashimi,
may Allaah have mercy on him, that he said: ‘I might narrate
a Hadeeth with an intention, and when | come to a part of it,
my intention changes; perhaps one Hadeeth requires more
than one intention.”

What is the ruling if the intention of worship is mixed
with a benefit of worldly affairs, but not showing off?

An example is a person who performs Jihaad for the Sake of
raising the Word of Allaah and also seeking booty, or wishes
to perform Hajj and also engage in trade. What is the ruling?
The answer is that the person, who is not showing off, but
along with worship, seeks to gain some worldly benefits,
then the texts have indicated that the action is valid, but their
reward is lessened according to the degree of worldly affairs
that enters their intention.

Ibn Rajab, may Allaah have mercy on him, said:
“If another intention, other than the intention of Riya’, is

mixed with the intention of Jihaad, such as taking money for
serving, taking some booty, or to trade, then the reward of

their Jihaad is lessened, but is not nullified altogether. In

! Jaami® Al-'Uloom wa Al-Hikam (1/83-84).
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Saheeh Muslim, there is a Hadeeth of "Abdullaah ibn “Amr,
may Allaah be pleased with him, who reported that the

Prophet, sallallaahu “alayhi wa sallam, said: ‘A troop of
soldiers who fight in the way of Allaah and get their share
of the booty receive in advance two-thirds of their reward
in the Hereafter and only one-third will remain [to their
credit]. If they do not receive any booty, they will get their

full reward. "™

! Reported by Muslim (1906).
2 Jaami" Al-"Uloom wa Al-Hikam (1/82).
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The second Hadeeth

Yahya ibn Ya 'mar, may Allaah have mercy on him,
said:
“The first individual to speak regarding predestination was

Ma bad AlJuhani. So, I went with Humayd ibn "Abd Ar-
Rahmaan Al-Himyari to make Hajj or “Umrah, and we said: ‘If
we come across anyone from the Companions of Allaah’s
Messenger, sallallaahu "alayhi wa sallam, we should ask
about what those people say regarding predestination. We
were given divine assistance in meeting “Abdullaah ibn
"Umar ibn Al-Khattaab, may Allaah be pleased with him,
inside the mosque. So, we surrounded him, one of us to his
right, and the other to his left. | felt that my companion
would entrust me to speak, so | said: ‘O Abu "Abd Ar-
Rahmaan, in our area, there are people who read the
Qur’aan but have no knowledge.” He continued to mention
some of their descriptions, and how they say there is no
predestination and that everything is spontaneous. He said:
‘If you meet them, then inform them that | am free of them,

and that they are free from me. By the One who "Abdullaah
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ibn “Umar swears by, if one of them had a mountain of gold,
as big as Uhud, and they spend it for the Sake of Allaah, it
would not be accepted until they accept predestination.

My father, "Umar ibn Al-Khattaab, may Allaah be pleased
with him, informed me, saying: ‘While we were sitting with
Allaah’s Messenger, sallallaahu "alayhi wa sallam, one day, a
man who had an extremely white darment on, who had
extremely black hair, and who did not have any traces of
travel, came to us. None of us knew him. He sat with the
Prophet, sallallaahu “alayhi wa sallam, so close that their
knees touched. He placed his hands on his thighs and said:
‘O Muhammad, tell me about Islaam.” Allaah’s Messenger,
sallallaahu "alayhi wa sallam, said: ‘/s/laam is to testify that
there is no deity worthy of worship besides Allaah and that
Muhammad is the Messenger of Allaah, establish prayer,
give obligatory charity, fast Ramadhaan, and perform

pilgrimage if you are able The man said: ‘You have stated

the truth.” We were amazed by him; he asked him, but then
declared him as having told the truth. Then, he said: ‘Tell me

about faith.” Allaah’s Messenger, sallallaahu “alayhi wa
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sallam, said: '/+ is to believe in Allaah, His angels, DBooks,
messengers, the Last Day, and the good and bad parts of
predestination” The man said: You have stated the truth. Tell

me about lhsaan (perfection).” The Prophet, sallallaahu

“alayhi wa sallam, said: '/+ is to worship Allaah as if you see
Him. If you cannot see Him, He Sees you.' The man said: ‘Tell

me about the Hour.” The Prophet, sallallaahu "alayhi wa

sallam, said: ‘The one being asked is no more knowledgeable
than the one asking. The man said: ‘Tell me of its signs.” The
Prophet, sallallaahu “alayhi wa sallam, said: '/+ is when «
slave girl gives birth to her master, and when you find
barefoot, naked, poor shepherds competing in building
structures.” Then, he left, and | remained for a short while.

Then, Allaah’s Messenger, sallallaahu "alayhi wa sallam, said:

'O *Umar, do you know who that questioner was?”’

| said: ‘Allaah and His Messenger know more.” He,

sallallaahu "alayhi wa sallam, said: That was Jibreel, may
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Allaah exalt his mention, who came to teach you your
religion.™

This is a dreat and lofty Hadeeth. Ibn Rajab, may Allaah have
mercy on him, said: “This is a great Hadeeth that comprises
of explaining the entire religion. That is why the Prophet,

sallallaahu “alayhi wa sallam, said in the end: That was
Jibreel who came to teach you your religion,” after explaining

the level of Islam, the level of faith, and the level of Ihsaan.
He ruled that all those parts are part of the religion.”:
Al-Qaadhi "lyaadh, may Allaah have mercy on him, said: “This
Hadeeth explains all actions of worship, both inward and
outward, such as faith, actions of the limbs, sincerity,
safeguarding oneself from evil actions. Actually, all sciences
of the religion go back to this Hadeeth and this is a
reference for all aspects of the religion.”:

Al-Qurtubi, may Allaah have mercy on him, said: “This

Hadeeth can be called, ‘The mother of the Sunnah,’” due to

! Reported by Muslim (8).
2 Jaami® Al-'Uloom wa Al-Hikam (1/100).
3 Sharh An-Nawawi “ala Muslim (1/158).
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how it comprises of the entirety of knowledge of the
Sunnah.”

This Hadeeth was narrated only by Muslim in this wording,
not by Al-Bukhaari. However, Al-Bukhaari, may Allaah have
mercy on him, did report it in another wording. His wording
goes through Hayyaan At-Tameemi, may Allaah have mercy
on him, who reported it from Abu Zur ah, may Allaah have
mercy on him, who reported from Abu Hurayrah, may Allaah
be pleased with him, who reported that the Prophet,
sallallaahu "alayhi wa sallam, was sitting with the people,
and Jibreel, may Allaah exalt his mention, came and said:
“What is faith?” The Prophet, sallallaahu "alayhi wa sallam,
said: “Faith is to believe in Allaah, His angels, Books, meeting
Him, His messengers. and to believe in resurrection.” Jibreel,
may Allaah exalt his mention, said: “What is Islaam?” The
Prophet, sallallaahu “alayhi wa sallam, said: “/slaam is to
worship Allach the Exalted without associating any
partners in worship with Him, establish prayer, give

obligatory charity, and fast Ramadhaan.” Jibreel, may Allaah

! Fat-h Al-Baari (1/125).
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exalt his mention, said: “What is lhsaan?” The Prophet,
sallallaahu "alayhi wa sallam, said: "/+ is to worship Allaah as
if you see Him, and if you do not see Him, then He Sees you.”
Jibreel, may Allaah exalt his mention, said: “When is the
Hour?” The Prophet, sallallaahu "alayhi wa sallam, said: “The
one being asked knows no more than the one asking.
However, | will inform you of its signs. When the slave-girl
gives birth to her master, and when the camel herders begin
to compete in buildings. The Hour is one of five things that
only Allaah the Exalted knows.”

Then, Allaah’s Messenger, sallallaahu "alayhi wa sallam,

recited:
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{Indeed, Allaah [alone] has knowledge of the Hour and sends
down the rain and knows what is in the wombs. And no soul
perceives what it will earn tomorrow, and no soul perceives
in what land it will die. Indeed Allaah is Knowing and
Acquainted.} [QUR’'AAN 31:34]

Then the man left. The Prophet, sallallaahu "alayhi wa

sallam, then said: "Call him back.” They went to search for
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him, but could not find him. The Prophet, sallallaahu " alayhi

wa sallam, said: "This was Jibreel who came to teach Peop/e
their religion™ In another narration, he, sallallaahu "alayhi
wa sallam, said: "That was Jibreel who wanted to teach you,

since you did not ask about it.”

Explanation of the Hadeeth:

He, may Allaah be pleased with him, said: “Allaah’s
Messenger, sallallaahu "alayhi wa sallam, was sitting with
the people.”

Meaning: He was clearly visible and out in the open with
them, and was not hidden from them or mistaken for
someone else. Some narrations state that Allaah’s
Messenger, sallallaahu “alayhi wa sallam, would be sitting
with his Companions, and a visitor would come, and would
not know which one was the Prophet, sallallaahu "alayhi wa
sallam. So, the Companions asked to give the Prophet,
sallallaahu "alayhi wa sallam, a designated area for him to

sit, so that when foreign people would know who he is. This

! Reported by Al-Bukhaari (50) and Muslim (9).
2 Reported by Muslim (10).
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was an indication of the humbleness of the Prophet,
sallallaahu "alayhi wa sallam. The reporter of the narration
said: “We built a clay terrace or him that he would sit on.”
Al-Qurtubi, may Allaah have mercy on him, deduced from
this narration that a scholar should sit in a designated area,
and it should be raised if there is a need, for the purpose of
teaching and so forth.'

“A man came to him,” means that an angel came to him in
the form of a man. In another narration: “A man came,
walking.” In another narration: “When we were sitting with
the Prophet, sallallaahu "alayhi wa sallam, a man came, and
he was the most handsome and smelled the best out of
people. He had no impurity or dirt on his garment.” Muslim,
may Allaah have mercy on him, reported in the famous
Hadeeth of "Umar, may Allaah be pleased with him: “One
day, when we were with Allaah’s Messenger, sallallaahu
“alayhi wa sallam, a man with extremely white garments and
extremely black hair came to us.” In the narration of Ibn
Hibbaan, may Allaah have mercy on him: “He had a very

black beard, and had no traces of travel. None of us knew

! Fat-h Al-Baari (1/116).
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him. He sat with the Prophet, sallallaahu "alayhi wa sallam,
and their knees touched, and he put his hands on his
thighs.”

He said: “What is faith?”

Some narrations say that he began asking about faith first.
Others said that he began asking about Islaam first. The
exegetes explaining the Hadeeth clarified the wisdom
behind beginning with faith and the wisdom behind
beginning with Islaam. They said that there are two
possibilities. If we say that he began with faith, then why did
he do so?

They said that he gave precedence to faith because it is
because it is the root. Then, he mentioned Islaam because it
is the thing that shows the veracity of the claim [of faith]. He
mentioned lhsaan as the third, because it is tied to both of
them.

In the narration that begins with Islaam, they said that it was
because Islaam deals with the apparent matters, and said
that faith was second, because it deals with the hidden
matters. They said that this is better in this arrangement,

because one would ascend from the level of Islaam to the
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level of faith (Eemaan), and from there, to the level of
Ihsaan. This is the ideal arrangement.

However, the narrations are differing in terms of beginning
with Islaam or Eemaan. Are we to say that these narrations
are speaking of different stories and incidents, and that he
said this once, and that another time? The answer is what Al-
Haafith Ibn Hajar, may Allaah have mercy on him, said:
“There is no doubt that the story is one, but the narrations
differed in telling it, and there is no particular sequence in
the narration. The truth is that it is a single incident, and that
giving precedence or delaying some parts is from the
narrators, and Allaah the Exalted knows best.”" So, the story
is one, and it is certain that the first question was either
about Islaam or Eemaan. However, the narrators differed.
Some said Islaam first, and others said Eemaan first.

He said: “What is faith?” The Prophet, sallallaahu "alayhi wa
sallam, said: "Faith is to believe in Allaah, His angels, Books,

meeting Him, His messengers, and to believe in resurrection.”

Faith in Allaah the Exalted comprises of many things in terms

of the fundamentals of belief, such as faith in His presence,

! Fat-h Al-Baari (1/117).
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His Names, His Attributes, and everything that is included
within faith in Allaah the Exalted.

He, sallallaahu "alayhi wa sallam, said: "His angels.

Faith in the angels is to believe and affirm that they exist and
that they are as Allaah the Exalted described them, as in, they
are honored slaves of Allaah the Exalted. He, sallallaahu
“alayhi wa sallam, mentioned angels before the Books and
messengers as indicating the order of occurrences, since
Allaah the Exalted sent the angels with Books to the
messengers.

He, sallallaahu "alayhi wa sallam, said: "His Books.”

Faith in the Books of Allaah the Exalted is to believe that they
are the Speech of Allaah and that what they consist of is the
truth. We believe that the Books of Allaah the Exalted are
the Speech of Allaah the Exalted, regardless of if we know of
the Book or not.

The fact that we do not know of all of Allaah’s Books does
not harm faith, just as the fact that we do not know some of
Allaah’s messengers.

Allaah the Exalted Said:
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{And [We sent] messengers about whom We have related
[their stories| to you before and messengers about whom
We have not related to you.} [QUR'AAN 4:164]

We believe in all messengers. We believe in the messengers
that Allaah the Exalted mentioned to us, and those whom we
know nothing about. In general, we believe in the generality
of what has been left as general, and in the specifics of
matters that have been specified. This is the same with the
angels.

Al-Haafith, may Allaah have mercy on him, said: “The
generality in mentioning the angels, Books, and messengers
shows that deneral belief is sufficient, without details.
However, if some of these thinds are named and specifically
mentioned, then it is obligatory to believe in them in
specific.”

He, sallallaahu "alayhi wa sallam, said: "Meeting Him."

In the narration of Muslim, it states: "The Last Day,” and in

another narration, it states: "Resurrection after death.”

! Fat-h Al-Baari (1/118).
2 Reported by Ahmad (185).
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It was called the Last Day because it is the last day of this
worldly life, or the last of the specified and limited
timeframes. The meaning of belief in it is to affirm what will
occur in it, in terms of accounting, the scale which weighs
the deeds, Paradise, and Hellfire. Explicit mention of these
four things has come after mentioning resurrection in the
narration of Sulaymaan At-Taymi, may Allaah have mercy on
him, and the Hadeeth of Ibn “Abbaas, may Allaah be pleased
with him, as well.!

Faith in predestination:
In the narration of Muslim, may Allaah have mercy on him, it

states: "To believe in Allaah, His angels, Books, messengers,
the Last Day, and the good and bad parts of predestination.”
The last part about predestination was not mentioned in Al-
Bukhaari’s narration.

The point is that Allaah the Exalted knows the proportions
and timeframes of everything before they are created, then
He created whatever His Prior Knowledge dictated that He
would create. Therefore, everything that is created anew is a

result of His Knowledge, Ability, and Will. This is known from

! Fat-h Al-Baari (1/118).
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the religion through cutting evidences. This is also what the
pious predecessors - that is the Sahaabah and their
followers - believed, until the innovation which was to reject
predestination occurred around the end of the era of
Companions.'

Ibn “Umar, may Allaah be pleased with him, mentioned this
Hadeeth to prove the issue of belief in predestination, as has
been mentioned in the narration of Yahya ibn Ya mar, may
Allaah have mercy on him, which was collected by Muslim.
The narration states that Yahya ibn Ya mar, may Allaah have
mercy on him, said to “Abdullaah ibn “Umar, may Allaah be
pleased with him:

“O Abu "Abd Ar-Rahmaan, in our area, there are people who
read the Qur'aan but have no knowledge.” He continued to
mention some of their characteristics, and how they say
there is no predestination and that everything is
spontaneous. He said: ‘If you meet them, then inform them
that | am free of them, and that they are free from me. By
the One who "Abdullaah ibn "Umar swears by, if one of

them had a mountain of gold, as big as Uhud, and they

! Fat-h Al-Baari (1/118).
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spend it for the Sake of Allaah, it would not be accepted until
they accept predestination. My father, *Umar ibn Al-Khattaab,
may Allaah be pleased with him, informed me, saying...”
Then, he mentioned the Hadeeth.

Therefore, "Abdullaah ibn "Umar, may Allaah be pleased
with him, narrated this entire Hadeeth for this one issue,
when he heard that there were some individuals in Basrah
who belied predestination and said there was no
predestination, but rather, said that everything is
spontaneous.

The innovation of [belying] predestination is one of the first
innovations of Islaam. Shaykh Al-Islaam, may Allaah have
mercy on him, said: “The first innovations that appeared in
Islaam are those of predestination and saying that actions
are not a part of faith. Then, and in this order, the innovation
of the Shiites appeared. The latest innovation to appear is

that of pantheism.”

! litimaa® Al-Juyoosh Al-Islaamiyyah (2/218).
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Shaykh Al-Islaam, may Allaah have mercy on him,
said:
“The way of thought of Ahl As-Sunnah wa Al-Jamaa’ ah in this

issue and other issues is what the Qur'aan and Sunnah
indicate, as well as what the foremost predecessors from the
Muhaajiroon and Ansaar, and those who followed then in
goodness, and it is: Allaah the Exalted is the Creator, Lord,
and Owner of everything. Every single thing that lives on its
own is included in that, as well as their attributes that
depend on their lives, such as the actions of the slaves, and
anything else. Also, whatever Allaah the Exalted Wills will
happen, and whatever He does not will not. Nothing wiill
appear in existence except through His Will and Ability, and
nothing that He Willed can resist. Rather, He is Able to do all
things, and He does not Will anything except that He is Able
to do it. He knows what happened, what will happen, and
what did not happen, had it happened, how it would have
happened, including the actions of the slaves and so forth.
Allaah the Exalted has set the proportions of creation before
He created them. He proportioned their times, sustenance,

and actions. He wrote that and wrote what they will be, in
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terms of happy or miserable. Therefore, [Ahl As-Sunnah]
believe in that He created everything, He is Able to do
everything, He Willed everything that occurs, He has
knowledge of things before they happen, He destined and
wrote them before they happened.”

Then, he, may Allaah have mercy on him, said:

“The pious predecessors and our scholars are in agreement
that the slaves are ordered with what Allaah the Exalted
ordered them to do, and they are forbidden from doing what
Allaah the Exalted forbade them from doing. They adree on
belief in His promise of good and punishment that the
Qur’aan and Sunnah have mentioned. They agree that none
has any excuse with Allaah the Exalted to do an obligatory
action that they abandoned or a forbidden action that they
performed. Rather, Allaah the Exalted has the surest
evidence against His slaves. Whoever uses predestination as
an excuse to abandon something that they were ordered to
do or doing an action they were prevented from doing, or to
reject what the texts have mentioned in terms of promise of
reward or punishment, then they are more misguided,

fabricate against Allaah, and contradictory to the religion
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than those who reject predestination; they are more similar
to the Zoroastrians.

One of the matters that the pious predecessors and their
Imaams agreed on, along with believing in predestination,
that Allaah the Exalted created everything, whatever He Wills
will happen, whatever He does not Will, will not, that He
guides and misguides whomever He Wills, that the slaves
have will and ability, and can do actions based on their will
and ability according to the ability to do actions that Allaah
the Exalted gives them, they also say that the slaves cannot
will something unless Allaah the Exalted Wills it.

Allaah the Exalted Said:
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{No! Indeed, the Qur'an is a reminder * Then whoever wills
will remember it. And they will not remember except that
Allaah wills.} [QUR’AAN 74:54-56]
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And:
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{Indeed, this is a reminder, so he who wills may take to his
Lord a way. And you do not will except that Allaah wills.
Indeed, Allaah is ever Knowing and Wise.} [QUR’AAN 76:29-30]

And:
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{It is not except a reminder to the worlds * For whoever
wills among you to take a right course * And you do not will
except that Allaah wills - Lord of the worlds.}

[QUR’'AAN 81:27-29]"

Allaah the Exalted has mentioned belief in these five
prmmples in various areas, such as Saylng
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{The Messenger has believed in what was revealed to him
from his Lord, and [so have] the believers. All of them have
believed in Allaah and His angels and His books and His
messengers.} [QUR’AAN 2:285]

! Majmoo" Al-Fataawa (8/449-459) summarized.
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Allaah the Exalted Said:
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{Righteousness is [in] one who believes in Allaah, the Last
Day. the angels, the Book, and the prophets.} [QUR'AAN 2:177]

Allaah the Exalted also Said:
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{Who believe in the unseen, establish prayer, and spend out
of what We have provided for them, And who believe in
what has been revealed to you, [0 Muhammad]. and what
was revealed before you, and of the Hereafter they are
certain [in faith].} [QUR’AAN 2:3-4]

Faith in the messengers necessitates belief in everything
they have mentioned, such as angels, prophets, books,
resurrection, predestination, and other details that they
mentioned, such as the Attributes of Allaah, the descriptions
of the Last Day, and attributes of the scale of deeds, the
bridge over Hellfire, Paradise, and Hellfire.

When he asked about Islaam, he, sallallaahu "alayhi

wa sallam, said:
"It is to testify that there is no deity worthy of worship

besides Allaah and that Muhammad is the /"\essenger of
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Allaah, to establish prayer, to give ob/igafory chari‘l‘y, to fast
Ramadhaan, and to Perform /oi/grimage if you are able.”

Some narrations do not mention the Hajj, but it should be
mentioned, because those who memorized it are evidence
against those who did not, and the addition that a
trustworthy narrator adds to the end of the narration should
be accepted. Al-Haafith, may Allaah have mercy on him,
said:

“As for Hajj, it has been mentioned. However, some
narrators did not know of it or forgot it. The evidence is that
they differed in mentioning some actions apart from others.
In the narration of Kahmas, it states: ‘Perform Hajj to the
Sanctuary if you are able,’ as does the Hadeeth of Anas. In
the narration of “Ata’ Al-Khurasaani, fasting is not
mentioned. In the Hadeeth of Abu "Aamir, only prayer and
obligatory charity are mentioned, and in the narration of Ibn
"Abbaas, may Allaah be pleased with him, he did not
increase on the two testimonies. Sulaymaan At-Taymi, in his
narration, mentioned everything, and then after mentioning
major and minor pilgrimage, mentioned: ‘And to take a

shower after being in major ritual impurity, and to
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complete ablution.” Matar Al-Warraaq mentioned in his
narration that it states: ‘Establish prayer and dive
obligatory charity.” Then he said: ‘He mentioned other
important basic points of Islaam.” Therefore, from what we
have mentioned, it is clear that some narrators mentioned

and memorized what others did not.”

Then, he asked about the station of lhsaan:

Ihsaan is used to refer to something good, it can either be
used to refer to something good in and of oneself, or
something good that they did to someone else. It can be
said that someone has lhsaan of something, meaning, they
are good at it. Or, it can be said that one did Ihsaan towards
another person, meaning that they were good to them. The
meaning is to perfect worship. It could also mean that the
one who is sincere is good to themselves. Perfecting
worship means to have sincerity, concentration, clarity of
mind, engulfing oneself in worship, and being aware that
the One being worshipped is watching.

lhsaan has been mentioned in various parts of the Qur’aan.

! Fat-h Al-Baari (1/119-120).

@\ 100 7 ®



The Fourty Nawawi Ahaadeeth

For example, it was mentioned as being coupled with

Islaam, when Allaah Said:
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{Yes [on the contrary]. whoever submits his face in Islaam
to Allaah while being a doer of good will have his reward
with his Lord. And no fear will there be concerning them,
nor will they grieve.} [QUR'AAN 2:112]

It has also been coupled with faith, when Allaah the Exalted
Said:
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{Indeed, those who have believed and done righteous deeds -
indeed, We will not allow to be lost the reward of any who
did well in deeds.} [QUR’AAN 18:30]

It has also been coupled with piety, when Allaah the Exalted
Said:
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{Indeed. Allaah is with those who fear Him and those who
are doers of good.} [QUR’AAN 16:128]

It has also been coupled with Jihaad, as Allaah the Exalted

Said:

G\ 101 7 ®




The Fourty Nawawi Ahaadeeth

{And those who strive for Us - We will surely guide them to

Our ways. And indeed, Allaah is with the doers of good.}
[QUR’AAN 29:69]

It has also been coupled with spending for the Sake of Allaah
the Exalted. Allaah the Exalted Said:

ol Ay ) o ey JEAN (pualilly o1 Salg £V sl b (AT )

{Who spend [in the cause of Allaah] during ease and
hardship and who restrain anger and who pardon the people
- and Allaah loves the doers of good.} [QUR'AAN 3:134]

It has also been coupled generally with righteous actions.

Allaah the Exalted Said:
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{There is not upon those who believe and do righteousness
[any] blame concerning what they have eaten [in the past]
if they [now] fear Allaah and believe and do righteous deeds,
and then fear Allaah and believe, and then fear Allaah and
do good. and Allaah loves the doers of good.} [QUR'AAN 5:93]

He said: “To worship Allaah the Exalted as if you see Him.

If you do not see Him, He Sees you.”
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The meaning of: “As if you see Him,” is that you feel that
Allaah the Exalted is close to you, and that you are standing
before Him and that He is watching you. This feeling gives
you fear, awe, dlorification, and fear of Him. This also leads
to correcting one’s worship and sincerity. It necessitates that
one is sincere in their worship, and that they give all efforts
in perfecting, completing, and fulfilling them. If you feel that
Allaah the Exalted is watching you, then you will perfect your
worship. If you do not see Allaah, then He Sees you, so
continue in perfecting your worship. That is why An-Nawawi,
may Allaah have mercy on him, said:

“This is one the Jawaami" Al-Kalim (a Hadeeth that is few in
words, but has many meanings) that the Prophet, sallallaahu
“alayhi wa sallam, was given. If we say that someone does
some worship while seeing their Lord, they would not
abandon anything they are capable of, such as humbleness,
humility, gdood conduct, and gathering their inward and
outward strength to complete the action in its best way; they
would do all of these things. Therefore, the Prophet,
sallallaahu "alayhi wa sallam, is saying to worship Allaah the

Exalted in all situations as you would in the situation that you
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can see Him. The completion that is mentioned that occurs
when seeing Allaah the Exalted occurs when the slave knows
that Allaah the Exalted is watching Him. In such a situation,
the slave would not perform any deficient action so that it is
not seen. This meaning is present, even though the slave
cannot see Allaah the Exalted, making it obligatory to act
according to the necessity of this meaning. The intent of the
speech is that it is urging that one be sincere in worship, and
that the slave should know that Allaah the Exalted is
watching them while they perfect and complete their
concentration, humility, and so forth. The people of
knowledge have advised that one sit with righteous folk, so
that it prevents them from falling into any deficient action,
out of respect for and shyness from them. So, how would the
situation be when Allaah the Exalted is the One who is
constantly watching them, both when they are in public and
in private?”

Meaning, if mixing and sitting with the righteous makes a
person fear falling into sins, then how would it be if they

know that Allaah the Exalted is constantly with and watching

! Sharh An-Nawawi “ala Muslim (1/157-158).
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them? No doubt, their fleeing and distance from sins would
be stronger and more severe.

That is why the Hadeeth is an important principle regarding
actions of the heart, keeping away from sins, and awareness
of Allaah the Exalted in secret and openly.

He, sallallaahu "alayhi wa sallam, said: "To worship Allaah
the Exalted as if you see Him."

This does not mean that you actually see Him, but rather,
you worship as if you seek Him. Even if you do not see Him,
He Sees you.

He, sallallaahu "alayhi wa sallam, said: "/ you do not see Him,

He Sees you.”

It was said that this is the reasoning for the first issue, as in,
the slave is ordered to be aware of Allaah the Exalted in
worship and to feel His closeness to His slaves, to the point
that it is as if they see Him. That might be hard, however,
but to help in achieving that, they believe that Allaah the
Exalted sees them, is watching their open and hidden
conditions, and their inward and outward states. Nothing

regarding the slave is hidden to Allaah the Exalted. When a
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person realizes and achieves this station, then it is easy to
move to the second station, as in, having complete
realization of the closeness of Allaah the Exalted and that He
is with them at all times, to the point that it becomes as if
the slave can see Allaah the Exalted.

It was also said that it refers to someone for whom it is hard
to worship Allaah the Exalted as if they can see Him, then
they should worship Allaah the Exalted with knowledge that
Allaah the Exalted Sees them and is Watching them. Then,
they would feel shy from Allaah the Exalted Watching them,
as some of those who are knowledgeable of Allaah the
Exalted said: “Fear Allaah the Exalted; do not let Him be the
least significant of those who look at you.”

The meaning of: “As if you can see Him,” is not to imagine
Allaah the Exalted in a particular shape or image, because
none who describes Allaah the Exalted can encompass Him.
No eyes can see Him in this life. Whatever anyone imagines
of Allaah the Exalted, Allaah the Exalted is contrary to that.
This is the way to reject the whisperings that come to
imaginations of some people with regards to the Essence of

Allaah the Exalted. Anything that you can imagine, or
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anything that the devil places within your soul, in terms of an
image or shape, then Allaah the Exalted is beyond that,
because no matter how much you imagine, you cannot
picture Allaah the Exalted in your head.

Therefore, there are two stages:
1) The dreatest stage is to worship Allaah the Exalted

as if you can see Him, and as if you are looking at
Him.
2) If that is too hard, then to worship Allaah the
Exalted while feeling and knowing that Allaah the
Exalted Sees and is Aware of them.
The Qur'aan has indicated this meaning in various verses,

such as Saying:
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{And when My servants ask you, [0 Muhammad]. concerning
Me - indeed | am near. | respond to the invocation of the
supplicant when he calls upon Me.} [QUR’AAN 2:186]

Also:
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{He is with you wherever you are.} [QUR'AAN 57:4]
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Also:
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{There is in no private conversation three but that He is the
fourth of them, nor are there five but that He is the sixth of
them - and no less than that and no more except that He is
with them [in knowledge] wherever they are.} [QUR'AAN 58:7]

There are authentic narrations that show the importance and
recommended nature of keeping this closeness in mind
when worshipping, such as the Prophet, sallallaahu "alayhi
wa sallam, saying: "When one of you stands to pray. they call
on their Lord, or, their Lord is between then and the Qiblah.
Therefore, one of you should not spit before them, but should
spit to their left or beneath their foot."

So, if a person prays while feeling that Allaah the Exalted is in
front of them, then what would enter into their prayers and
distract them?

Abu Moosa Al-Ash ari, may Allaah be pleased with him,
reported, saying: “When Allaah’s Messenger, sallallaahu

“alayhi wa sallam, warred against Khaybar, or when the

! Reported by Al-Bukhaari (405).
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Prophet, sallallaahu ‘“alayhi wa sallam, went towards
Khaybar, the people went into a valley, and began to raise
their voices in saying Allaah is Greater, and saying: ‘There is
no deity worthy of worship besides Allaah.” Allaah’s
Messenger, sallallaahu "alayhi wa sallam, said: 'Go easy on
yourselves; you are not calling on someone who is deaf or not
present. You are calling on One that is All-Hearing, All-Close,
and is with you.™

That is why the pious predecessors, may Allaah have mercy
on them, used to feel the pleasure of calling on Allaah the
Exalted. For example, Bakr ibn “Abdullaah Al-Muzani, may
Allaah have mercy on him, said: “Who is similar to you, O son
of Adam? You were given a free pass to the area of prayer.
You can enter on your Lord whenever you want, without
there being a veil or translator between you and Him.”:
Muslim ibn Yasaar, may Allaah have mercy on him, said:
“Those who savor and enjoy have never savored or enjoyed

anything better than seclusion in calling on Allaah the

! Reported by Al-Bukhaari and Muslim.
? Hilyat Al-Awliyaa' (2/229).
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Exalted.”” Some said: “Had it not been for congregation, |
would have never left my home, until | die.”

One of the scholars said: “Those who obey Allaah the Exalted
do not savor a delight and enjoyment in this world gdreater or
sweeter than when calling on their Lord. | do not think that
in the Hereafter there will be a bigger reward in their chests,
or a more enjoyable feeling in their hearts than looking at
Him."

The scholars have used this Hadeeth to prove that Allaah the
Exalted cannot be seen in this life, because his statement:
“As if you can see Him,” means that you cannot see Him.
This is the station of lhsaan, as in, the highest station; there
is no station above it. The worshipper worships Allaah the
Exalted as if they can see Him. There is nothing higher than
that. Therefore, this Hadeeth proves that it is impossible to
see Allaah the Exalted in this life.

The Qur'aan indicates that Moosa, may Allaah exalt his
mention, did not see Allaah the Exalted. When he asked to

see Allaah the Exalted, Allaah Said:

! Hilyat Al-Awliyaa' (2/294).
2 Al-'Uzlah wa Al-Infiraad by lbn Abu Ad-Dunya (pg. 72).
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{You will not see Me.} [QUR’AAN 7:143]

The Sunnah also indicates that the Prophet, sallallaahu
“alayhi wa sallam, did not see Allaah the Exalted with his
eyes.

Masroog, may Allaah have mercy on him, said:
“I was sitting with “Aa’ishah, may Allaah be pleased

with her, and she said: ‘O Abu "Aa’ishah, whoever
utters one of these three statements will have
invented a dreat lie against Allaah the Exalted.’ | said:
‘What are they? She said: ‘Whoever claims that
Muhammad, sallallaahu "alayhi wa sallam, saw Allaah
the Exalted with his eyes has invented a great lie
against Allaah.” I was lying down, and then | sat up
and said: ‘O mother of the believers, wait a while,

and do not be hasty. Did not Allaah the Exalted Say:
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{And he has already seen [Him] in the clear horizon.}
[QUR’AAN 81:23]
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And:
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{And he certainly saw him in another descent.}
[QUR’AAN 53:13]

She said: ‘I was the first of this Ummabh to ask Allaah’s
Messenger, sallallaahu “alayhi wa sallam, this
question. He, sallallaahu "alayhi wa sallam, said: ‘That
was referring to Jibreel; | did not see him in the
image that Allaah the Exalted created him in but
those two times. | saw him descending from the sky
and filling what is between the heavens and the
earth.

She said: ‘Did you not hear that Allaah the Exalted
Said:
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{Vision perceives Him not, but He perceives [all]

vision; and He is the Subtle, the Acquainted.}
[QUR’AAN 6:103]
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Did you not hear that Allaah the Exalted Said:
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{And it is not for any human being that Allaah should speak
to him except by revelation or from behind a partition or
that He sends a messenger to reveal, by His permission, what

He wills. Indeed, He is Most High and Wise.} [QUR’AAN 42:51]'

Also, the Prophet, sallallaahu "alayhi wa sallam, said: "Know
that none of you shall see their Lord until +hey die.”

Shaykh Al-Islaam, may Allaah have mercy on him,
said:
“The Imaams of the Muslims have unanimously agreed that

none of the believers will see Allaah the Exalted with their
eyes in this life. They did not differ, except with regards to
the Prophet, sallallaahu "alayhi wa sallam, but most of the
Imaams say that he did not see Allaah the Exalted with his
eyes. The authentic narrations that are established from the
Prophet, sallallaahu "alayhi wa sallam, his companions, and
the Imaams of the Muslims indicated this fact. It is not

established that Ibn "Abbaas, may Allaah be pleased with

! Reported by Muslim (177).
2 Reported by Muslim (169).
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him, or Imaam Ahmad, may Allaah have mercy on him, that
they said that Muhammad, sallallaahu "alayhi wa sallam, saw
his Lord with his eyes. Rather, it is established that they
mentioned that he saw Allaah the Exalted generally, or they
give a specification, as in, that he saw Allaah the Exalted with
his heart.

There is nothing in the ahaadeeth of when the Prophet,
sallallaahu "alayhi wa sallam, ascended to the heavens that
authentically mentions that he saw Allaah the Exalted with
his eyes. Also, his statement: My (Lord came to me
yesterday in the best Image, this Hadeeth was reported by
At-Tirmithi and others, and it was in Madeenah and in a
dream, as has been explained. Also, the Hadeeth of Um At-
Tufayl, may Allaah be pleased with her, Ibn "Abbaas, may
Allaah be pleased with him, and others, that mention seeing
Allaah the Exalted, those all occurred in Madeenah as the
ahaadeeth state, but Al-Mi raaj (ascension of the Prophet,
sallallaahu "alayhi wa sallam) occurred in Makkah, as Allaah

the Exalted Said:
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{Exalted is He who took His Servant by night from al-Masjid
al-Haraam to al-Masjid al- Agsa.} [QUR’AAN 17:1]

In the Qur’aan, it explicitly states that it was Said to Moosa,

may Allaah exalt his mention:
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{You will not see Me.} [QUR’AAN 7:143]

Also, it states that seeing Allaah the Exalted is dreater than

sending a Book from the Heavens, as Allaah the Exalted Said:

| 5 (] g ol 18 gL 5 IS e O of i) (] et

FEQLRLY|

{The People of the Scripture ask you to bring down to them
a book from the heaven. But they had asked of Moosa [even]

greater than that and said, "Show us Allaah outright,”}
[QUR’AAN 4:153]

Therefore, whichever person says that they have seen Allaah
the Exalted or that they can see Allaah the Exalted, then they
have alleged that they are greater than Moosa ibn " Imraan,
may Allaah exalt his mention, and their claim would be
greater than the claim that Allaah the Exalted has sent a book

to them from the heavens.
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With regard to seeing Allaah the Exalted, the people have
three views:

First: The Companions and their successors believe that
Allaah the Exalted will be seen in the hereafter with their
eyes, and that none can see Him in this world. However,
Allaah the Exalted can be seen in the dreams, and the hearts
go through witnessing and seeing things that are
appropriate to the situation. Some people might see Allaah
the Exalted so intensely in their dream and might think that
they saw Him with their own eyes, and they have erred.
Seeing Allaah the Exalted with the heart occurs based on the
idealness of faith and knowledge, as has been mentioned
before.

Second: The Jahmi sect negated that Allaah the Exalted will
not be seen in this life or the next.

Third: Some believe that Allaah the Exalted will be seen in
this life and the next.

The pantheistic Jahmi people combine between negation
and affirmation, and say that He will not be seen in this life

or the next, but that He will be seen in this life and the next.
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This is the statement of Ibn "Arabi, the author of Al-Fusoos,
and those similar to him.”

Therefore, whoever claims that they can see Allaah the
Exalted in this life is a liar and someone who distorts the
truth.

He then said: “Tell me about the Hour.” The Prophet,
sallallaahu "alayhi wa sallam, responded: "The one being
asked knows no more than the one asking.”

In another narration, it states: “Allaah’s Messenger,
sallallaahu “alayhi wa sallam, did not answer, but Jibreel
repeated the question three times. Then, he raised his head
and said: ‘"The one being asked knows no more than the one
asking”” In the narration of lbn "Abbaas, may Allaah be
pleased with him, here is where he, sallallaahu "alayhi wa
sallam, said: "Transcendent is Allaah the Exalted there are
five unseen matters that only Allaah the Exalted Knows.”
Then, he recited the verse.

An-Nawawi, may Allaah have mercy on him, said: “This

teaches that if the scholar, Mufti (those who give verdicts), or

! Majmoo Al-Fataawa (2/335-337).
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others are asked about what they do not know, they should
say they do not know. It does not lessen from their stature,
but rather, it is evidence of their abstinence, piety, and
abundant knowledge.”

His statement: “I will inform you of its signs,” so, what are

its signs?

There are two types of signs of the hour:

1) Minor signs: These are the ones that are rampant
among us, such as trade becoming widespread,
slave girls giving birth to their masters, finding
naked and barefoot shepherds competing in tall
buildings, people be vie in boasting with one
another regarding to mosques, and other such
matters.

2) Major signs: These are the ones that are not
rampant among us, such as the sun rising from the
west, the emergence of the beast that speaks to
the people, and other such aspects that are not

rampant among us.

! Sharh An-Nawawi “ala Muslim (1/158).
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He, sallallaahu "alayhi wa sallam, said: “When o slave-girl
gives birth to her master.”

In another narration, it states: "When a slave-girl gives birth
to her female master,” and this is what is mentioned in the
narration of “Umar, may Allaah be pleased with him, and it
also says: “Meaning, concubines.” In another narration, it

states: "When you find a woman giving birth to her master,”
and: "When gir/s give birth to their masters.”

What is the meaning of a slave-girl giving birth to her
master?

Al-Haafith, may Allaah have mercy on him, said:
“Past and present scholars have differed in the meaning of

this Hadeeth. Ibn At-Teen, may Allaah have mercy on him,
said: ‘It has been a difference of opinion and has resulted in
seven opinions.” He mentioned them, however, they overlap
one another. | have summarized them without any
overlapping, and they are just four opinions:

Al-Khattaabi said that it means that Islaam will spread,
its people will overpower the lands of polytheists and they

will take their progeny as captives. If a man owns a slave-girl
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and produces a child with her, the child would be in the
position of the master of their mother, because they are the
child of the master of their mother. An-Nawawi and others
said that it is the opinion of the majority.
Waki® has explained the narration of Ibn Maajah with
something even more specific, saying: ‘It is when foreign
women give birth to Arabs.” Some also said that it means
that slave-girls give birth to kings, making the mother one of
those under his control and command, and the king is the
master of those under his command. The view of Ibraaheem
Al-Harbi, who stated that the kings in pre-Islaamic times used
to refrain from intercourse with slave-girls, but would
compete in attaining free women, then the matter became
the opposite, especially during the Caliphate of the Abbasids.
Masters will sell the mothers of their children, and
that will become rampant. Owners will circulate these bred
women, until one will be purchased by her own son, and he
would not know of that. Based on this, then the sign of the

Hour would be that ignorance will be so profound regarding

! Reported by Ibn Maajah (63).
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the issue of selling the mothers of a child, or belittling
religious rulings.

It is similar to the previous one, and An-Nawawi said:
‘A son buying his mother is not specific to the mothers of the
children, but rather, it is conceivable to be referring to other
women, such as a slave-girl giving birth to a free child
through other than her master, such as a dubious sexual
relationship, or a slave does so through marriage or
fornication, then the slave-girl is sold in both cases in a legal
manner, and she will circulate around, until her son or
daughter purchases her.’

Mistreatment on part of children becomes so
rampant that a child treats their mother as a master would,
such as hitting and making the mother serve them.
Therefore, in this interpretation, the word: ‘Master,’ was
used metaphorically, or the meaning is not metaphorical, as
in, the meaning of master here means the caretaker or the
one that is raising the other person.

These are the best explanations to me due to its generality,
and because the situation indicates that the intended

situation is one that shows that matters become corrupted.
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The conclusion is that the Hour comes closer when matters
become backwards, making it that the one being raised is
the one that is raising others, and the one that is low
becomes high. This is in agreement with the other sign, as
in, the barefoot individuals become the kings of the world.”

His statement: “When unknown black camel herders
compete in tall structures.”

It was said that the black camels were the worst camels to
the Arabs, and the best were the red camels which were
used to the similitude of the one who calls a person to
Islaam, when the Prophet, sallallaahu "alayhi wa sallam, said:
"For Allaah the Exalted to guide a single person at your

hand is better for you than red camels.” The herders were

called unknown because their lineages are unknown and
they are dubious.

In another narration, it states: "Naked, barefoot, deaf, and

dumb,”

! Fat-h Al-Baari (1/122-123) and it is summarized.
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and this is to show the intensiveness of their ignorance, as
in, they do not use their hearing or vision in anything
regarding their religion, even if their senses are fine.

His statement: “They will be the heads of the people.”
Meaning, they will be the leaders of the world, and this
refers to the Bedouins. Al-Qurtubi, may Allaah have mercy
on him, said: “The intent is to inform of how the situation
will change, and the Bedouins will become dominant over
the various lands, and will rule them with subjugation. Their
wealth will increase, and their endeavors will be directed to
building tall buildings and being proud of them and we have
witnessed this during these times.” Another example is the

other Hadeeth: "The Hour will not be established until the
happiest person on earth will be an ignorant person, who is
the son of another ignorant person” Also, the Prophet,
sallallaahu "alayhi wa sallam, said: "/f leadership is given to

those who do not deserve it, then wait for the Hour.™

! Reported by At-Tirmithi (2209) and Al-Albaani ruled it as authentic.
2 Reported by Al-Bukhaari (59).
3 Refer to Fat-h Al-Baari (1/123).
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In another narration, it states: “When you find barefoot,
naked, poor shepherds competing in building structures.”

The meaning is that the lowest level of people become their
leaders, they get rich, and they then begin to boast
regarding how tall, beautiful, and masterful their buildings
are.

In the authentic Hadeeth, it states: "The Hour will not be
established until the happiest person on earth will be an
ignorant and distasteful person, who is the son of another
ignorant and distasteful person.”

Also, another Hadeeth states: "There will appear before the
people some deceitful and confusing years wherein the liar
will be believed, the truthful one will be belied the
treacherous one will be trusted, and the trustworthy one
will be declared treacherous, and the Ruwaybidhah will
begin to speak openly” It was said: “What are the

Ruwaybidhah?” The Prophet, sallallaahu "alayhi wa sallam,

! Reported by At-Tirmithi (2209) and Al-Albaani ruled it as authentic.
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said: "/t is the useless and foolish person who speaks in
matters pertaining to the general masses.”

Meaning, matters pertaining to the general masses would be
in the hands of a sinful or foolish person, because they rule
them as kings, or they overpowered them and became the
leaders and rulers.

The Prophet, sallallaahu "alayhi wa sallam, said: “The Hour is
one of five things that only Allaah the Exalted knows.” Then,

Allaah’s Messenger, sallallaahu " alayhi wa sallam, recited:
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{Indeed, Allaah [alone] has knowledge of the Hour and sends
down the rain and knows what is in the wombs. And no soul
perceives what it will earn tomorrow, and no soul perceives
in what land it will die. Indeed Allaah is Knowing and
Acquainted.} [QUR’'AAN 31:34]

In another narration, it states that Jibreel, may Allaah exalt his

mention, asked: “When is the Hour?” The Prophet,

! Reported by Ibn Maajah (4036) and Al-Albaani ruled it as authentic in his book Saheeh lbn
Maajah.
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sallallaahu "alayhi wa sallam, responded: “The Hour is one of
five things that only Allaah the Exalted knows.”

Ibn "Umar, may Allaah be pleased with him, reported that
the Prophet, sallallaahu "alayhi wa sallam, said: "The keys of
the Unseen are five, and only Allaah the Exalted knows them:
None knows what will occur tomorrow, none knows what is
in the wombs, a soul does not know what it will earn
tomorrow, a soul does not know where it will die, and none

knows when it will rain.

Al-Haafith Ibn Rajab, may Allaah have mercy on
him, said:
“The contents of the signs of the Hour that have been

mentioned in this Hadeeth go back to the fact that public
affairs will be entrusted to those who do not deserve it,

as the Prophet, sallallaahu “alayhi wa sallam, said: /£
leadership is given to those who do not deserve it, then wait
for the Hour. If the barefoot, naked shepherds, as in, the

ignorant and averse individuals, become the leaders of the

people and those who have wealth and fortune, to the point

! Reported by Al-Bukhaari (1039).
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that they begin to compete in tall buildings, then the systems
of religion and life will be corrupted. If those who are poor
and who have no wealth become the leaders of others,
regardless if the leadership is general or specific, then they
will not be able to give the rights to the people, but rather,
will monopolize the wealth because of their power over
them. Some of the pious predecessors said: ‘It is better for
you to reach your hand out to a dragon, and have it bite it,
than to reach your hand to a rich person who has cured their
poverty.” Along with that, if they are averse and ignorant,
then religion becomes corrupted. The reason is that they will
have no urge to fix the religiosity of people or to educate
them; rather, their goal and urgde is to hoard and collect
wealth. They do not care about how the people’s religiosity
becomes corrupted, and do not care about those who are at
loss and who have needs.

If the kings and leaders of the people are in such a situation,
then the matters become backwards. The liar would be
believed, the truthful one would be belied, the treacherous

one would be trusted, the trustworthy one would be ruled
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treacherous, the ignoramuses would speak, and the scholars
would be silenced or just killed altogether,

as the Prophet, sallallaahu "alayhi wa sallam, said: One of
the signs of the Hour is that knowledge is raised and
ignorance becomes widespread.” He, sallallaahu "alayhi wa
sallam, also informed that: ‘Knowledge is taken away when
scholars pass away, to the point when no scholars remain,
people take ignoramuses as leaders, and these ignorant
people will be asked and give verdicts without knowledge,
thereby becoming misquided and misquiding others.”
Ash-Sha’ bi, may Allaah have mercy on him, said: ‘The Hour
will not come until knowledge becomes perceived as
ignorance, and ignorance becomes perceived as
knowledge.” This is all how realities are twisted and how
everything becomes backwards during the end times.”:
Through this, we can know that Muhammad, sallallaahu
“alayhi wa sallam, was truthful in what he informed us. The

fact that what he informed us and told us about has occurred

! Reported by Al-Bukhaari and Muslim.
2 Reported by Al-Bukhaari and Muslim.
3 Jaami® Al-"Uloom wa Al-Hikam (1/143-144).
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in reality causes us to increase in faith, readiness, and

preparedness in facing falsehood and its supporters.

As for the issue of competing in tall structures:

Is this issue one that is dispraised in and of itselfz Is
competing in tall structures dispraised from all standpoints?
What is the reality of this issue?

The answer is that if there is a need to have tall buildings,
then there is no harm in that. However, if raising the
buildings high is done so out of competition, pride,
arrogance, conceit, and so forth, then it is censured, no
doubt.

If we know this differentiation, then it becomes easy for us
to understand the legal texts and statements of the pious
predecessors regarding this issue. The censure is held to
refer to those that build tall buildings without any cause or
purpose.

The presence of housing apartments during these times in
cities that are congested with people which need housing to
be built of many levels is not censured, because the need to

build these housing structures is clear. Therefore, anything
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wherein there is a need, then there is no contention therein.
However, if it is done when there is no need, then it is
condemned.

For example, for a person to build a high structure with many
levels, but wherein only one part is being used and lived in,
and the rest is not given in rent, if they do so without a
viable cause, then such an action is censured.

Also, raising buildings without a benefit, but rather, only to
boast and be prideful and so forth, this is all censured
because it entails wasting wealth, and having such evil
characteristics as boasting and pride. As for a person who
builds tall structures as an investment and to rent the rooms
out, or someone that builds a house of many levels, so that
their children can live there, then there is no harm in that.
Al-Haafith Ibn Hajar, may Allaah have mercy on him, said:
“The meaning of competing regarding buildings is that
whoever builds a house wants it to be taller than any other
house. It is possible that the meaning is that they are

boasting about it in adorning and beautifying it and it could
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be more general than that. There are many examples of this
today, and it is on the increase.”

Just because these signs of the Hour were mentioned in the
Hadeeth, it does not mean that it is limited to these
examples, because there are far more examples, apart from
these three, regardless if they are major or minor signs, as is

known.

Some of the minor signs of the Hour are:

Some scholars divide the signs of the Hour into major and
minor signs, and others say that there are major, minor, and
medium signs. They say that the emergence of the Mahdi is
one of the medium signs of the Hour.
The minor signs of the Hour can be divided into three
categories:

1) Those that have occurred.

2) Those that are still occurring.

3) Those that have not occurred yet.
They can also be divided into two categories, as in:

1) Those that have occurred.

! Fat-h Al-Baari (13/88).
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2) Those that have not occurred yet.
Those that have occurred might have already happened and
finished, or might not appear once, but appear over time.
They might also repeatedly occur time and time again. It
might occur in the future more than it did in the past.

First: Signs of the Hour that have already occurred:
We mean by this the signs of the Hour that have occurred

and will not repeat. They are many, and some are:

1) The sending and subsequent passing of the
Messenger, sallallaahu " alayhi wa sallam.

2) Splitting the moon.

3) The fire of the Arabian Peninsula which made the
necks of the camels in Basra become visible.

4) Jizyah (money taken from the disbelievers in
exchange for their protection) and land taxes
stopping.

Second: Signs of the Hour that have occurred but are
consistent, or that happened once and might happen
again:

1) Conquests and wars.

a. Persia and Byzantium have both been

conquered, and both Kisra (the ruler of
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Persia) and Caesar (the ruler of Byzantium)
have both been removed from power.
Further, the Muslims have warred against
India and have conquered Constantinople.

2) Wars against the Turks and the Tatars.

3) Public affairs being gdiven to the charge of those
who are not qualified.

4) Muslims being corrupt.

5) A slave-girl giving birth to her master, and
barefoot, naked shepherds competing in
building tall structures.

6) All nations gather in strength against the Islaamic
nation.

7) Earth collapsing, raining stones, and
transformations, all as a punishment sent by Allaah
the Exalted to punish some people from this
Ummah.

8) Abundance of wealth.

9) Singling out specific individuals to give them
greetings of peace, abundance of trade, and

cutting of ties of the womb.
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10)Police during the ending of times that lash and
whip people.
11)Fighting against the Jews.
12)Time becomes closer and shorter.
13)Abundance of rain with lack of vegetation.
14)0One would wish to die due to the severity of trials.
15)The Romans will increase in number.
16)Fornication and usury will become widespread,
musical instruments and alcohol will becomes
widespread, and people will rule them both as
lawful.
17)Adorning and boasting about mosques.
18)Abundance of killing.
19)Emergence of polytheism in this Ummabh.
20)Emergence of lewdness, cutting of the womb, and
bad neighbors.
21)Abundance of markets.
22)0ld men begin to act young (by dyeing their hair).
23)Abundance of stinginess.
24)Greetings and Salaam will be done only due to

acquaintance.
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25)Knowledge will be sought from younger
individuals.
26)Abundance of authors, and the prevailing and
widespread nature of the use of pens in writing.
27)People will be negligent regarding the voluntary
actions of Islaam.
28)There will be many sudden deaths.

Third: Signs that have not occurred yet:
1) The Arabian Peninsula will go back to being

gardens and rivers:

Abu Hurayrah, may Allaah be pleased with him,
reported that the Prophet, sallallaahu "alayhi wa
sallam, said: "The Hour will not be established until
wealth becomes abundant, to the point that a man
will go to give the obligatory charity from their
wealth, and will not find anyone who will accept it
from them, and until the lands of the Arabs will
become pastures and rivers.”

2) The moon will swell:

! Reported by Muslim (157).
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The meaning is that the crescent would seem
bigger than it usually is, as Ibn Mas ood, may
Allaah be pleased with him, reported that Allaah’s
Messenger, sallallaahu "alayhi wa sallam, said: "A
sign that the Hour is coming near is that the moon

swells.

Anas, may Allaah be pleased with him, reported
that Allaah’s Messenger, sallallaahu alayhi wa
sallam, said: "A sign that the Hour is coming near
is that the moon will be seen and some will say
that it is two nights old [because of how big it is].
and mosques will be taken as pathways.™

3) Animals of prey and inanimate objects will speak to
humans:
Abu Sa' eed Al-Khudri, may Allaah be pleased with
him, said: “A wolf attacked a sheep, and took it
away. The shepherd sought it, and took it back

from the wolf. The wolf sat on its tail, and said: ‘Do

! Reported by At-Tabaraani in Al-Kabeer (10/198) and Al-Albaani ruled it as authentic in his
book Saheeh Al-Jaami® (5898).

2 Reported by At-Tabaraani in Al-Awsat (9/147) and Al-Albaani ruled it as acceptable in his
book Saheeh Al-Jaami® (5899).
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you not fear Allaah? You have taken my provisions
that Allaah has provided to me.’ The shepherd said:
‘How amazing! A wolf that is sitting on its backside
speaks to me using human words!” The wolf said:
‘Shall | not tell you of something more amazing, of
Muhammad, sallallaahu “alayhi wa sallam, in
Yathrib (Madeenah) who will tell the people of the
news of what has already come to pass.” The
shepherd began to herd his sheep until he entered
Madeenah and gathered his sheep in an area.
Then, he went to Allaah’s Messenger, sallallaahu
“alayhi wa sallam, and told him of the matter.

Congregational prayer was called for, and he,
sallallaahu "alayhi wa sallam, went out and said to
the shepherd: ‘Inform them.” He did so, then
Allaah’s Messenger, sallallaahu "alayhi wa sallam,
said: ‘He has told the truth; by Him in Whose Hand
is Muhammad's soul, the hour will hot come to pass

until beasts of prey speak with mankind, and the

tassel of a man's whip will speak to him, and the
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laces of his shoes will speak to him, and his thighs
will tell him what his family did in his absence.™

4) The River Euphrates will unveil a mountain of gold:
Abu Hurayrah, may Allaah be pleased with him,
reported that Allaah’s Messenger, sallallaahu

“alayhi wa sallam, said: "Scon, the Euphrates will
unveil a treasure of gold. Whoever lives to see it
should not take any of it In another narration, it
states: "The Euphrates will unveil a mountain of
gold™
5) The earth will extract its hidden treasures:

Abu Hurayrah, may Allaah be pleased with him,
reported that Allaah’s Messenger, sallallaahu
“alayhi wa sallam, said: "The earth will throw out
pieces of its liver [in sides]: gold and silver will
come out like columns. A thief will come and say:
‘For this my hands were amputated? A murderer

will come and say: ‘For this | killed? One who

! Reported by Ahmad (11383) and Al-Albaani ruled it as authentic in his book As-Silsilah As-
Saheehah (112).
2 Reported by Al-Bukhaari and Muslim.
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6)

7)

severed ties of kinship will come and say: For this |
severed the ties of kinship? Then they will leave it
without taking anything from it."

Muslims will be blockaded in Madeenah:

One of the signs of the Hour is that the Muslims
will be defeated and their enemies will surround
and blockade them in Madeenah. lbn “Umar, may
Allaah be pleased with him, reported that Allaah’s
Messenger, sallallaahu “alayhi wa sallam, said:

"Soon, the Muslims will be blockaded in Madeenah,

until their furthest outpost will be Salah [an area
close to Khaybar]."

A man by the name of AlJahjaah will obtain
kingship:

Al-Jahjaah is a man from Qahtaan who will reach
kingship.

He is very strong and has a powerful wrath. Abu

Hurayrah, may Allaah be pleased with him,

! Reported by Muslim (1013).
2 Reported by Abu Daawood (4250) and Al-Albaani ruled it as authentic in his book Saheeh
Abu Daawood.
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reported that the Prophet, sallallaahu "alayhi wa
sallam, said: "The Hour will not come to pass until
a man from Qahtaan will lead the people with his
stick [as in, through violence and oppression].”

8) The trial of Ahlaas, Ad-Dahmaa’ and Ad-Duhaymaa’:
“Abdullaah ibn “Umar, may Allaah be pleased with
him, reported: “We were sitting with Allaah’s
Messenger, sallallaahu "alayhi wa sallam, and he
mentioned the trials abundantly, until he
mentioned the trial of Al-Ahlaas. Someone said: ‘O
Allaah’s Messenger, what is the trial of Al-Ahlaas?’
He, sallallaahu "alayhi wa sallam, said: '/+ is flecing
and plunder. Then the trial of As-Sarraa’; whose
smoke will be under the feet of a man from my
household who claims to be from me, but who is not
from me; my dllies are only the pious. Then the
people will unite on a man like a hip-bone on a rib.
Then the trial of Ad-Duhaymad’; it will not leave a

single one of this Ummah without giving them a

! Reported by Al-Bukhaari and Muslim.
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slap. When it is said that it has finished, it will be
prolonged. During it, a man will be a believer in the
morning and become a disbeliever in the evening,
until the people have become two camps, a camp of
faith without any hypocrisy, and a camp of
hypocrisy without any faith. When that has
occurred, then await the Dajjaal on that day or
the next. ™
9) The emergence of the Mahdi:

It is established in authentic narrations that at the
end of times, Allaah the Exalted will send a Caliph
who will be a just ruler. He was take control of the
matters of this Ummah, and he will be one of the
family of the household of Allaah’s Messenger,
sallallaahu "alayhi wa sallam, from the offspring of
Faatimah, may Allaah be pleased with her.

His name will be the same as the name of the
Prophet, sallallaahu “alayhi wa sallam, and his

father’'s name will be the same as the father of the

! Reported by Abu Daawood (4242) and Ahmad (10/309) and the wording is his and Al-
Albaani ruled it as authentic in his book Saheeh Abu Daawood.
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Prophet, sallallaahu “alayhi wa sallam. He is
described as having a broad forehead and
prominent nose. He will fill the earth with justice,
after it has been filled with injustice and tyranny.
Among the Ahaadeeth narrated about this matter
are:

"Abdullaah ibn Mas ood, may Allaah be pleased
with him, reported that Allaah’'s Messengder,
sallallaahu "alayhi wa sallam, said: “The world will
not cease until an Arab man from my family will be

king, and his hame will be the same as mine.”

Through this, it is clear that there are some minor
and lesser signs of the Hour that did not appear,
and it becomes clear that the statement that many
people say, as in, all the signs of the Hour have
appeared, and only the Mahdi remains, is a false
statement; rather, some of the minor signs of the

Hour have been conjoined with major ones.

! Reported by At-Tirmithi (2230) and Abu Daawood (4282) and Al-Albaani ruled it as

authentic.
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Of the issues pertaining to this Hadeeth: Differentiation
between Islaam and Eemaan (faith):

This is a topic that many people have engaged in, spoken of,
and regarding which they have differed. The question is: Are
Islaam and Eemaan (faith) one thing, or are they two
separate things, and what is the relation between them? We
cannot give a judgment without going to legal texts that
define each of them. If we refer to Islaam in this Hadeeth,
then we find that the Prophet, sallallaahu "alayhi wa sallam,
defined Islaam as being the apparent actions, such as prayer,
fasting, obligatory charity, Hajj, minor pilgrimage, ritual bath
when in a major state of ritual impurity, ablution, and so
forth. Actions of Islaam are categorized into actions of the
body, actions of the wealth, and actions that combine these
two things.

Examples of bodily actions are prayer and fasting, an
example of monetary actions is obligatory charity, and
examples of actions that gather between these two things
are Hajj and Jihaad.

Whoever performs the five pillars of Islaam will have the

ruling of a Muslim applied to them. If one utters the two
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testimonies, they are obliged to perform the rest of the
pillars of Islaam. If they hold fast to them, then they would
have held fast to Islaam. If they refuse and do not do any
actions, their faith is nullified and they leave the fold of
Islaam.

Legal texts indicate that apparent actions are a part of Islaam,
as the Prophet, sallallaahu “alayhi wa sallam, said: "The
Muslim is the one from whose hands and tongue the Muslims

are safe." Also, “Abdullaah ibn “Amr, may Allaah be pleased

with him, reported that a man asked the Prophet, sallallaahu
“alayhi wa sallam, saying: “Which actions of Islaam are best?”

The Prophet, sallallaahu "alayhi wa sallam, said: "Feed people
and give greetings of peace to those whom you know and
those whom you do not know.”

Also, Abu Hurayrah, may Allaah be pleased with him,

reported that the Prophet, sallallaahu "alayhi wa sallam, said:

“Islaam has signposts and landmarks similar to those of a
road and pathway. Among them is to believe in Allaah and

not associate anything in worship with Him, establish

! Reported by Al-Bukhaari and Muslim.
2 Reported by Al-Bukhaari and Muslim.
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prayers, give obligatory charity, fast Ramadhaan, make
pilgrimage to the Sanctuary, order good, forbid evil, give
greetings of peace to your family when you enter on them,
and give greetings of peace to people when you pass by
them. Whoever abandons some of these things has abandoned
a share of Islaam, and whoever abandons them all has turned
Islaam their back.”
Therefore, Islaam is composed of parts: Prayer, obligatory
charity, fasting, pilgrimage, ordering good, forbidding euvil,
and Jihaad, among other things, are all parts of Islaam. The
one who has no share or part in Islaam is at a true loss.
Abandoning the prohibited actions of Islaam is also a part of
Islaam.

The Prophet, sallallaahu "alayhi wa sallam, said: "A sign of «
person’'s good adherence to Islaam is that they abandon

what does not concern them.™

! Reported by Abu "Ubayd in his book Kitaab Al-Eemaan (3) and Al-Albaani ruled it as
authentic in his book As-Silsilah As-Saheehah (333).
2 Reported by At-Tirmithi (2317).

G\ 145 7@



The Fourty Nawawi Ahaadeeth

These legal texts define Islaam for us, but which texts
define faith for us?

Allaah the Exalted Said:

- a 0o :’, e - w ’."5} 2 ).o;’o/ s, o ..; > 2 a0 (e T
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{The Messenger has believed in what was revealed to him
from his Lord, and [so have] the believers. All of them have
believed in Allaah and His angels and His books and His
messengers, [saying]. "We make no distinction between any
of His messengers." And they say. "We hear and we obey.
[We seek] Your forgiveness, our Lord, and to You is the
[final] destination.”} [QUR’AAN 2:285]

Allaah the Exalted also Said:
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{Righteousness is not that you turn your faces toward the
east or the west, but [true] righteousness is [in] one who
believes in Allaah . the Last Day, the angels, the Book, and
the prophets and gives wealth, in spite of love for it, to
relatives, orphans, the needy, the traveler, those who ask
[for help]. and for freeing slaves; [and who] establishes
prayer and gives Zakaah; [those who] fulfill their promise
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when they promise; and [those who| are patient in poverty
and hardship and during battle. Those are the ones who have

been true, and it is those who are the righteous.}
[QUR’AAN 2:177]

The creed of the pious predecessors is that faith is
statement, action, and belief, and not mere attestation
and affirmation:

Actions, therefore, according to Ahl As-Sunnah wa Al-

Jamaa' ah, are a part of faith. Whoever says that actions are
not a part of a faith is one of the Murji‘ah sect. This is
something agreed on among the pious predecessors.

Allaah the Exalted Said:
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{The believers are only those who, when Allaah is mentioned,
their hearts become fearful, and when His verses are
recited to them, it increases them in faith; and upon their
Lord they rely * The ones who establish prayer, and from
what We have provided them, they spend * Those are the
believers, truly.} [QUR'AAN 8:2-4]

In the Hadeeth of the delegation of ~Abd Al-Qays who came

to the Prophet, sallallaahu "alayhi wa sallam, and said: “O
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Allaah’s Messenger, we can only come to you in the Holy
Months, because between us and you are a group of the
disbelievers of Mudhar. So, gdive us a concise order, so that
we can inform those who we left home and enter Paradise.”
They then asked him about various drinks, and he ordered
them to do four things, and ordered them to abstain from
four things. He ordered them to believe in Allaah the Exalted
alone. He, sallallaahu "alayhi wa sallam, said: "Do you know
what faith in Allaah Alone entails?”

They said: “Allaah and His Messengder know best.” He,
sallallaahu "alayhi wa sallam, said: "/+ means to testify that
there is no deity worthy of worship besides Allaah, and that
Muhammad is the Messenger of Allaah, to establish prayers,
to give obligatory charity, to fast Ramadhaan, and to give a
fifth of war booty."

Therefore, he included these righteous actions as a part of
faith in Allaah the Exalted. Also, Abu Hurayrah, may Allaah
be pleased with him, reported that Allaah’s Messenger,

sallallaahu "alayhi wa sallam, said: "Faith is over seventy or

! Reported by Al-Bukhaari and Muslim.
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sixty branches. Its most virtuous branch is saying: "There is
no deity worthy of worship besides Allaah’ and the lowest
branch is to remove a harmful thing from the path. Shyness
and modesty is a branch of faith.”

Removing harmful things from paths is an action of the limb
but is considered a part of faith. Therefore, faith consists of
actions, as per the legal texts.

Further, abandoning prohibited actions is also a part of faith.
Abu Hurayrah, may Allaah be pleased with him, reported that
the Prophet, sallallaahu “alayhi wa sallam, said: "The
fornicating person, at the time of fornication, does not do so
while being a believer. The one drinking alcohol, at the time
of drinking alcohol, does not do so while being a believer. The
one stealing at the time of stealing, does not do so while
being a believer. The one robbing, at the time of robbing and
people are looking on, does not do so while being a believer.”
"Umar ibn "Abd Al-'Azeez wrote to "Adiyy ibn "Adiyy,

saying: “Faith has obligations, legislations, regulations, and

! Reported by Al-Bukhaari and Muslim.
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voluntary aspects, and whoever completes them has
completed their faith, and whoever does not has not.”

Now, faith and Islaam overlap, as is clear from the previous
texts, since the Prophet, sallallaahu "alayhi wa sallam, said in
the Hadeeth of Jibreel: “/s/laam is to testify that there is no
deity worthy of worship besides Allaah and that Muhammad
is the Messenger of Allaah, establish prayer. give obligatory
charity, fast Ramadhaan, and perform pilgrimage if you are
able.”

However, in the Hadeeth of the delegation of "Abd Al-Qays,
he, sallallaahu "alayhi wa sallam, said: "Faith is to testify
that there is no deity worthy of worship besides Allaah, and
that Muhammad is the messenger of Allaah, to establish
prayers, to give obligatory charity, to fast Ramadhaan, and
to give a fifth of war booty."

Therefore, how can we combine between Islaam and
faith?
We must mention a very important legal maxim here, and it

is that terms mentioned within legislation carry a number of

connotations when they are used alone and in general.

! Reported by Al-Bukhaari (1/10).
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However, if it is coupled with another term, it indicates just
some of those connotations, and the term that it is coupled
with indicates all the other connotations.

Islaam and Eemaan, in their indication, show that faith is
one. However, if they are combined, then it shows that
Islaam is something, and Eemaan is another thing. That is
why the scholars say: “If they are coupled, they are separated
in meaning, and if they are separated, they are joined in
meaning.”

Meaning, if they are singled out in texts, then they each refer
to the same thing, but if they are coupled in a single text,
then Eemaan refers to something, and Islaam refers to
something else. If both are mentioned in a single text, then
Islaam refers to the apparent matters, and Eemaan refers to
the inward matters.

There is no doubt that the word Islaam is used to refer to
those who have the root of faith and do actions of
Islaam, however, if someone commits a major or minor
sin, do they leave the fold of Islaam?

The answer is that they do not leave the fold of Islaam.

However, they might have the name of faith removed from
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them, as the Prophet, sallallaahu "alayhi wa sallam, said:
“The fornicating person, at the time of fornication, does not
do so while being a believer. The one drinking alcohol, at the
time of drinking alcohol, does not do so while being a believer.
The one stealing, at the time of stealing, does not do so while
being a believer. The one robbing, at the time of robbing and
people are looking on, does not do so while being a believer.”
Therefore, it is not said that a fornicator or one that drinks
alcohol that they are believers, but they are Muslims,
because they have the root of faith in their hearts. Just as
Islaam is not negated from the one who performs its
obligations and conditions, so is Eemaan.

However, if the slave is deficient in some of the primary
obligations of faith, which are mentioned in the Hadeeth of
Jibreel, may Allaah exalt his mention, then all of their faith
goes away. As for the one who is deficient or lacking in
some obligations of Islaam, then they might leave the fold of
Islaam thereby. As for the name of Islaam, then it is not

removed from a person by abandoning some of its

! Reported by Al-Bukhaari and Muslim.
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obligations, or performing some prohibited actions; rather, it
is nullified when one does something that negates it totally.
Of course, the issue of abandoning the prayer has a famous
difference of opinion, and the correct view is that whoever
abandons prayer altogether leaves the fold of Islaam, as the
legal texts indicate. As for other pillars of Islaam, then the
one who abandons any of them does not leave the fold of
Islaam, according to the stronger view.

Therefore, the name of Islaam is not removed from a slave
unless they do something that negates it, such as
apostatizing or committing polytheism, for that removes one

from the religion altogether.

Based on that, we say that not every Muslim is a believer,
but every believer is a Muslim:

There is no doubt that people vary in their faith. Some have

strong faith, some have weak faith, and some have no faith.

Al-Haafith Ibn Rajab, may Allaah have mercy on him, said:
“As for if faith in its entirety is negated from a person,
and Islaam is established, such as the Bedouins that

Allaah the Exalted mentioned, then the stability of
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faith in the heart is negated, but they partake in
apparent actions of Islaam, and have a type or amount
of faith that makes their actions valid. Had it not been
for this small amount of faith, they would not have
been Muslims, but rather, faith would be nullified on
their behalf, because its realities are nullified and non-
present and because some of its obligations are not
present. Affirmation that is within the heart varies
[from person to person]. This is the correct view, and
this is one of the two narrations from Imaam Ahmad.
Faith of those who have complete faith, those who
view the Unseen as if it is seen, whereby no doubts or
suspicion can be accepted is not the same as the faith
of others who did not reach this level, and if they were
caused to doubt, they would doubt. That is why the
Prophet, sallallaahu "alayhi wa sallam, made the level
of lhsaan that a slave worships Allaah the Exalted as if
they can see Him, and this is not the case with the
general believers. That is why some said: ‘Abu Bakr did
not surpass you with plentiful prayer or fasting, but

rather, by something that settled in his heart.’
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Further, Ibn "Umar, may Allaah be pleased with him,
was asked: ‘Did the Companions used to laugh?’ He
said: ‘Yes, and faith in their hearts was similar to
mountains.” Therefore, where is this in comparison to
the one whose faith is equal to a seed or barley seed,
similarly to the people of monotheism who will be
removed from Hellfirez Such people can be referred to
as that they did not have faith in their hearts, because
of how weak it was.”
If we were to count the actions of Islaam, then they are
many. Actions of Islaam include devoting the religion to
Allaah the Exalted, prayer, obligatory charity, fasting,
pilgrimage, sticking to the general body of the Muslims,
sincerity to Allaah the Exalted and His slaves, freeing the
heart of cheating, envy, and hatred, and freeing oneself of
the necessary harmful actions that result from those
qualities.
We must know that faith is composed of four things:

Statement of the heart, actions of the heart, statements of

! Jaami® Al-"Uloom wa Al-Hikam (1/116).

@\ 155 7@



The Fourty Nawawi Ahaadeeth

the tongue, and actions of the limbs. These are all
considered a part of faith.

As for statements of the heart, then it is attestation of the
heart. As for actions of the heart, then many things are
included in it, such as love of Allaah, fear of Him, reliance on
Him, humility, contentment, shyness, and all other actions of
the heart that the limbs do not do, but that have an effect on
the actions of the limbs.

Statement of the tongue refers to the two testimonies, and
actions of the limbs are included within faith. Those who
ruled that actions of the limbs are not a part of faith are
innovators. The Murji‘ah were called as such because they
removed actions from faith. That is why Al-Bukhaari, may
Allaah have mercy on him, wrote chapters in his Saheeh
book in refutation of the Murji‘ah sect.

Among the evidences that show that actions are a part of

faith are when Allaah the Exalted Said:
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{And never would Allaah have caused you to lose your faith.}
[QUR’AAN 2:143]

Also:
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{The believers are only those who, when Allaah is mentioned,
their hearts become fearful, and when His verses are
recited to them, it increases them in faith; and upon their
Lord they rely * The ones who establish prayer, and from
what We have provided them, they spend * Those are the
believers, truly.} [QUR'AAN 8:2-4]

Those who rule that actions are not a part of faith are

innovators and are contradicting the Noble Book. Such are
the Murji‘ah, and this is the root of the difference between
Ahl As-Sunnah and the innovators.

Therefore, the concept of faith must include these four
things: Statement of the heart, actions of the heart,
statements of the tongue, and actions of the limbs. Faith is
not mere attestation and affirmation that Allaah the Exalted
exists, because Iblees (Satan) believed that Allaah the Exalted
exists, and that did not result in him being a believer.
Likewise, the concept of faith according to Ahl As-Sunnah

contradicts the statements of those innovators who say that
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no actions of disobedience harm faith. This is a very dire

misguidance.

Faith in predestination:

Before going into the topic of predestination, the Hadeeth
from Ibn Mas ood, may Allaah be pleased with him, states

that the Prophet, sallallaahu "alayhi wa sallam, said: “When
the topic of predestination comes up, then refrain.™ What

does refraining from speaking mean in this Hadeeth? Does
the Hadeeth mean it is impermissible to speak about
predestination totally, or does it prohibit a certain type of
speech about predestination?

The answer is that the Hadeeth prohibits speaking about
predestination falsely. As for speaking about predestination
while saying the truth, then they are not included in such a
prohibition. How could they be included, while there are
verses and narrations that speak about predestination and

the various stages of belief in predestination?

! Reported by At-Tabaraani in his book Al-Kabeer (1427) and Al-Albaani ruled it as authentic
in his book As-Silsilah As-Saheehah (34).
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Further, when the innovators spoke and delved deeply into
predestination and while doing so, were in contradiction to
the Qur'aan and Sunnah, it becomes obligatory for Ahl As-
Sunnah to respond to them, disprove their doubts, and show
the truth in that topic.

Therefore, the meaning of the Hadeeth is that it is
impermissible to speak and argue falsely regarding
predestination. As for speaking about predestination with
evidence of the Quraan and Sunnah, there it is not
prohibited. That is why scholars wrote many books that
spoke about the topic of predestination.

Therefore, why should we speak about belief in
predestination?
Belief in predestination is one of the pillars of faith. A

slave’s faith is not complete without it. How can it be known
unless it is spoken of and clarified to the people?

The dreatest Hadeeth in Islaam has spoken of belief
in predestination, as in, the Hadeeth of Jibreel the Exalted

wherein the Prophet, sallallaahu "alayhi wa sallam, said:
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"That was Jibreel who came to teach you your re/igion."]

Therefore, knowledge of this topic in general is obligatory.
The Noble Qur‘an is full of mention of predestination
and its details. Allaah the Exalted ordered us to reflect and

understand the Qur’aan, as He Said:
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{[This is] a blessed Book which We have revealed to you, [O
Muhammad], that they might reflect upon its verses and

that those of understanding would be reminded.}
[QUR’AAN 38:29]

The Companions asked the Prophet, sallallaahu
“alayhi wa sallam, about the most minute of issues, as in the
Hadeeth of Jaabir ibn "Abdullaah, may Allaah be pleased
with him, who reported that Suraagah ibn Maalik ibn
Ju'shum, may Allaah be pleased with him, came and said:
“Allaah's Messenger, explain our religion to us (in a way) as
if we have been created just now. Whatsoever deeds we do
today, is it because of the fact that-the pens have dried (after
recording them) and the destinies have begun to operate or

these have effects in future? Thereupon he, sallallaahu

! Reported by Al-Bukhaari and Muslim.
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“alayhi wa sallam, said: ‘No, rather, it is because of what the
pens have dried and the destinies have begun to operate.
(Suraagah ibn Malik) said: ‘If it is so, then what is the use of
doing good deeds’?

The Prophet, sallallaahu "alayhi wa sallam, then said: Do
actions, for everyone is facilitated to do what they intend to
do."

The Companions taught their students faith in
predestination. Rather, they asked them about it to test
them and see if they correctly understood the belief in
predestination or not.

Scholars of the pious predecessors have written books
on this topic, and have spoken about its issues.

If we avoid talking about predestination, then
people would become ignorant, and perhaps the doors for
the people of innovation and misguidance would be
opened, and they would spread their falsehood. Actually,

they have already done so.

! Reported by Muslim (2648).
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What is the definition of Al-Qadhaa’ and Al-Qadar?

As for Qadhaa’, then linguistically, it is used to refer to many
meanings, such as precision, carrying out orders, orders,
rulings, and stating information, and so forth.

Al-Haafith, may Allaah have mercy on him, said:
“Ismaa’ eel ibn Ahmad An-Naysaaboori said in his

book Al-Wujooh wa An-Nathaa’ir: ‘The word Qadhaa’
has been used in fifteen ways in the Noble Book. It
has been used to refer to completion of something, as

Allaah the Exalted Said:

LSl 1o 13

{And when you have completed your rites.}
[QUR’AAN 2:200]

It has been used to refer to orders as Allaah the
Exalted Said:

Va1

{When He decrees a matter.} [QUR'AAN 3:47]

It has been used to refer to fulfilling a vow as Allaah

the Exalted Said:
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{Among them is he who has fulfilled his vow.}
[QUR’AAN 33:23]

It has been used to refer to judging and deciding as

Allaah the Exalted Said:

Ay (ol aY) (puald

{The matter would have been decided between me
and you.} [QUR’AAN 6:58]

It has also been used to refer to passage of something

as Allaah the Exalted Said:
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{But [it was] so that Allaah might accomplish a
matter already destined.} [QUR'AAN 8:42]

It has also been used to refer to death, as Allaah the

Exalted Said:
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{Their term would have been ended for them.}
[QUR’AAN 10:11]

It has also been used to refer to conclusion as Allaah the

Exalted Said:

S b G
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{When the matter has been concluded.}
[QUR’AAN 14:22]

It has also been used to refer to satisfying one’s need
as Allaah the Exalted Said:
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{Except [it was] a need within the soul of Jacob,
which he satisfied.} [QUR’AAN 12:68]

It has also been used to refer to conveying something,

as Allaah the Exalted Said:
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{And We conveyed to the Children of Israa’eel in the
Scripture.} [QUR'AAN 17:4]

It has also been used to refer to an admonishment

and decree, as Allaah the Exalted Said:
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{And your Lord has decreed that you not worship
except Him.} [QUR’AAN 17:23]

It has also been used to refer to dying, as Allaah the

Exalted Said:

@ Al (kb usa 53868
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{So Moosa struck him and [unintentionally] killed him.}
[QUR’AAN 28:15]

It has also been used to refer to descending, as Allaah the

Exalted Said:

{And when We decreed for him [Solaymaan] death.}
[QUR’AAN 34:14]

It has also been used to refer to creation, as Allaah the

Exalted Said:
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{And He completed them as seven heavens.}
[QUR’AAN 41:12]

It has also been used to refer to actions, as Allaah the
Exalted Said:
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{Nol Man has not yet accomplished what He
commanded him.} [QUR’AAN 80:23]

It has also been used to refer to pacts, as Allaah the
Exalted Said:
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{When We revealed to Moosa the command.}
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[QUR’AAN 28:44]

Further, apart from that, He mentioned the written

predestination in the Preserved Tablet, such as:

Guaia 1340 oS3y

{And it is @ matter [already] decreed.}
[QUR’AAN 19:21]

It was also used to refer to actions as Allaah the

Exalted Said:

sald e L il

{So decree whatever you are to decree.}
[QUR’AAN 20:72]

It is also used to refer to obligation as Allaah the

Exalted Said:

Sl b

{When the matter will be concluded.} [QUR’AAN 19:39]

Meaning, when punishment becomes obligated on
them. It also refers to making up actions such as
actions of worship that one missed, as they say: ‘None

will make anything up for anyone after you.’
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Some of these usages overlap one another, and he
missed mentioning that it is used to refer to an ending
as Allaah the Exalted Said:
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{So when Zayd had no longer any need for her.}
[QUR’AAN 33:37]

It is also used to refer to completion of something as
Allaah the Exalted Said:
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{Then decreed a term and a specified time [known] to
Him.} [QUR’AAN 6:2]

It is also used to refer to writing as Allaah the Exalted Said:

a1

{When He decrees an affair.} [QUR’AAN 19:35]
It is also used to refer to execution of some action, or

as he referred to it, completion of something, and it is

used to refer someone paying their debts off.”

! Fat-h Al-Baari (8/398).
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Qadar, linguistically:

It refers to culmination, essence, and the finality of
something. Predestination is the finality of everything.
Qadar is the judgment of Allaah, and what He ordains in

terms of judgments in matters.

Qadar, terminologically:

According to the terminology of the scholars, Qadar is when
Allaah the Exalted predestines and ordains matters according
to His previous knowledge and as His Wisdom dictates.
Therefore, the predestination of Allaah the Exalted Allaah’s
previous knowledge as well as what the Pen wrote which will
happen until eternity. Allaah the Exalted ordained and
predestined matters and what will happen and Allaah the

Exalted knows what will happen and how.

Therefore, the predestination of Allaah the Exalted is
what He Knows, Wrote, Willed, and Created:

Imaam Ahmad, may Allaah have mercy on him, was asked
about the definition of predestination, and he said: “Qadar is

Allaah’s Ability over the slaves.”
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Ibn Al-Qayyim, may Allaah have mercy on him,
commented on the definition of Imaam Ahmad, may

Allaah have mercy on him, saying:
“Ibn "Aqeel heartily approved of this speech. He said:

‘This shows the precision of the knowledge of Ahmad,
and his deep penetration into understanding the
fundamentals of the religion.’ It is as Abu Al-Wafa’ (Ibn
"Ageel) said, because rejection of Qadar is a rejection
of the Ability of Allaah in creating, writing, and
disposing of the actions of the slave. The early Qadari
sect used to deny that Allaah the Exalted has
Knowledge, and they are the ones whom the pious

predecessors agreed on excommunicating.”

Therefore, the terminological definition of Qadar consists
of four levels:

1) Faith that Allaah the Exalted knows everything in
general and in specific from preexistent times.
Nothing in the heavens and earth, even as small

as an atom, is hidden from Allaah.

! Shifaa’ Al-"Aleel (pg. 28).
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2)

3)

4)

5)

Faith in that Allaah the Exalted Wrote all of that
in the Preserved Tablet before creating the
heavens and earth by fifty-thousand years.

Faith in the Will of Allaah the Exalted which
carries everything out, and in His encompassing
Ability. Nothing dood or bad occurs in this
cosmos unless it is due to the Will of Allaah the
Exalted.

Faith in that all created things are created by
Allaah the Exalted. He is the One that created
creation, their attributes, and their actions.
Allaah the Exalted Said:
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{That is Allaah, your Lord. there is no deity

except Him, the Creator of all things.}
[QUR’AAN 6:102]

The relationship between Al-Qadhaa’ and Al-Qadar, and
what is the difference?
It was said that the meaning of Qadar is predestination and

Qadhaa’ refers to creation, because Allaah the Exalted Said:
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{And He completed them as seven heavens} [QUR'AAN 41:12]

Therefore, they are matters necessary to one another and
cannot be separated from each other, because one of them
is the root, as in, predestination, and the other is the
creation and building, and it is Qadhaa’.

It was also said that it means the opposite, as in, Qadhaa’ is
the previous knowledge that Allaah the Exalted ruled by, and
Qadar is the presence and creation of creation, as well as
these situations and events that occur.

It was said that if they are mentioned at the same time, they
both have separate meanings, but if separated, they each
refer to the same thing. It was also said that they have the
same meaning.

Shaykh Ibn “Uthaymeen, may Allaah have mercy on
him, said:
“The scholars have differed regarding the difference

between them. Some said that Qadar is Allaah’s
disposing of matters in preexistence and that Qadhaa’
is Allaah’s disposing of the matter when it occurs.

Therefore, if Allaah the Exalted predestines that
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something will happen at its time, then it is Qadar,
and when the time comes for that thing to happen, it
is Qadhaa’. This is frequent within the Qur’aan, as
Allaah the Exalted Said:

A

{The matter is [then] decided.} [QUR’AAN 2:210]

Allaah the Exalted also Said:

Gl i Ay

{And Allaah judges with truth.} [QUR’AAN 40:20]
And so forth. Therefore, Qadar refers to Allaah’s

disposing of matters in preexistence and Qadhaa’ is
making the thing happen when it occurs.

It was said that they have the same meaning,
however, the correct view is that if they are mentioned
together, they have the two meanings mentioned, and
if they are singled out, then they mean the same

thing, and Allaah the Exalted is more knowledgeable.”

! Majmoo" Fataawa wa Rasaa’il Ibn ‘Uthaymeen (2/79).

G\ 172 7 ®



The Fourty Nawawi Ahaadeeth

As for faith in Qadhaa’ and Qadar:

There are dgeneral evidences in the Qur'aan and Sunnah

which prove this aspect of faith. Allaah the Exalted Said:
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{And ever is the command of Allaah a destiny decreed.}
[QUR’AAN 33:38]

And:
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{Indeed, all things We created with predesﬁnaﬁon.}
[QUR’AAN 54:49]

And:
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{And there is not a thing but that with Us are its
de/oosifories, and We do not send it down except according
to a known measure.} [QUR’AAN 15:21]

As for the Sunnah, there are narrations from the Prophet,
sallallaahu “alayhi wa sallam, that match and explain the
Qur‘aan, as in the Hadeeth of Jibreel, may Allaah exalt his

mention, which states that he asked: “What is faith?”

G\ 173 7 ®



The Fourty Nawawi Ahaadeeth

The Prophet, sallallaahu "alayhi wa sallam, said: “/+ is +o
believe in Allaah, His angels, Books, messengers, the Last
Day, and in predestination, both the good and bad parts
thereof.”

Also, Abu Hurayrah, may Allaah be pleased with him,

reported that the Prophet, sallallaahu alayhi wa sallam, said:

“The strong believer is better and more beloved to Allaah
than the weak believer, but both have good in them. Be keen
on what benefits you, seek Allaah’'s Help, and do not give up.
If something happens to you, do not say: 'If only | did such-
and-such, but rather said: ‘This is the destiny that Allaah
prescribed, and whatever He wishes He does’ because 'If
only, opens the doors to Satan’'s handiwork.

Abu Hurayrah, may Allaah be pleased with him, reported,
saying: “The polytheists from Quraysh came to the Prophet,
sallallaahu “alayhi wa sallam, to dispute with him regarding

predestination, then Allaah the Exalted revealed:

! Reported by Muslim (8).
2 Reported by Muslim (2664).
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{The Day they are dragged into the Fire on their faces [it
will be said], "Taste the touch of Saqar.” * Indeed, all things
We created with predestination.} [QUR'AAN 54:48-49]""

An-Nawawi, may Allaah have mercy on him, said: “This verse
and Hadeeth explicitly establish predestination, and that
absolutely affects everything. All of that is predestined in
preexistence, known by Allaah the Exalted, and wanted by

Him.”

The levels of belief in Qadhaa’ and Qadar:

Scholars who researched the topic of Qadhaa’ and Qadar
found that Qadhaa’ and Qadar deal with four things in the
legal texts, making it impossible to have complete belief in
predestination unless one believes in these four things. If
one does not believe in these four things, they do not
believe in Qadhaa’ and Qadar; if one does not believe in the

knowledge of Allaah, then they have not believed in

! Reported by Muslim (2656).
2 Sharh An-Nawawi “ala Muslim (16/205).
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predestination. If one does not believe in the fact that
everything was written, then they have not believed in
predestination. If one does not believe in the Will of Allaah
the Exalted then they have not believed in predestination.
Also, if one does not believe in the fact that Allaah the
Exalted created the actions of the slaves, then they have not
believed in predestination. Belief in predestination occurs
only in believing in those four levels.

Is there evidence from the Qur'‘aan and Sunnah that
prove these four levels?
The answer is yes.

Knowledge:
There is no doubt that the knowledge of Allaah the Exalted is

preexistent, as indicated by the Qur'aan and Sunnah. Allaah

the Exalted Said:
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{And with Him are the keys of the unseen: hone knows them
except Him. And He knows what is on the land and in the sea.
Not a leaf falls but that He knows it. And no grain is there
within the darknesses of the earth and no moist or dry

[thing] but that it is [written] in a clear record.}
[QUR’AAN 6:59]

As for the Sunnah, when the Prophet, sallallaahu "alayhi wa
sallam, was asked about the children of the polytheists, he,

sallallaahu "alayhi wa sallam, said: "Allaah the Exalted knows
what they would have done. Meaning, what would those

young children do if they lived? This is the knowledge of
Allaah the Exalted: It is knowledge of the past, present, and
future. It is also knowledge of what has not occurred, if it
was predestined to occur, how it would occur, and in what
form.

Writing:
Allaah the Exalted Said:

! Reported by Al-Bukhaari and Muslim.
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{We have not neglected in the Register a thing.}
[QUR’AAN 6:38]
The Register mentioned is the Preserved Tablet.
In a verse from the Qur'aan, the connection between
Knowledge and Writing has been mentioned.
Allaah the Exalted Said:
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{Do you not know that Allaah knows what is in the heaven
and earth? Indeed, that is in a Record. Indeed that, for
Allaah, is easy.} [QUR'AAN 22:70]

This verse is only of the clearest verses showing Allaah’s
Knowledge of everything, as well as the Writing. The
meaning is that Allaah the Exalted knows everything in the
heavens and the earth, and this Knowledge is written in a
Book with Him, and it is the Preserved Tablet.

Allaah the Exalted Said:
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{[Pharaoh] said, "Then what is the case of the former
generations?” * [Moses] said, "The knowledge thereof is
with my Lord in a record. My Lord neither errs nor
forgets.”} [QUR'AAN 20:51-52]

As for evidence from the Sunnah to prove Writing:

“Abdullaah ibn “Amr ibn Al-" Aas, may Allaah be pleased with
him, narrated that Allaah’s Messenger, sallallaahu "alayhi wa
sallam, said: "Allaah wrote the proportions of creation
before creating the heavens and earth by fifty-thousand

years. His Throne is on the water.”

"Ali, may Allaah be pleased with him, said:
“While we were in a funeral procession in Bagee' Al-

Ghargad, Allaah's Messenger, sallallaahu "alayhi wa
sallam, came and sat down, and we sat around him.
He had a small stick in his hand and he bent his head

and started scraping the ground with it.

! Reported by Muslim (4797).
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He, sallallaahu "alayhi wa sallam, then said, ‘There is
none among you, and no created soul but has his place
written for him either in Paradise or in the Hell-Fire,
and also has his happy or miserable fate [in the
Hereafter| written for him A man said, ‘O Allaah's
Messenger! Shall we depend upon what is written for
us and give up doing (good) deeds? For whoever
among us is destined to be fortunate (in the
Hereafter), will join the fortunate peoples and
whoever among us is destined to be miserable will do
such deeds as are characteristic of the people who are
destined to misery.’
The Prophet, sallallaahu "alayhi wa sallam, said, Those who
are destined to be happy [in the Hereafter]| will find it easy
and pleasant to do the deeds characteristic of those
destined to happiness, while those who are to be among the
miserable [in the Hereafter], will find it easy to do the
deeds characteristic of those destined to misery.

Then he, sallallaahu "alayhi wa sallam, recited:
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{As for he who gives and fears Allaah * And believes

in the best [reward] * We will ease him toward ease
* But as for he who withholds and considers himself
free of need * And denies the best [reward] * We
will ease him toward difficulty.} [QUR'AAN 92:5-10]""
“Ubaadah ibn As-Saamit, may Allaah be pleased with him,
narrated that Allaah’s Messenger, sallallaahu “alayhi wa
sallam, said: "The first thing Allaah created was the Pen,
and He Said to it: "Write, it said: 'What should | write? He
Said: "Write the proportions of everything until the Hour

begins.”

The third level: Will:

Allaah’s Will has been mentioned in the Qur'aan in many

verses. Allaah the Exalted Said:

! Reported by Al-Bukhaari and Muslim.
2 Reported by Abu Daawood (4078) and Al-Albaani ruled it as authentic in Saheeh Abu
Daawood.
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{Say. "O Allaah, Owner of Sovereignty, You give sovereignty
to whom You will and You take sovereignty away from
whom You will. You honor whom You will and You humble
whom You will. In Your hand is [all] good. Indeed, You are
over all things competent.} [QUR’AAN 3:26]

Allaah the Exalted also Said:
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{And you do not will except that Allaah wills. Indeed, Allaah
is ever Knowing and Wise.} [QUR’AAN 76:30]

Allaah the Exalted Said about Nooh, may Allaah exalt his

mention:
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{He said, "Allaah will only bring it to you if He wills, and you
will not cause [Him] failure.} [QUR’AAN 11:33]

And He Said about Yoosuf, may Allaah exalt his mention:
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{And when they entered upon Joseph, he took his parents to
himself and said, "Enter Eqgypt. Allaah willing, safe [and
secure].”"} [QUR’AAN 12:99]
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Allaah the Exalted also Said about Moosa, may Allaah exalt

his mention:
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{[Moses] said, "You will find me, if Allaah wills, patient, and |
will not disobey you in [any] order.”"} [QUR’AAN 18:69]

As for the Sunnah: ere are many narrations that speak
about Allaah’s Will:

Anas, may Allaah be pleased with him, said: “Allaah’s
Messenger, sallallaahu "alayhi wa sallam, used to frequently
say: 'O You who turns the hearts about, make my heart
steadfast on Your Religion. | said: ‘O Allaah’s Messenger,
we have believed in you and what you have come with; but,
do you fear for us? He, sallallaahu "alayhi wa sallam, said:
Yes, the hearts are between two Fingers of Allaah the
Exalted, and He turns them as He Wills."

The Mother of the Believers, Umm Salamah, may Allaah be
pleased with her, said: “The most frequent supplication

Allaah’s Messenger, sallallaahu "alayhi wa sallam, was: 'O

! Reported by At-Tirmithi (2140) and he ruled it as acceptable. Al-Albaani ruled it as
authentic in his book Saheeh At-Tirmithi.
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You who turns the hearts about, make my heart steadfast
on Your Religion.

| said: ‘O Allaah’s Messenger why is your most frequent
supplication: 'O You who turns the hearts about, make my
heart steadfast on Your Religion? He, sallallaahu “alayhi wa
sallam, said: 'O Umm Salamah, there is not a child of Adam
except that their heart is between the two Fingers of
Allaah. Whoever Allaah the Exalted Wills to be upright will
be as such, and whoever Allaah the Exalted Wills to go
astray will be as such’” One of the narrations, Mu" aath,

may Allaah have mercy on him, said the verse:
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{"Our Lord, let not our hearts deviate after You have guided
us and grant us from Yourself mercy. Indeed, You are the
Bestower.} [QUR’AAN 3:8]'

The fourth level: Creation of the actions of the slaves:

Meaning, our actions are all created by Allaah the Exalted.

He Knows of them, Wrote them, and Willed that they occur,

! Reported by At-Tirmithi (3522) and he ruled it as acceptable. Al-Albaani ruled it as
authentic in his book Saheeh At-Tirmithi.
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so He created them and brought them into existence. This
category is the one wherein there occurred a dispute
between the People of Sunnah and a wide range of people
of innovation.

The scholars wrote their books about this type and category
of predestination. Al-Bukhaari, may Allaah have mercy on
him, wrote his book Khalq Af'aal Al-"Ibaad (The Created
Nature of the Actions of the Slaves) in refutation of the

deviant people who follow the Qadari sect.

Evidence from the Qur'aan that Allaah the Exalted
created actions of the slaves:

Allaah the Exalted Said:

Qslas Ly aSala Al

{While Allaah created you and that which you do.}
[QUR’AAN 37:96]

This verse is very clear in indicating that Allaah the Exalted

created actions of His slaves.
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From the Sunnah:

The Prophet, sallallaahu "alayhi wa sallam, said regarding the

creation of the actions of the slaves: "Allaah the Exalted
Created every+hing that makes, as well as what it makes.”

Therefore, we can know the evidences of faith in
predestination and evidence of its four categories from the
Qur'aan and Sunnah. That makes the concept of faith in
predestination according to Ahl As-Sunnah clear with its
detailed evidences.

The Prophet, sallallaahu "alayhi wa sallam, used to deal with
the issues pertaining to predestination that would preoccupy
and be on the minds of the Companions. An example is that
Abu Hurayrah, may Allaah be pleased with him, reported that
Allaah’s Messenger, sallallaahu “alayhi wa sallam, said:
"There is no contagion, and there are no evil omens

"

associated with the month of Safar or with owls

At that, a Bedouin man said: “O Allaah’s Messenger what
about a camel which is like deer on the sand, but a mangy

camel comes near it, and makes it mangy?” The Prophet,

! Reported by Al-Bukhaari in his book Khalg Af*aal Al-"lbaad (pg. 73) and Al-Albaani ruled it as
authentic in his book As-Silsilah As-Saheehah (1637).
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sallallaahu “alayhi wa sallam, said: "Who made the first
camel sick?" Meaning, had sicknesses been contagious on
their own without the predestination of Allaah, then who is
the one that made the first camel mangy?

Ibn Mas' ood, may Allaah be pleased with him, said: Allaah’s
Messenger, sallallaahu “alayhi wa sallam, stood among us
and said: ‘Nothing transmits diseases to anything else” A
Bedouin man said: ‘O Allaah’s Messenger, the tip of the tail
of the camel might have mange, and would transmit it to all
other camels.” Allaah’s Messenger, sallallaahu "alayhi wa
sallam, said: 'Who made the first camel mangy? There is no
contagion and there are no evil omens associated with the
month of Safar. Allaah the Exalted created every soul and
Wrote its lifespan, provisions, and calamities.”

Therefore, the Prophet, sallallaahu "alayhi wa sallam, used
to clarify to his Companions that these matters are previously
written.

The case remained the same during the era of the Rightly-

Guided Caliphs. “Umar, may Allaah be pleased with him,

! Reported by Al-Bukhaari and Muslim.
? Reported by At-Tirmithi (2143).
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was very stern with people of innovation, as in the story of
Subaigh ibn “Asal. The people then remained on the
Sunnah for as long as Allaah the Exalted Willed, then
innovations came into existence and people called to
innovations.

The Hadeeth from Saheeh Muslim we are explaining in this
book was narrated because people began to differ regarding
predestination, and there emerged a group that rejected it,
and said that everything is spontaneous. They said that
Allaah the Exalted did not determine the proportions of
creation before they occurred and before they acquired
those proportions.

The early Qadari sect used to reject the knowledge of Allaah
the Exalted and say that Allaah the Exalted does not know
the proportions before they occur. Therefore, they reject
prior and preexistent knowledge. Such are the extremists,
and they were excommunicated by the pious predecessors.
Thereafter, there emerged a sect that affirmed Allaah’s
Knowledge and affirmed the Writing which is coupled with

Knowledge. They contradicted the pious predecessors in
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their claim that the actions of the slaves are facilitated for
them, and they occur by them on their own.

The Qadari sect emerged during the end of the era of the
Companions, and they were refuted by “Abdullaah ibn
“Umar, may Allaah be pleased with them both. He was very
stern and harsh with them, and expressed his disavowal from
them. The first one to speak falsely about predestination
was Ma bad ibn “Abdullaah Al-Juhani in Basra and Ghaylaan
ibn Muslim in Damascus; Ma bad took his ideas regarding
predestination from a man named Sawsan, and Ghaylaan
learned from Ma’ bad.

Al-Awzaa' i, may Allaah be pleased with him, said: “The first
one to innovate in predestination was Sawsan in "Iraq. He
was a Christian, then accepted Islaam, then went back to
Christianity. Ghaylaan Al-Qadari then learned from Ma bad.”
The Mu tazilah sect then seized the way of thought of the
Qadari sect and advanced it to a point, and made it the basis
of their creed. That is why the Mu tazilah have five pillars:
Monotheism, justice, promise and threat, the station

between two stations (meaning, if a person commits a major

! Siyar A'laam An-Nubalaa' (5/104).
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sin, they are neither disbelievers not believers, but rather,
are in a place between the two), and ordering good and
forbidding evil.

"Amr ibn “Ubayd, the Mu tazili, when it was mentioned to
him a Hadeeth of the Prophet, sallallaahu "alayhi wa sallam,
he said: “Had | heard AlI-A" mash say this, | would say he lied,
if Zayd ibn Wahb said it, | would not believe him, if | heard it
from Ibn Mas ood, | would not accept it, and had | heard it
from Allaah’s Messenger, sallallaahu "alayhi wa sallam, |
would reject it. If | heard Allaah the Exalted Say it, | would say
to Him: ‘You did not take the covenant from us in this
matter.””

If those individuals fell into that innovation of theirs, and said
that slaves create their own actions and that Allaah the
Exalted is not the One who creates the actions of the slaves,
there is also another deviant group that went the opposite
direction. Always, innovations produce the opposite
extreme, as well. They are known as the Jabri sect, and they

believe that slaves are forced to do their actions.

! Meezaan Al-I'tidaal (3/278).
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The Mu tazilah believe that the slave is free and can create
their own actions, but the Jabri sect said that a person is
forced into doing what they do. One cannot contend in
doing any action. It is like a person falling from a height to
the bottom, and a feather in the wind. The slave has no will,
according to them.

This is the belief of Al-Jahm ibn Safwaan that he invented in
the beginning of the 3« century Hijri. He took this creed
from Al-Ja"d ibn Dirham.

One of the effects of the beliefs of the Jabri sect, and the
necessary conclusion of their beliefs is that a person will not
be held to account for anything they do. That is why when
one of them passed by a thief whose hand was being cut
off, he said: “Poor individual! He was forced to steal, and
then his hand was cut off because of it.” This is a way of
objecting to Allaah the Exalted. That is why this belief has
resulted in corruption in beliefs and actions.

Some Soofis who have this creed used to pass by people in
bars and brothels and would enter on those in it, give
greetings of peace, and say: “How are you faring in the

predestination of Allaah?”
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As for nowadays, the one that thinks that the issue of
predestination and deviation therein is no longer an issue is
mistaken, because these gdroups are present with their old
fundamentals. Communism has roots in Iranian Mazdakan
Zoroastrian beliefs, and this is an atheistic movement. The
Communists believe in that no one has a choice in their
actions.

Likewise, Freud’s theory states that everyone is forced to do
what do, as did Durkheim, one of the pioneers of sociology.
There are three Jews that initiated and founded these
atheistic theories that are based on the creed of the Jabris,
and they are: Marx, Freud, and Durkheim. They are explicit
in what they believe. One of them said: “A person is forced
to do what their societal level enforces on them.”

In contrast, we have the existentialistic way of thought that
was initiated by Jean-Paul Sartre is based on the way of
thought of the Qadari sect, in that they reject predestination.
They say that humankind is free and can do whatever they
want. They say that none can stand in the path of
humankind in their freedom and will. Therefore,

humankind, to them, creates their own actions and wiill.
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Therefore, all of those individuals have ancient roots. There
are also some books written by modern-day Muslims that
contain deviations in issues pertaining to predestination and
so forth, and that was the result of being affected by the
Qadari and Mu tazili sects. Some of those authors mention
the Mu tazilah and praise them, their thought, and their
creed, which is including their creed regarding
predestination. Some of them say that it is obligatory to
spread the heritage of the Mu tazilah sect which was
tarnished by the Ash aris. Some of them reject the entire
belief system of predestination.

Therefore, deviation in matters pertaining to predestination
and other issues pertaining to faith are old issues. A group
of contemporary authors took the path of the older
generations. Some of them are ascribed to Islaamic thought,
speak in the name of Islaam, and are referred to as Islaamic
thinkers.

What do the Ash aris believe regarding predestination?
The Ash’aris wanted to reconcile between the Jabri and

Qadari sects and came up with a new theory, called Al-Kasb

(earning). Its outcome is purely Jabri, because it says that
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the slave has no ability or effects. As for its reality, it is a
philosophical theory that even Ash’aris cannot understand,
let alone explain.:

The Ash aris stated that they affirm predestination and the
actions of the slaves, but the slave is weak and cannot have
effects on anything. They called this theory Al-Kasb.

The way of thought of Ahl As-Sunnah is that Allaah the
Exalted has predestined, written, Willed, and created
everything. He gave us the ability and freedom, and gave us
will and choice.

The Ash aris say that Allaah the Exalted has predestined,
created, and willed everything, and the slave can earn and
choose, but they are weak and cannot have an effect on
anything. However, we say that the slave has a choice and

can have an effect.

We can summarize the most famous belief systems as it
pertains to predestination, saying:

There are three major beliefs systems regarding

predestination:

! Manhaj Al-Ashaa‘irah fi Al-'Ageedah (pg. 82).
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The Jahmi and Jabri beliefs:
The summary of their beliefs are that slaves are forced to do

their actions, and that they have no ability, will, or choice.
Allaah the Exalted is the One that created the actions of the
slaves, and their actions are only ascribed to them
metaphorically.

The Mu tazii and Qadari beliefs:
The summary of their beliefs are that actions of the slaves

are not created by Allaah, but rather, slaves create their own
actions.

The way of thought of the pious predecessors:

Shaykh Al-Islaam, may Allaah have mercy on him,
Ibn Taymiyyah said:
“The way of thought of Ahl As-Sunnah wa Al-Jamaa’ah

in this issue and other issues is what the Qur‘aan and
Sunnah indicate, as well as what the foremost
predecessors from the Muhaajiroon and Ansaar, and
those who followed then in goodness, and it is: Allaah
the Exalted is the Creator, Lord, and Owner of
everything. Every single thing that lives on its own is
included in that, as well as their attributes that depend

on their lives, such as the actions of the slaves, and
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anything else. Also, whatever Allaah the Exalted Wills
will happen, and whatever He does not will not.
Nothing will appear in existence except through His
Will and Ability, and nothing that He Willed can resist.
Rather, He is Able to do all things, and He does not
Will anything except that He is Able to do it. He knows
what happened, what will happened, and what did not
happen, had it happened, how it would have
happened, including the actions of the slaves and so
forth. Allaah the Exalted has set the proportions of
creation before He created them. He proportioned
their times, sustenance, and actions. He wrote that
and wrote what they will be, in terms of happy or
miserable. Therefore, [Ahl As-Sunnah] believe in that
He created everything, He is Able to do everything, He
Willed everything that occurs, He has knowledge of
things before they happen, He destined and wrote
them before they happened.”

Then, he said:

“The pious predecessors and our scholars are in

agreement that the slaves are ordered with what
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Allaah the Exalted ordered them to do, and they are
forbidden from doing what Allaah the Exalted forbade
them from doing. They agree on belief in His promise
of good and punishment that the Qur’aan and Sunnah
have mentioned. They agree that none has any excuse
with Allaah the Exalted do to an obligatory action that
they abandoned or a forbidden action that they
performed. Rather, Allaah the Exalted has the most
sure evidence against His slaves. Whoever uses
predestination as an excuse to abandon something
that they were ordered to do or doing an action they
were prevented from doing, or to reject what the texts
have mentioned in terms of promise of reward or
punishment, then they are more misguided, fabricate
against Allaah, and contradictory to the religion than
those Qadari people; they are more similar to the
Majoos.

One of the matters that the pious predecessors and
their Imaams agreed on, along with believing in
predestination, that Allaah the Exalted created

everything, whatever He Wills will happen, whatever
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He does not Will, will not, that He duides and
misguides whomever He Wills, that the slaves have
will and ability, and can do actions based on their will
and ability according to what Allaah the Exalted gives
them ability to do, they also say that the slaves cannot
will something unless Allaah the Exalted Wills it.

Allaah the Exalted Said:
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{No! Indeed, the Qur'aan is a reminder * Then
whoever wills will remember it * And they will not
remember except that Allaah wills.} [QUR'AAN 74:54-56]

And:
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{Indeed, this is a reminder, so he who wills may take to
his Lord a way * And you do not will except that

Allaah wills. Indeed, Allaah is ever Knowing and Wise.}
[QUR’AAN 76:29-30]
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And:
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{It is not except a reminder to the worlds * For
whoever wills among you to take a right course * And
you do not will except that Allaah wills - Lord of the
worlds.} [QUR’AAN 81:27-29]

The Qur'aan informs that the slaves can believe,
disbelieve, do actions, earn deeds, obey, disobey,
establish prayer, give obligatory charity, perform
pilgrimage, perform minor pilgrimage, kill, fornicate,
steal, lie, be honest, eat, drink, fight, and war. None of
the pious predecessors or Imaams said: ‘Slaves are not
the ones who do actions, and they have no choice,
will, or ability. None of them said that a person is only
metaphorically doing actions. Rather, those that spoke
and used the terms metaphorical and read agree that
the slave does real actions, and that Allaah the Exalted
is the One that created their essence, attributes, and

actions.”

! Majmoo" Al-Fataawa (8/449-459) summarized.
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The root of the misguidance of the Qadari and Jabri
sects:

Ibn Abu Al-"1zz Al-Hanafi, may Allaah have mercy
on him, said:
“The root of misguidance is to equate Will and Intent,

and between love and contentment. The Jabri and
Qadari sects both equated them, then differed. The
Jabri sect said that the entirety of the cosmos is only
through Allaah’s predestination. Therefore, it becomes
beloved and pleasurable to Allaah. The Qadaris who
negate said that the sins are not loved by Allaah and
do not please him. Therefore, they are not
predestined but are outside of Allaah’s Will and
creation. The Qur‘aan, Sunnah, and pure natural
disposition all show the difference between intent and

"1

love.

! Sharh Al-'Ageedah At-Tahaawiyyah (pg. 166).
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The ruling on someone saying: ‘I met this person by
chance’:

There is no harm in using the phrase, ‘I met this person by
chance,” because the intent of the one speaking is that they
met the person without a prior agreement to meet at that
place, and without any intent on meeting them at that
instance. The meaning is not that they met them without
the predestination of Allaah the Exalted.

This has been mentioned in the Hadeeth of the Dajjaal
mentioned, which states that when he asked the travelers:
“Who are you?” They said: “We are people from Arabia who
and we embarked upon a boat but incidentally, the sea-
waves had been driving us for one month and they brought
us near this island.”

Anas, may Allaah be pleased with him, also said: “l took
"Abdullaah ibn Abu Talhah to Allaah’s Messenger, sallallaahu
“alayhi wa sallam, and incidentally, | met him while he had a

branding iron in his hand.”

! Reported by Muslim (2942).
2 Reported by Muslim (2144).
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Also, Lageet ibn Sabrah, may Allaah be pleased with him,
reported, saying: “I was in the delegation of Banu Al-
Muntafiq to Allaah’s Messenger, sallallaahu “alayhi wa
sallam, and when we approached Allaah’s Messenger,
sallallaahu "alayhi wa sallam, and incidentally, we did not
meet him in his home, but we met the Mother of the
Believers, "Aa’ishah.”

The scholars of the Permanent Committee stated: “Saying: ‘I
met this person by chance,” does not contain anything
forbidden or polytheistic, because the intent is that they met
without prior agreement to meet. There is no harm in this

meaning.”

Using predestination as an excuse for sins:

Using predestination as an excuse for sins is a false excuse.

Allaah the Exalted Said:

! Reported by Abu Daawood (142) and Al-Albaani ruled it as authentic in his book Saheeh
Abu Daawood.
? Fataawa Al-Lajnah Ad-Daa’imah (3/539).
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{Those who associated with Allaah will say. "If Allaah had
willed, we would not have associated [anything] and neither
would our fathers, nor would we have prohibited anything.”
Likewise did those before deny until they tasted Our
punishment. Say, "Do you have any knowledge that you can
produce for us? You follow not except assumption, and you
are not but falsifying.” * Say. "With Allaah is the far-
reaching argument. If He had willed, He would have guided
you all.”} [QUR’AAN 6:148-149]

The slave has freedom and choice. Allaah the Exalted has
clarified to the slave the various ways of goodness and the

various ways of evil. Allaah the Exalted Said:

A L iy oull 5L (i 2 0n 30

{And say. "The truth is from your Lord, so whoever wills -

let him believe; and whoever wills - let him disbelieve.”}
[QUR’AAN 18:29]

If Allaah the Exalted gave you choice and freedom, then how

can you use predestination as an excuse?
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Allaah the Exalted has sent books and messengers, and has
ordered and forbade you. He promised that if you obey Him,
you will go to Paradise, and if you disobey Him, you will go
to Hellfire. He gave you choice, will, and ability. So, how
can you use predestination as an excuse for your sins and
transgression against your Lord?

As for the Hadeeth which Abu Hurayrah, may Allaah be
pleased with him, reported, that Allaah’'s Messenger,
sallallaahu "alayhi wa sallam, said: "Adam and Moosa argued
with each other. Moosa said to Adam: You are Adam whose
mistake expelled you from Paradise.” Adam said to him: You
are Moosa whom Allaah selected as His Messenger and as
the one to whom He spoke directly; yet you blame me for a
thing which had already been written in my fate before my

creation? So, Aadam overpowered Moosa [he said this

twice]."

! Reported by Al-Bukhaari and Muslim.
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This is using predestination as an excuse for calamities,
not for faults:

Shaykh Al-Islaam, may Allaah have mercy on him,

said:

“Predestination is believed in, but it is not used as an
excuse. Rather, the slave is ordered to go back to
predestination during calamities and ask Allaah the
Exalted for forgiveness when committing sins and

mistakes, as Allaah the Exalted Said:
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{So be patient, [0 Muhammad]. Indeed. the promise of

Allaah is truth. And ask forgiveness for your sin.}
[QUR’AAN 40:55]

That is why Adam overpowered Moosa when Moosa
blamed Adam for the calamity that occurred when he
ate from the tree. Adam mentioned to him that this
was written for him before he was created,

and Adam overpowered Moosa. Allaah the Exalted
Said:
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{No disaster strikes upon the earth or among
yourse/ves except that it is in a register before We

bring it into being - indeed that, for Allaah, is easy.}
[QUR’AAN 57:22]

Allaah the Exalted also Said:
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{No disaster strikes except by permission of Allaah.
And whoever believes in Allaah - He will guide his

heart. And Allaah is Knowing of all things.}
[QUR’AAN 64:11]

Some of the pious predecessors said: ‘It refers to the
one who when tested with a calamity, knows that it is
from Allaah the Exalted, causing them to be content
and submissive.’

This is the understanding of why Adam used
predestination as an excuse. Allaah forbid that Adam,
or anyone below Adam, including other believers, use
predestination as an excuse. If this were permissible, it

would be allowed for Iblees and those who follow
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him, including Jinn and mankind, to use that as an
excuse. Also, the peoples of Nooh, may Allaah exalt
his mention, "Aad, Thamood, and all other people of
disbelief, sin, and disobedience would be allowed to
use it as an excuse, and Allaah the Exalted would not
punish anyone. This is known to be corrupt by
necessity both legally and rationally.”

Issue: If a slave commits a sin, should they be pleased
with predestination?
The answer is that they should be pleased with

predestination in that it is something that Allaah the Exalted
Wrote and Willed. One should not say: ‘O Lord, why did You
write this sin for me?’

Therefore, in this instance, one must submit to what has
been written, because Allaah the Exalted Wrote and
predestined it. One should show contentment with Allaah
the Exalted. However, one should not be content with or
approve of sins. Rather, they must hate it and hasten to
repentance so that the sins they incurred based on that are

removed and erased.

! Igtidhaa’ As-Siraat Al-Mustageem (pg. 462).
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Therefore, there is a difference between being pleased with
the predestination of Allaah the Exalted and being pleased
with sin. It is obligatory to blame yourself, be regretful,
repent, and seek forgiveness, but it is not permissible to
contend against Allaah the Exalted in what He Wrote and
predestined.

In summary:
This Hadeeth is one of the gdreatest and most important

Ahaadeeth, because it explains the fundamental and basic

matters of the religion.
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The third Hadeeth

Ibn "Umar, may Allaah be pleased with him, reported that
Allaah’s Messenger, sallallaahu "alayhi wa sallam, said:
“Islaam has been built on five: Testifying that there is no
deity worthy of worship and that Muhammad is the
Messenger of Allaah, establishing prayer, giving obligatory
charity, pilgrimage. and fasting Ramadhaan.”

His statement: “/slaam has been built on five,” means that

these five things are the pillars and support of this structure.
If these five things are missing, then the structure falls apart
and cannot stand up on its own. These things are the
support and pillars of Islaam; Islaam is not upright without it.
The rest of the affairs of Islaam complete the building.

There is no doubt that the dreatest of these five pillars are
the two testimonies, as in, testifying that there is no deity
worthy of worship besides Allaah and that Muhammad is the
Messenger of Allaah.

The testimony is not called a testimony until it is an utterance

with the tongue. No one can go to the judde and stand

! Reported by Al-Bukhaari and Muslim.
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without saying anything; such a person is not considered a
witness and this is impossible. One must speak in order to
testify to something.

Further, a testimony must be based on certainty. When we
say that a particular set of individuals are witnesses for some
issue, then it means that the issue and case is built on
audible and visual testimony; it is built on certain facts.

If it does not have these conditions, then it is not
considered a testimony.

When testifying that there is no deity worthy of worship
besides Allaah, and that Muhammad is the Messenger of
Allaah, the slave must meet its conditions and should be
steadfast on them. It is not just to say it with their tongue
then turn away without doing anything thereafter. Such
actions are not considered a true testimony.

That is why there is a difference between saying that there is
no deity worthy of worship but Allaah and testifying that
there is no deity worthy of worship but Allaah. Statements
are different from testimonies; statements are broader than
testimonies. When giving a testimony, one must speak with

their tongue, have certainty in the heart, and must uphold
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and show continuous steadfastness on the conditions, so
that they are witnesses and can testify to a matter.

This clarifies the abuse that people have fallen into with
regards to understanding the two testimonies, and that they
are ignorant of the testimony and the necessary
requirements of the testimony. That is why the Phrase of
Monotheism was not shown its due respect. The
disbelievers from the pre-Islaamic days of ignorance used to
understand the meaning of this testimony, which is why they
did not say it. Had the testimony that there is no deity
worthy of worship but Allaah been just a statement with the
tongue without any necessary actions or conditions
thereafter, then saying the statement would be easy for
them.

Obviously, there were no wars that occurred between the
Prophet, sallallaahu "alayhi wa sallam, and the believers and
between the disbelievers, just due to the verbal testimony of
the tongue. The issue would not be removed and the
difference would not have been resolved if they had merely

uttered the testimony.
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Ignorant people think that just saying that there is no deity
worthy of worship but Allaah is enough, but this is the path
and methodology of the Murji‘ah sect, who distance actions
from faith, and say that the two testimonies are enough.

The author of It-haaf Al-Mureed said: “The position chosen by
Ahl As-Sunnah wa Al-Jamaa’ ah regarding righteous actions is
that they are a condition for the completeness of faith. The
one that abandons the actions or some of them without
doing so out of ruling it as lawful [to abandon those actions],
obstinacy, or doubt with regards to its legislated nature, then
such a person is a believer but has missed out on being
complete. The one who does those actions in obedience to
Allaah the Exalted reaches the most complete of
characteristics.”

In the issue of faith and actions, many major scholars have
been mistaken, when they said that faith is merely
affirmation, and actions are not considered within the sphere
of faith. This belief is based on their corrupted
conceptualization of faith. They said that faith cannot be

divided, and that if we consider actions to be a part of faith,

!lt-haaf Al-Mureed (pg. 92).
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then what do we say about the sinner? Do they have faith?
Of course, Ahl As-Sunnah say that such a person has faith.
They would then ask how, because to them, faith cannot be
divided; if some parts of faith are gone, then that means that
their faith in entirety is gone.

The issue, originally, is based on a corrupt conceptualization
and understanding, since they said that faith is one whole,
and cannot be divided. We say, however, that faith increases
and decreases, and that is in accordance with the texts of the
Qur‘aan and Sunnah. The Muslim sinner has the root of
faith, but is not a complete believer, because they are
sinners due to the sins that they commit.

We say that the one that utters the two testimonies but does
not do any actions has apostatized from the religion, but still
retains the root of faith. We do not say as they say, as in,
that faith cannot be divided. We say that faith increases and
decreases.

Whoever does not have any faith is similar to the
disbelievers, polytheists, and obstinate individuals. Some
people have the root of faith, but their actions are deficient.

They abandon the obligatory actions and perform forbidden
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actions, but they still have the root of faith, while others do
actions of obedience and race to goodness. Such a person
is of the believers.

The Prophet, sallallaahu "alayhi wa sallam, said: "Establish
prayer.”

Prayer (Salaat), linguistically, refers to supplication. As for
terminologically, it refers to a set of actions and
remembrances that are specific, that begin with the Takbeer
(saying Allaahu Akbar [Allaah is Greater]) and ending with
the Tasleem (saying As-Salaamu Alaykum [Peace be on

youl).

The rulings of prayer, and its relation to faith:

We previously mentioned that actions are tied to faith in a
most solid manner, because we said that actions are a part
of faith, and are not exempt from being considered a part of
faith, as has preceded more than once. This is the point of
view according to Ahl As-Sunnah wa Al-Jamaa ah. They
believe that the one who abandons all actions is a Kaafir,

even if they utter the two testimonies. This is the disbelief of
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turning away and shunning, since they turned away from and
shunned righteous actions.

However, if they abandon obligatory charity of fasting or
other actions, are they to be excommunicated? The correct
view is that if they abandon some actions [it does not render
them apostates], but if they abandon prayer, then they do.

The scholars have differed on this subject, however.

The ruling on the one that abandons prayer:

The people of knowledge have differed greatly regarding the
one who abandons prayer. The most correct of their views,
and Allaah the Exalted knows best, is that whoever abandons
prayer altogether is a disbeliever, because the Prophet,
sallallaahu "alayhi wa sallam, said: "The pact that is between

us and them is prayer, and whoever abandons it will have
disbelieved™

Whoever abandons the prayer, that is, altogether, then we
judge them as having left prayer. As for the one that prays

occasionally, and abandons prayer occasionally, but prays but

! Reported by At-Tirmithi (2621) and he ruled it as authentic, An-Nasaa’i (463) and lbn
Maajah (1079) and Al-Albaani ruled it as authentic in his book Saheeh At-Tirmithi.
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is negligent or deficient with regards to some of the
obligations of prayer, then such a person is under the Will of
Allaah the Exalted; if Allaah the Exalted so Wills, He will
forgive them, and if Allaah the Exalted so Wills, He will
punish them (since they have committed a major sin).
However, the one who does not pray at all, and dies in such
a state, then the apparent indication of the texts shows that
they are a disbeliever and will be in Hellfire for eternity.
Likewise, whoever used to pray very rarely, enabling others
to be able to judge them as being someone who abandoned
prayer, such as the one who prays the two "Eed prayers or
Jumu ah, then such a person is not to be judged as being
someone who prays.

Shaykh Al-Islaam Ibn Taymiyyah, may Allaah have mercy on
him, opined that only the one who abandons prayer
altogether is to be excommunicated. He also ruled that the
one who abandons some prayers, then is called to do so by
the ruler of the Muslims, or an individual acting on his
behalf, but still does not pray, as a disbeliever.

Also, he opined that the one that prays randomly, if they take

the decision to quit praying altogether, then they are
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disbelievers inwardly, as in, between them and Allaah the
Exalted they are disbelievers.’

This is also the view of Shaykh lIbn "Uthaymeen, may
Allaah have mercy on him, who said:
“The evidence indicates that the one is not

judged a disbeliever unless they constantly
abandon prayers, meaning, they have made
themselves firm on abandon prayers; they do
not pray Thuhr, “Asr, Maghrib, “Ishaa’, or Fajr.
Such a person is ruled as a disbeliever. If they
pray a prayer or two, then they do not leave the
fold of Islaam, because such a person is not
considered as having abandoned all prayers,
and the Prophet, sallallaahu "alayhi wa sallam,

said: 'DBetween a man and polytheism and
disbelief is abandoning Prayer,' and he did not

say: ‘Abandoning a prayer.’”

! Refer to Majmoo" Al-Fataawa (22/49), and Sharh Al-'Umdah (2/94).
2 Ash-Sharh Al-Mumti* (2/26).
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Who is the person who abandons prayer that we can
judge as having fallen into major disbelief?
It is the one who abandons it altogether, by never offering a

prayer. Likewise, whoever prays very rarely, such as only
prays Jumu' ah prayers, then such a person can be ruled as
being a disbeliever. Shaykh Ibn “Uthaymeen, may Allaah
have mercy on him, was asked: “What is the ruling on the
one that only prays Jumu ah out of following a custom?”

He answered:
“I do not believe that such a person offers that prayer

out of worship. That is why they pray Jumu ah as a
custom, by dressing, adorning themselves, wearing
perfume, and going out. Even if my view is that only
the one that abandons all prayers altogether leaves
the fold of Islaam, | still would have doubt in such a
person’s faith, because they have taken their jumu' ah
prayers as a holiday. They beautify themselves and go
out while smelling and looking good, only. | doubt in

such a person remaining on Islaam. As for the view of
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our teacher Shaykh "Abd Al-'Azeez ibn Baaz, then

such a person is a disbeliever, and that is all.”
We should know that disbelief is of two types: Disbelief of
rejection and obstinacy, and disbelief of action. Disbelief of
rejection is when a person disbelieves in what they know
that the Messenger, sallallaahu "alayhi wa sallam, brought
from Allaah the Exalted out of obstinacy, and this could be
pertaining to the Names, Attributes, Actions, and Rulings of
the Lord the Exalted. This type of disbelief conflicts with faith
from all standpoints.
As for disbelief of action, then it is categorized into actions
that conflict with faith and actions that do not. Prostrating to
an idol, belittling the copy of the Qur‘aan, killing or cursing a
prophet all conflict with faith. as for ruling by other than
what Allaah the Exalted has revealed and abandoning prayer,
then it is a type of action-based disbelief, and we cannot say
it is not disbelief, since Allaah the Exalted and His
Messenger, sallallaahu “alayhi wa sallam, both used that
term to refer to the one who does those actions. The one

that rules by other than what Allaah the Exalted has revealed,

! Liqaa’ Al-Baab Al-Maftooh (17/211).
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and the one that abandons prayer are disbelievers, as per
the text that we have from Allaah’s Messenger, sallallaahu
“alayhi wa sallam,. However, this is disbelief in action, not in
creed. It is impossible that Allaah the Exalted Say that the
one who rules by other than what Allaah the Exalted has
revealed is a disbeliever, and His Messenger say that the one
who abandons prayer is a disbeliever, but at the same time,
the name ‘Kaafir (disbeliever),” is not allied to them.

Therefore, abandoning prayers is a type of disbelief that is
action-based. If we say that prayer is the only action
abandoning which is disbelief, then that shows that
abandoning prayers is a type of disbelief in action, but is
different from other types of disbelief in action when one
abandons other pillars of Islaam. This difference renders the
ruling different. So, when one abandons something other
than prayer, it is disbelief in action, but is minor disbelief,
and when one abandons the prayer, it is disbelief in action,
but is major disbelief. Otherwise, we would have said that
abandoning both is the same, and their ruling would be the

same, and there would be no meaning to when "Abdullaah

! Refer to: As-Salaatu wa Hukmu Taarikiha (pg. 5657).
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ibn Shageeq, may Allaah have mercy on him, who said: “The
companions of Muhammad, sallallaahu "alayhi wa sallam,
did not view that abandoning any action is disbelief, except
prayer.”
A person who abandons the prayer is threatened with
capital punishment, yet he refuses to pray, so what is the
ruling?
Shaykh Al-Islaam, may Allaah have mercy on him, was asked
about the one who abandons the prayer without an excuse,
and if they are Muslims in such a situation. He said:
“As for the one that abandons prayer, if they do not
believe it is obligatory, then they are disbelievers,
according to the texts [of the Qur'aan and Sunnah]
and according to consensus. However, if they accept
Islaam and do not know that Allaah the Exalted has
made prayer obligatory on them, or do not know that
some of the pillars of Islaam are obligatory, or, for
example, pray without ablution, without knowledge
that Allaah the Exalted has made ablution obligatory,
or prays while in a major state of ritual impurity,

without knowing that in such a scenario, they must

G\ 222 7@



The Fourty Nawawi Ahaadeeth

shower before prayer, then such a person is not a
disbeliever, as long as they are ignorant of those
matter.

However, if they come to know of its obligation, do
they have to redo those actions? The scholars in the
school of jurisprudence of Ahmad and Maalik, and
others, have two opinions. It was first said that they
must redo those prayers, and that is the famous view
from the companions of Ash-Shaafi'i and many
followers and companions of Ahmad. It was also said
that they do not have to redo the prayers.”

Then, he said:
“As for those who believe it is obligatory, but still insist

on abandoning it, if they are insistent on abandoning
it to the point that they are killed due to that, are they
killed as apostates or as a regular sinner among the
Muslims? There are two famous views regarding this,
and they are said to be two narrations from Ahmad.
These subsidiary matters were not narrated from the

Companions, and they are corrupt.
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If the individual affirms prayer inwardly and believes
that it is obligatory, it is impossible for them to insist
on leaving it to the point that they are killed instead of
offering prayer. This is not known from the practice of
the children of Adam. That is why this never occurred
in Islaam. Also, it is not known that there is someone
who believes it is obligatory, but is then told to pray
otherwise they would face the death penalty, and they
remain insistent on abandoning prayer, while
believing it is obligatory. This has also never occurred
in Islaam. If someone insists that they will not pray, to
the point that they are killed, then that means that
inwardly, they do not affirm that it is obligatory, and
are not acting on it. Such a person is a disbeliever
according to the agreement of the Muslims, as has
been abundantly mentioned in the narrations from the
Sahaabah, which indicate that such a person is a
disbeliever.

Authentic texts have shown this to be the case, as the

Prophet, sallallaahu "alayhi wa sallam, said: There is

nofhing between a slave and disbelief but abandoning
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prayer. This was reported by Muslim. Also, the
Prophet, sallallaahu "alayhi wa sallam, said: The pact
that is between us and them is the prayer. and
whoever abandons the prayer has disbelieved’ Also,

the statement of "Abdullaah ibn Shageeq, may Allaah
have mercy on him, who said: ‘The Companions of
Muhammad, sallallaahu "alayhi wa sallam, did not
view that abandoning any action is disbelief, except
prayer.’

Whoever insists on abandoning prayer, and does not
prostrate to Allaah even once, period, then such a
person cannot be a Muslim, period, and who affirms
the obligation of prayer. Belief that prayer is
obligatory, and that the one who abandons it deserves
the death penalty, are both incentives to perform the
prayer. The incentive alone with capability necessitate
that one perform what one is able to do. If they are
able but do not do at all, then one can know that the
incentive in their situation was not present. Firm belief

in the consequence of abandoning prayer is incentive
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to do the action. However, this is met by some
exterior factors that make one delay the prayer or
abandon or miss some of its obligations.

As for the one that insists on not praying, and never
prays, and dies in such a state of insistence and
abandonment, then such a person is not a Muslim.
Most people, however, pray randomly. Such people do
not preserve the prayers, and are considered to be
under the threat. They are the ones mentioned in the
Hadeeth narrated in the Sunan books, reported by
"Ubaadah bin As-Saamit, may Allaah be pleased with
him, who said that the Prophet, sallallaahu "alayhi wa
sallam, said: ‘There are five prayers that Allaah the
Exalted has written on the slaves during the night and
day, and whoever preserves them would have a pact

from Allach to be entered and admitted into
Paradise. Whoever does not preserve them does not
have a pact from Allaah the Exalted: if Allaah the
Exalted so Wills, He punishes them, and if Allaah the
Exalted so Wills, He forgives them.
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Therefore, the one who is keenly holding fast to them
is the one that prays them on time, as Allaah the
Exalted ordered. Those who delay it past its time,
sometimes, or abandon its obligations, then such a
person is under the Will of Allaah the Exalted. Such a
person, however, might have voluntary prayers that
complete their obligatory prayers, as has been
mentioned in the Hadeeth.”
Are actions rendered invalid due to abandoning prayer?

Ibn Al-Qayyim, may Allaah have mercy on him,
said:
“As for abandoning [prayer] completely, then if one

does so, then none of their actions are accepted, just
as no actions are accepted when one engages in
polytheism. Prayer is the pillar of the religion, as has
been authentically reported from the Prophet,
sallallaahu "alayhi wa sallam, and all other legislations
are similar to things and pegs that keep the religion
upright, and so forth. If the pavilion had no pillars, its

other parts would not be of benefit. The acceptance of

! Refer to Majmoo" Al-Fataawa (22/40-49).
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all other actions is reliant on if prayer is accepted. If
prayer is rejected, all other actions are rejected. We
have previously mentioned this issue.
As for abandoning the prayers sometimes, then Al-
Bukhaari reported that Buraydah, may Allaah be
pleased with him, reported that Allaah’s Messenger,
sallallaahu "alayhi wa sallam, said: ‘Whoever abandons
the ‘Asr prayer will have their actions rendered
invalid™
The apparent meaning of the Hadeeth, and Allaah the
Exalted knows best what His Messenger, sallallaahu "alayhi
wa sallam, meant, is that abandoning prayers is of two types:
1) Complete abandonment: This occurs when a
person never prays, ever. Such a person’s
actions are rendered invalid.
2) Partial abandonment: This occurs on a particular
day. This renders the actions of that day as

being invalid.

! Reported by Al-Bukhaari (594).

G\ 228 7 ®



The Fourty Nawawi Ahaadeeth

Therefore, absolute and general invalidation of actions is
connected to complete and absolute abandonment of
prayer, and partial invalidation of actions is connection to
partial abandonment.

If it is said: How can actions be rejected without one
apostatizing? It is said: The Qur’aan, Sunnah, and statements
of the Sahaabah have indicated that sins invalidate good
deeds, just as good deeds wipe sins away. Allaah the Exalted

Said:

Vg Craly psilitia | o5 ¥ 55T ) g

{0 you who have believed, do not invalidate your charities
with reminders or injury.} [QUR'AAN 2:264]

Allaah the Exalted also Said:
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{0 you who have believed, do not raise your voices above the
voice of the Prophet or be loud to him in speech like the
loudness of some of you to others, lest your deeds become
worthless while you perceive not.} [QUR'AAN 49:2]

"Aa’ishah, may Allaah be pleased with her, said to Umm

Zayd ibn Argam, may Allaah be pleased with her,: “Tell Zayd
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that he has nullified his Jihaad with Allaah’s Messenger,
sallallaahu “alayhi wa sallam, unless he repents from
engaging in an interest and usury transaction.”

If it is said: ‘What is the purpose behind specifying Asr
prayer as nullifying actions, apart from other prayers?’ The
answer is that the Hadeeth does not negate that actions are
nullified through abandoning other prayers. The reason that
“Asr was mentioned is to specify it in terms of its virtue
when compared to all other prayers. That is why it is the
middle prayer, according to the explicit and authentic text
from Allaah’s Messenger, sallallaahu "alayhi wa sallam,.

That is why the Prophet, sallallaahu “alayhi wa sallam,
specified it with mention in another Hadeeth, as in: "The one
who misses ‘Asr prayer, it is as if they have lost their family
and wealth." This shows that the actions are nullified if one
abandons the prayer. The Prophet, sallallaahu "alayhi wa
sallam, likened righteous actions, in terms of the benefit that
they bring, and in terms of how one enjoys them, to a

person’s wealth and family. If one abandons "Asr prayer, it

! Reported by Al-Bukhaari and Muslim.
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is similar to one who has family and wealth, then goes out of
their home for their need, leaving their family and wealth
behind, and when going back, they find they have lost their
family and wealth, making them deprived due to losing
them. Had the righteous actions of the one who abandons

the "Asr prayer been retained, the similitude would not fit.

Nullification is of two types:

1) General nullification: It is when all good deeds
are rendered invalid due to apostasy or when all
sins are wiped out due to repentance.

2) Specific nullification: It is when sins and good
deeds wipe one another out. This is a restricted
and partial type of nullification.:

The ruling on the one who abandons other pillars of
Islaam, apart from prayer:

Some scholars ruled that the one who abandons obligatory
charity is a disbeliever, and others said that whoever
abandons Hajj while able is a disbeliever. Some scholars

viewed that anyone who abandons any of the five pillars of

! Refer to As-Salaatu wa Hukmu Taarikiha (pg. 64-66).
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Islaam is a disbeliever. Some said that whoever abandons
prayer is a disbeliever, without including other actions.

Due to the Hadeeth of "Abdullaah ibn Shageeq, may Allaah
have mercy on him, who states, “The Companions of
Muhammad, sallallaahu "alayhi wa sallam, did not view that
abandoning any action is disbelief, except prayer,” we say
that only the one who abandons prayer is a disbeliever, apart
from other actions. We are against the issue of
excommunication without clear evidence.

Al-Haafith, may Allaah have mercy on him, said:
“Al-Ghazaali said in his book At-Tafrigah bayn Al-lmaan

wa Az-Zandaqah: ‘Something that everyone should be
cautious of is excommunication, as long as one is able
to do so. Making the blood of those who pray and
affirm monotheism is a mistake. A mistake in sparing
the blood of a thousand disbelievers is less significant
than spilling the blood of a single Muslim.’"

However, if the evidence shows that the one who abandons

prayer is a disbeliever, then we should never hesitate in

ruling them as disbelievers, because that has numerous

! Fat-h Al-Baari (12/300).
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rulings tied to it, such as the ruling of the person’s spouse
remaining with them, issues pertaining to inheritance, issues
pertaining to praying on them if they die, is the one who
abandons prayer considered a relative and Mahram for the
woman, and so forth.

The correct view is that whoever abandons some actions,
apart from prayer, such as obligatory charity, is not
excommunicated. It is similar to a tree that had some of its
branches cut. The tree remains, however.

Allaah the Exalted Said:

(o e 385 Culh \ghial 4 5,208 Ak 4al€ D ) Gy G 3 Al
elacd)

{Have you not considered how Allah presents an example,
[making] a good word like a good tree, whose root is firmly
fixed and its branches [high] in the sky?} [QUR’AAN 14:24]

The Prophet, sallallaahu "alayhi wa sallam, also gave the
similitude of the believer, as being similar to a date-palm
tree.’

Therefore, faith is similar to a tree, and these actions of

worship are all branches of it. If one of the branches of the

! Reported by Al-Bukhaari and Muslim.
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tree of faith is cut, the original tree is still called a tree. But,
it is referred to as a deficient tree, and other trees are more
complete than it.

Based on what has been mentioned in the narrations, there
is no action abandoning of which renders one a disbeliever,
apart from prayer.

Abandoning obligatory charity is worse than abandoning
fasting and Hajj, but a person is not excommunicated due to
abandoning these actions of worship, but they are in severe

danger.
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The fourth Hadeeth

“Abdullaah ibn Mas ood, may Allaah be pleased with him,
said,
“The Messenger of Allaah, the truthful and believed one,

sallallaahu "alayhi wa sallam, said:

"The creation of each one of you is brought together
in their mother's womb for forty days in the form of a
drop, then they become a clot of blood for a similar
period, then a morsel of flesh for a similar period, then
there is sent to him the angel who blows his soul into
him and who is commanded with four matters: the
angel is ordered to write their sustenance, lifespan,
their actions, and if they will be happy or miserable.
By the One besides Whom there is no deity worthy of
worship, one of you would do the actions of the people
of Paradise until there is merely a hand span between
them and Paradise, but what was predestined
overtakes them, causing them to do actions of the

peop/e of Hellfire, and they enter Hellfire. Also, one of
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you would do the actions of the people of Hellfire
until they are merely a hand span away from Hellfire,
but what was predestined overtakes them, causing
them to do actions of the people of Paradise, and they
enter Paradise.”
The authenticity of this Hadeeth has been agreed on. The
entire Ummah (Islaamic nation) has accepted it, but the
people of innovation have rejected this Hadeeth from the
Messenger of Allaah, sallallaahu "alayhi wa sallam, as well as
from those who reported it.
Muhammad ibn Yazeed Al-Asfaati Al-Basri, may Allaah have
mercy on him, the major scholar of Hadeeth from Al-Basrah,
said: “l saw the Prophet, sallallaahu "alayhi wa sallam, in my
sleep, and | said: ‘O Messenger of Allaah, | was informed
that "Abdullaah ibn Mas’ ood said: ‘The truthful one who is
believed told me of the Hadeeth of predestination.” He,
sallallaahu "alayhi wa sallam, said: Yes, by the One who
there is no deity worthy of worship but Him, | spoke those
words. May Allaah have mercy on ‘Abdullaah ibn Mas'ood

! Reported by Al-Bukhaari (3208) and Muslim (2643).
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since he spoke those words. May Allaah have mercy on Zayd
ibn Wahb since he spoke those words. May Allaah have
mercy on Al-Amash since he spoke those words. May Allaah
have mercy on whoever before Al-A'mash narrated it, and

may Allaah have mercy on whoever narrates it after Al-

Amash.™

"Ubayd ibn Mu aath, may Allaah have mercy on him,
reported from his father that he heard "Amr ibn “Ubayd:
saying after mentioning the Hadeeth of the Truthful one who
is believed: “Had | heard Al-A" mash say this, | would say he
lied, if Zayd ibn Wahb said it, | would not believe him, if |
heard it from Ibn Mas ood, | would not accept it, and had |
heard it from the Messenger of Allaah, sallallaahu "alayhi wa
sallam, | would reject it. If | heard Allaah the Exalted Say it,

| would say to Him: ‘You did not take the covenant from us
in this matter.””

Ibn Mas ood, may Allaah be pleased with him, said in this

Hadeeth: “The Messenger of Allaah, the truthful and

! Sharh Usool I'tigaad Ahl As-Sunnah wa Al-Jamaa‘ah (4/653).
% He was one of the major Mu'tazilah and the heads of the people of innovation.
® Meezaan Al-I'tidaal (3/278).
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believed one, sallallaahu “alayhi wa sallam, said,” the
difference is that the truthful one is the one that is truthful in
and of themselves. This is a trait that the Messenger of
Allaah, sallallaahu "alayhi wa sallam, was known by, even
before Islaam and the one that is believed, meaning, the
one who is to be trusted and believed in regarding to what is
revealed to him.

An-Nawawi, may Allaah have mercy on him, said: “His
statement, ‘The truthful one who is believed,” means that he
is truthful in what he says, and is believed in terms of the
noble revelation that he brings.”

His statement, sallallaahu "alayhi wa sallam: “The creation of

each one of you is brought together in their mother's womb,”

refers to how the creation is gathered together. At-Tabaraani,
may Allaah have mercy on him, reported from Maalik ibn Al-
Huwayrith, may Allaah be pleased with him, who said that
the Messenger of Allaah, sallallaahu "alayhi wa sallam, said:

"When Allaah Wishes to create a human being. and a man

and woman have intercourse, the man's sperm goes ‘I'hrough

' The explanation of An-Nawawi on the book of Muslim (16/190).
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every vein and strain of the woman. During the seventh day,
Allaah the Exalted gafhers it up and brings before it every

strain between it and Aadam’

A p Lt a5 s b

{In whatever form He willed has He assembled you.}

[QUR’AAN 82:8]1

Al-A"mash, may Allaah have mercy on him, reported from
Khaythamah, may Allaah have mercy on him, who reported
from Ibn Mas ood, may Allaah be pleased with him, who
said: “When the sperm falls into the womb, it goes through
every hair and nail, and remains for forty days. Then, it
descends in the womb, and becomes a blood clot. That is
how it is gathered.”

This Hadeeth mentions four stages in the creation of
humankind: A drop of sperm, a blood clot, a chewed
morsel, and then the soul is breathed into the body:

This is the living sperm that the man releases into

the womb of the woman. The first stage that the fetus passes
through after the sperm fertilizes the egg is called the state

of the Nutfah (drop). This lasts for forty days.

! Reported by At-Tabaraani in his book Al-Kabeer (644) and Al-Albaani ruled it as acceptable
in his book As-Silsilah As-Saheehah (3330).
2 Reported by Ibn Abu Haatim and others; refer to Jaami* Al-'Uloom wa Al-Hikam (1/158).
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This is the second stage and lasts forty days,
as the Prophet, sallallaahu " alayhi wa sallam, informed.
Allaah the Exalted Said:

{Created man from a clinging substance.} [QUR’AAN 96:2]

This is the third stage, and is called as
such due to its size, as in, it resembles the size of the mouth
of the chewing person. This also occurs for forty days.
Thereafter, the soul is breathed into it. Therefore, based on
this Hadeeth, the soul is breathed into the soul after 120
days. Therefore, in 4 months, the fetus goes through 3
stages.

Allaah the Exalted told us the story of creation in the Qur‘aan

and informed us of it, Saying:
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{0 People, if you should be in doubt about the Resurrection,
then [consider that] indeed, We created you from dust, then
from a sperm-drop, then from a clinging clot, and then from
a lump of flesh, formed and unformed - that We may show
you. And We settle in the wombs whom We will for a
specified term, then We bring you out as a child, and then
[We develop you] that you may reach your [time of]
maturity. And among you is he who is taken in [early] death,
and among you is he who is returned to the most decrepit
[old] age so that he knows, after [once having] knowledge,
nothing. And you see the earth barren, but when We send
down wupon it rain, it quivers and swells and grows
[something] of every beautiful kind.} [QUR’AAN 22:5]

The stage of dust deals with the father of humankind, that is,
Aadam, may Allaah exalt his mention. As for the other three
stages, then they deal with the children of Aadam, and show

how they are created in the wombs of their mothers.

In another Chapter, Allaah the Exalted Said:
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And certainly did We create man from an extract of clay.
Then We placed him as a sperm-drop in a firm lodging. Then
We made the sperm-drop into a clinging clot, and We made
the clot into a lump [of flesh], and We made [from] the lump,
bones, and We covered the bones with flesh; then We
developed him into another creation. So blessed is Allaah, the
best of creators.} [QUR'AAN 23:12-14]

There is no contradiction between these verses and the
Hadeeth, because the verse is speaking of the stage before
these three stages. Then, it speaks of these three stages,
then how the bones are created and clothed with flesh.

Knowledge of these three stages, and the stage of the soul
being breathed into the fetus, is important in matters
pertaining to miscarriages and praying on dead fetuses,
because if the fetus was one that died before its soul was
breathed into it, then we do not pray the funeral prayer on it.
As for if it died after the soul was breathed into it, then we

pray on the dead fetus.
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Scholars have spoken regarding this issue of miscarrying,
and have clarified its rulings, and the summary of these
rulings are:

The scholars of all Islaamic schools of jurisprudence from
Sunni Islaam have all agreed that it is impermissible to Kkill
the fetus after the soul has been breathed into it, as in, 120
days after fertilization. It is not permissible to kill the fetus in
any condition, unless continuing with the pregnancy leads to
the death of the mother.

The differing among jurists occurs with regards to the ruling
of miscarriage in the time that is before the soul has been
breathed into the fetus. As for after the soul has been
breathed into the soul, all jurists adree that the fetus
becomes a human and soul, and it should be respected and

honored. Allaah the Exalted Said:

adl (o LS Wl

{And We have certainly honored the children of Aadam.}
[QUR’AAN 17:70]

Allaah the Exalted also Said:
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{Whoever kills a soul unless for a soul or for corruption
[done] in the land - it is as if he had slain mankind entirely.}

[QUR’AAN 5:32]

Ibn Juzay Al-Maaliki, may Allaah have mercy on him, in his
Qawaaneen Fighiyyah said that there is consensus that it is
impermissible to abort the baby after the soul has been
breathed into it. He said: “When the womb accepts the
sperm, then it may not be touched, but worse than that is if
the soul was breathed into it, because it is considered
murder, according to consensus.”

Jurists have differed regarding abortion before forty days,
with some of the Hanafi, Shafi'i, and Hanbali scholars
allowing it. Ibn Al-Humaam, may Allaah have mercy on him,
said: “Is it permissible to abort after conception? It is
permissible so long as it has not yet taken on a shape.
Elsewhere they said: And that can only be after one hundred
and twenty days, which implies that what they meant by

taking on a shape was the breathing in of the soul,

! Al-Qawaaneen Al-Fighiyyah (pg. 141).
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otherwise it is does not make sense, because taking on a
shape visibly occurs before that.”

Ar-Ramli, may Allaah have mercy on him, said: “The stronger
view is that it is absolutely impermissible after the soul has
been breathed into the fetus, and is permissible before it has
been breathed into the fetus.”

The Maaliki scholars took the view that it is absolutely
impermissible, and this is a view of some Hanafi, Shaafi i,
and Hanbali scholars. Some jurists restricted the judgment of

permissibility with some excuses.:

This is the summary conclusion of the Committee for
Major Scholars:

1) It is not permissible to abort a pregnancy in its
various stages, unless one has a legal reason, and
it is done within very stringent limits.

2) If the pregnancy is in the first stage, as in,
within the first 40 days, and there is a religious

benefit or prevention of a harmful matter in

! Fat-h Al-Qadeer (3/401).
® Nihaayat Al-Muhtaaj (8/443).
* Al-Mawso0"ah Al-Fighiyyah Al-Kuwaytiyyah (2/57).
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aborting the pregnancy, then it is permissible. As
for aborting due to fear of hardship in raising the
children, fear of incapability in caring for their
living and educational expenses, fear for their
future, or because the parents think that they have
enough children, then it is impermissible.:

The Permanent Committee for Verdicts said:
“The basic ruling states that abortion during any stage

of pregnancy is not permissible according to Islaamic
law. Abortion during the first stage of pregnancy,
which is the first forty days, is not permissible except
to prevent an imminent harm or to fulfill a religious
benefit. Each case should be considered individually
by specialists in religion and medicine. It is not
permissible to have an abortion during this stage due
to a fear of facing difficulty in bringing up children,
being unable to provide for them and for their
education, having apprehensions about their future,
or due to already having enough children. It is not

permissible to have an abortion if the fetus is a blood

! Al-Fataawa Al-Jaami“ah (3/1055).
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clot or the chewed morsel unless a reliable medical
committee decides that it jeopardizes the mother's
safety and may lead to her death if it remains in her
womb. If this is the committee's decision, it will be
permissible to have an abortion but after sparing no
efforts to prevent such dangers.”

It appears that the best view is that it is permissible for a

cause before forty days, and Allaah knows best.

The Verdicts of the Permanent Committee also
mentioned:
1) The basic ruling states that abortion during any

stage of pregnancy is not permissible according
to Islaamic law.

2) Abortion during the first stage of pregnancy,
which is the first forty days, is not permissible
except to prevent an imminent harm or to fulfill
a religious benefit. Each case should be
considered individually by specialists in religion
and medicine. It is not permissible to have an

abortion during this stage due to a fear of

! Fataawa Al-Lajnah Ad-Daa’imah (21/450).
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3)

facing difficulty in bringing up children, being
unable to provide for them and for their
education, having apprehensions about their
future, or due to already having enough
children.

It is not permissible to have an abortion if the
fetus is a blood clot or the chewed morsel
unless a reliable medical committee decides
that it jeopardizes the mother's safety and may
lead to her death if it remains in her womb. If
this is the committee's decision, it will be
permissible to have an abortion but after
sparing no efforts to prevent such dangers.
After the third stage and with the completion of
the fourth month of pregnancy, it is not lawful
to have an abortion unless a group of reliable
and specialized doctors determine that the fetus
can cause the death of the mother if it remains
in her womb. This decision must also be taken
after sparing no effort to save its life. In fact,

abortion is allowed according to these

G\ 249 7@



The Fourty Nawawi Ahaadeeth

conditions to prevent the worst of the two bad

alternatives and realize the better of the two

benefits.”
The scholars have all agreed that the soul is breathed into
the fetus after 120 days. As for the when the body begins to
form, then there are differences with regard to this. We have
the narration which states: "The creation of each one of you
is brought together in their mother's womb for forty days in
the form of a drop, then they become a clot of blood for
similar period, then a morsel of flesh for a similar period,
then there is sent to him the angel who blows his soul into
him and who is commanded with four matters: The angel is
ordered to write their sustenance, lifespan, their actions,
and if they will be happy or miserable.”
Also, we have another Hadeeth, which states that the
Prophet, sallallaahu "alayhi wa sallam, said: "After the drop
of semen stays for 41 nights, Allaah the Exalted sends an

angel which sha/oes it, creates its hearing, vision, skin, flesh,

! Fataawa Al-Lajnah Ad-Daa’imah (21/435).
2 Reported by Al-Bukhaari and Muslim.
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and bones. Then, it says: 'O Lord, is it a male or female?
Then, Your Lord decides what He Wishes, and the angel
write. Then, the angel says: 'O Lord, what is its lifespan?
Then, your Lord Says what He Wishes, and the angels
writes. Then, the angel says: ‘My Lord, its provisions, and
your Lord decides what He Wishes, and the angel writes.
Then, the angel brings the tablet in his hand, and does not
increase or decrease on that matter.”

The apparent meaning of this Hadeeth shows that the
formation of the fetus, and the creation of its hearing, vision,
skin, flesh, and bones, occurs in the beginning of the second
40 days. So, that necessitates that the second 40 days is one
of flesh and bones.

Based on this narration, after 80 days, the fetus is created.
This Hadeeth indicates that formation and synthesis of the
body occurs in the beginning of the second 40 days. So, that
necessitates that the second 40 days is one of flesh and
bones. However, in the second narration, it states that in the

second 40 days, it remains a clot of blood, then in the third,

! Reported by Muslim (2645).
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it turns to a chewed morsel, and according to the verse:
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{We made the clot into a lump [of flesh]. and We made
[from] the lump, bones, and We covered the bones with
flesh.} [QUR’AAN 23:14]

Maalik ibn Al-Huwayrith, may Allaah be pleased with him,
who said that the Messenger of Allaah, sallallaahu " alayhi wa
sallam, said: "When Allaah Wishes to create a human being,
and a man and woman have intercourse, the man's sperm
goes through every vein and strain of the woman. During the

seventh day, Allaah the Exalted gathers it up and brings

before it every strain between it and Aadam”

L sl G 3 sl

{In whatever form He willed has He assembled you.}
[QUR’AAN 82:8]1

How can we reconcile between these narrations?
Al-Haafith, may Allaah have mercy on him, said:
“In the narration of “Abdullaah ibn Rabee ah who

reports from Ibn Mas’ ood, it states that when the drop

! Reported by At-Tabaraani in his book Al-Kabeer (644) and Al-Albaani ruled it as acceptable
in his book As-Silsilah As-Saheehah (3330).
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of semen has the soul breathed into it when it
remains in the body for forty days. Then, it becomes
blood, making it a clot. In the Hadeeth of Jaabir, may
Allaah be pleased with him, it states that when the
semen drop settles in the womb for forty days or
nights, Allaah the Exalted gives permission to create it
and the Hadeeth of "Abdullaah ibn "Amr is similar.
The narration of Huthayfah ibn Usayd, may Allaah be
pleased with him, from ‘lkrimah ibn Khaalid, may
Allaah have mercy on him, from Abu At-Tufayl reports
that the drop of semen remains in the womb for forty
days, then the angel climbs over it. That is also the
case in the narration of Yoosuf Al-Makki who reports
from Abu At-Tufayl, as reported by Al-Firyaabi. Also, Al-
Firyaabi and Muslim both reported via "Amr ibn Al-
Haarith, from Abu Az-Zubayr from Abu At-Tufayl who
stated that: "When forty three nights pass after the

semen was released into the womb,” and another copy
states: 'When forty two nights pass after the semen

was released into the womb, and in the narration of
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Ibn Jurayj, as reported by Abu ‘Awaanah, it states:
‘Forty-two." It is reported by Muslim, but he did not
mention those words, but said similar to what “Amr
ibn Al-Haarith said.

In the narration of Rabee ah ibn Kulthoom, may
Allaah have mercy on him, who reports from Abu
Tufayl, may Allaah be pleased with him, which is
reported by Muslim, it states: 'An angel overlooks the
womb for forty-odd days when Allaah wishes to
create something’ In the narration of “Amr ibn
Deenaar from Abu At-Tufayl, it states: The angel
enters on the sperm after it is settled in the womb
for forty or forty-five days.

This is how Ibn "Uyaynah reported it from "Amr, as
reported by Muslim. Al-Firyaabi reported it via
Muhammad ibn Muslim At-Taa’ifi from ~Amr, and the
narration states: Forty-five days” and he gave certain
affirmation that it was the correct wording.

Therefore, the point is that the differing in the

narration of lbn Mas’ ood did not differ in mentioning
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forty days. This is what occurred in many and most of
the narrations such as that of Anas, the second of two
Hadeeths in this chapter which has no specification.
Regarding the Hadeeth of Huthayfah ibn Usayd, may
Allaah have mercy on him, then the transmitters from
him differed. Some said it is certainly forty, as in the
Hadeeth of Ibn Mas ood, some added another two,
three, five, or between three and nine days. Some of
them declared their wording was correct with
certainty, and others thought twice of it.

Al-Qaadhi “lyaadh, may Allaah have mercy on him,
reconciled these narrations and said that in the
narration of Ibn Mas ood, it does not say that this
action occurs exactly when the first forty days are
completed and the second forty days begin, but
rather, forty is mentioned denerally. Therefore, it is
possible the meaning is that it occurs in the early days
of the second forty days. It is also possible that the
difference in the number is combined in saying that it
changes based on the fetus. This is a good

interpretation had the chains of narration of the
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Ahaadeeth been different, but they are the same, and
all go back to Abu At-Tufayl who reports from
Huthayfah ibn Usayd. That shows that the amount
which goes beyond the forty days has not been
precisely narrated, and the matter is easy in that case.
All of these narrations do not repel the increase that is
in the Hadeeth of Maalik ibn Al-Huwayrith, which
states that the image of the child is created on the
seventh day, and after the sperm was spread about, it

begins to gather.”

Ibn Rajab, may Allaah have mercy on him, said:
“It has been narrated from a group of the Companions

that writing occurs in the second forty days. Al-
Laalikaa’i reported with his chain of narration from
"Abdullaah ibn  "Amr ibn Al-'Aas, may Allaah be
pleased with him, who said: 'When the sperm drop
remains within the womb of the woman for forty
nights, an angel comes to it, shakes it, then takes it
and ascends with it to Ar-Rahmaan the Exalted and

will say: ‘Create, O Best of Creators.” Then, Allaah the

! Fat-h Al-Baari (11/481).
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Exalted will decide what He Wills in terms of its
matter, then it is given to the angel, and it will say: 'O
Allaah, will it be a miscarriage or will it complete?
Then. it will be told to the angel. Then, the angel will
say: 'O Lord, will they have a deficient lifespan or a
full lifespan? Then, it will be told to the angel. Then,
the angel will say: 'Will it be a single child or twins?" |+
will be told, then it will say: 'O Lord, will it be a male
or female? It will be told, then the angel will say: 'O
Lord, will it be happy or miserable? |t will be told,
then the angel will say: 'O Lord, proportion its
provisions, then its provisions will be proportioned.
Then both will descend, and by the One in Whose hand
is my soul, one will only earn what has been
proportioned for them.
Further, Ibn Abu Haatim, may Allaah have mercy on him,
reported with his chain of narration from Abu Tharr, may
Allaah be pleased with him, who reported: Sperm remains in
the womb for forty nights, and the Angel of the Souls comes.

and ascends with it to Al-Jabbaar [the Compeller and the
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subdue] the Exalted and will say: 'O Lord, will it be a male or
female? Then, Allaah the Exalted will decide what has been
predestined. Then the angel says: 'O Lord, will it be happy or
miserable? Then, whatever it will face before it will be
written. Then, Abu Tharr recited from the beginning of

chapter At-Taghaabun:
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{Whatever is in the heavens and whatever is on the
earth is exalting Allaah, to Him belongs dominion, and
to Him belongs [all] praise, and He is over all things
competent * I+ is He who created you, and among you
is the disbeliever, and among you is the believer, and
Allaah, of what you do, is Seeing * He created the
heavens and earth in truth and formed you and
perfected your forms.} [QUR’AAN 64:1-3]

All this concurs with the Hadeeth of Huthayfah ibn
Usayd. It has been previously mentioned that the
writing that the angel does occurs forty nights after

the soul has been breathed into the fetus, and that

the chain of narration is debatable.
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Some scholars have combined these Ahaadeeth and
narrations, and between the Hadeeth of Ibn Mas’ ood,
may Allaah be pleased with him, and have said that
writing occurred twice. It could be said with that, that
the first was in the heavens, and the second was in
the womb of the mother. However, the more apparent
view, and Allaah the Exalted knows best, is that it was
one time. That might differ based on the difference in
the fetus. Some are written for in the first forty days,
and others in the second forty days.

It could be argued that the word: ‘Then,” in the
narration of Ibn Mas ood refers to the sequence of
how the issue was told of, not the sequence of the
reality of the thing that is being told of.

Some latter scholars preferred the view that writing
occurs in the beginning of the second forty days, as
has been indicated by the Hadeeth of Huthayfah ibn
Usayd. Then, they said that its mention was delayed in
the Hadeeth of Ibn Mas ood, may Allaah be pleased
with him, until after mention of the stage of the

chewed morsel, and it was mentioned with the word:
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‘Then,’ so that mention of the three stages that the
fetus goes through, as in, being a drop of semen,
then a blood clot, then a chewed morsel, is not
severed. Mention of these three things in one
sequence is better and more appropriate, which is
why he thing that it joined with is delayed, even if the
other joined part is preceded in the order.

Then, the scholar used as evidence when Allaah the

Exalted Said:
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{He began the creation of man from clay * Then He
made his posterity out of the extract of a liquid
disdained * Then He proportioned him and breathed
into him from His [created] soul.} [QUR’AAN 32:7-9]

The word {Man} here refers to Aadam, may Allaah
exalt his mention. It is known that proportioning and
blowing the soul into Aadam occurred before his
posterity was made out of the extract of a disdained
liquid. However, since the point was to mention the

Ability of Allaah the Exalted in the beginning of the
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creation of Aadam and His posterity, one of them was
joined with the other, and mention of proportioning
of Aadam and blowing the soul in him was delayed,
even if it was the stage between creating Aadam from
clay and between creation of His posterity. Allaah the
Exalted knows best.”
The contention is obvious in the narrations. Our Hadeeth, as
in, that of Ibn Mas ood, may Allaah be pleased with him, is
clear in that the stage of the drop of semen and the blood
clot does not have any proportioning of the image of the
fetus. However, the Hadeeth of Huthayfah, may Allaah be
pleased with him, indicates that synthesis, bones, and flesh
develop during the second forty days.
Huthayfah ibn Usayd Al-Ghifaari, may Allaah be pleased with
him, said that he heard the Messenger of Allaah, sallallaahu
“alayhi wa sallam, said: "When forty two nights pass after
the semen enters the womb, Allaah the Exalted sends an
angel and it proportions it, and creates its hearing, vision,

skin, flesh, and bones. Then, it says: 'O Lord, will it be a male

! Jaami® Al-"Uloom wa Al-Hikam (1/173).
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or female? Then, your Lord will decree what He Wills, and
the angel will write. Then, it will say: 'O Lord what of its
lifespan? Then your Lord will Say what He Wills, and the
angel will write. Then, it will say: 'O Lord, what of its
provisions? Then your Lord will Say what He Wills, and the
angel will write. Then, the angel will leave with the scroll in
his hand, and would not increase or decrease on what he has
been ordered to do."

In another narration, it states: "The sperm enters the womb
for forty nights, then the angel that creates it proportions
it. Then, it will say: 'O Lord, will it be a male or female?
Then, Allaah the Exalted will decide if it is a male or female,
and it will say: 'O Lord, will it be perfect or imperfect?
Then Allaah the Exalted will decide if it is perfect or
imperfect. Then, the angel will say: 'O Lord, what are its
provisions, lifespan, and creation? Then, Allaah will make it

either happy or miserable.”

! Reported by Muslim (4783).
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In another narration: "When Allaah wishes to create
anything, there is an angel overseeing the womb by the
Permission of Allaah, for forty-ought nights.”" Then, similar
additions are made, as have been previously mentioned.

Ibn Al-Qayyim, may Allaah have mercy on him,
said:
“So, what are we to do with the timing that is

mentioned, as in, forty nights? It was said that the
timing mentioned shows that before that, the sperm is
not touched, and no synthesis or writing is tied to it.
When the appointed time reaches, and it passes the
forty nights, it goes into the stages of synthesis one
level at a time. At that, proportioning and writing
occurs. The Hadeeth of Ibn Mas ood is explicit in
mentioning that it occurs after it is a chewed morsel,
after the third forty days begins, but the Hadeeth of
Huthayfah mentions that it occurs after forty days, and
it did not give a timeframe for the latter stage, but
rather, it was left unrestricted. The Hadeeth of lbn

Mas ood, may Allaah be pleased with him, mentions

! Reported by Muslim (4784).

G 263 7 ®



The Fourty Nawawi Ahaadeeth

its timeframe, and we mentioned before that the
Hadeeth of Huthayfah also indicates it.

It is possible to have another explanation: The forty
days mentioned in the Hadeeth of Huthayfah is
actually the third forty days, and pregnancy was
actually called the sperm, since it is its initial stages.
However, this is unlikely, and the wording of the
Hadeeth rejects this interpretation.

It is possible to have another explanation: The
proportioning and writing are two. The first is when
the sperm begins to change and synthesize, and this
occurs after forty days, and after it enters the stage of
the blood clot. This is the beginning of its synthesis. As
for the second proportioning and writing, it occurs
when the fetus is fully developed and synthesized,
and when its limbs are proportioned, it is determined
to be a male or female, then along with that, the
actions, provisions, lifespan, happiness, and misery of
the fetus is written. There is no conflict between the
two Ahaadeeth, and all praise is for Allaah the Exalted,

the Lord of all that exists. The first proportioning is to
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determine what occurs to the sperm after the forty
days. At that, its happiness, misery, provisions, and
actions will be determined. The second proportioning
determines that happens to the fetus after it is
shaped. It will be proportioned and written for, and
this is more specific than the first proportioning and
writing.

A similar situation to this is that Allaah the Exalted
proportioned the matters of creation before creating
the heavens and earth by fifty-thousand years. Then,
on the Night of Power, Allaah the Exalted decrees
what will occur within the year. This is more specific
than the first proportioning, just as proportioning the
matter and affairs of the sperm drop occurs after it is
in the womb, and its matters have been destined
before the creation of the heavens and earth.

Another example is that actions are raised and
presented to Allaah the Exalted. The actions of the
year are raised during Sha ban, as the Truthful one
who is believed informed, when he, sallallaahu " alayhi

wa sallam, said: ‘This is a month wherein actions are
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raised to Allaah, and | love that my actions are raised
while | am fasting. Further, actions of the week are

presented every Monday and Thursday, as has been
established in Saheeh Muslim. The actions of the day
are presented at the end of the day, before the night,
and the actions of the night are presented at the end
of the night, before daytime. This raising of the day
and night actions is more specific than the actions
being raised in the year. When one dies, their entirety
of actions is raised, and the scroll that records their
deeds is rolled up.”

The summary is that the Hadeeth of Huthayfah ibn Usayd,

may Allaah be pleased with him, which states: “When forty

two nights pass after the semen enters the womb, Allaah

the Exalted sends an angel and it proportions it, and creates

its hearing, vision, skin, flesh, and bones,”

and other Ahaadeeth in this meaning, are held to mean

writing, and that the angel writes this during the beginning

of the second forty days, and no actions are performed. The

! Tahtheeb As-Sunan (2/354-355).
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actions, as in, the creation and proportioning, occur in the
third forty days.

As for the part of the Hadeeth that deals with faith in
predestination, then the issue is clear, and that occurs in the

part of the Hadeeth: "/+ is ordered with four things: To write
its provisions, lifespan, actions, and if they are miserable or
happy.” and the meaning of happy or miserable is whether or

not they are from the people of Hellfire or of Paradise. The
criterion to judge between if a person is happy or miserable
is not whether they are rich or not.

It should be noted that what one earns in terms of their
actions, lifespan, provisions, happiness, or misery, is all
written in the womb of their mother. However, the writing of
the angel is different than the writing of the Preserved
Tablet, because the writing that occurs in the Preserved
Tablet occurs fifty-thousand years before creation of the
heavens and earth.

Therefore, Allaah the Exalted disposed of the proportions
before the creation of humankind. Previously, the Hadeeth

of Ash-Sha bi was mentioned, who reports from "Algamah,
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who reports from Ibn Mas ood, may Allaah be pleased with
him, who said: “When the sperm settles in the womb, an
angel comes to it and holds it with its hand, then says: ‘O
Lord, will be formed or unformed?’ If it is said: ‘Unformed,’ it
says: ‘O Lord, will it be a male or female? Will it be happy or
miserable? What is its lifespan? What is its path? What land
will it die in?’ Then, it is said to the drop: ‘Who is your Lord?’
It says: ‘Allaah.” It is said: ‘Who is your provider? It says:
‘Allaah.’ It is said: ‘Go to the book, and you will find the story
of this sperm.” Then, it is created, and it lives through its
lifespan, eats from its provisions, and treads on its path, until
when its time comes, it passes away and is buried in that.”
Then, Ash-Sha’bi, may Allaah have mercy on him, recited

when Allaah the Exalted Said:
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{O People, if you should be in doubt about the Resurrection,
then [consider that] indeed We created you from dust, then
from a sperm-drop, then from a clinging clot, and then from
a lump of flesh, formed and unformed.} [QUR’'AAN 22:5]
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Then, when it reaches the stage of being similar to a chewed
morsel, it inverts and becomes a human. If it is unformed,
the womb discharges it in the form of blood. If it is formed,
then it becomes a human. This was reported by Ibn Abu
Haatim and others, may Allaah have mercy on them.

Issue: When a woman miscarries, when is she considered
to be in postpartum bleeding?
The scholars said that if there is the shape of a hand, food,

or head in the fetus, then she is to be considered in
postpartum bleeding. If the miscarried fetus is a piece of
flesh or a blood clot without any image or shape to the body,
then this is known as Istihaadhah (non-habitual bleeding).

This is an important maxim and principle.

As for the miscarried fetus:

If the fetus comes out alive, then dies, then it is to be
washed and prayed on, without any difference of opinion
among the scholars. In his book Al-Mughni, Ibn Qudaamabh,
may Allaah have mercy on him, stated: “The people of

knowledge have unanimously adreed that if the child is

! Jaami® Al-"Uloom wa Al-Hikam (1/164).
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known to be alive and begins its life [and subsequently dies]
then it is to be prayed on. As for if it is not born alive, Imaam
Ahmad, may Allaah have mercy on him, said: ‘If the fetus is
four months old, it is to be washed and prayed on. This is the
view of Sa eed ibn Al-Musayyib, Ibn Seereen, and Is-haagq.
Ibn "Umar, may Allaah be pleased with him, prayed on his
daughter’s child when it was born dead.’”

In the book of questions posed to Imaam Ahmad, may Allaah
have mercy on him, that his son “Abdullaah, may Allaah have
mercy on him, reported, it states: “I heard my father being
asked about a newborn and when it is to be prayed on. He
said: ‘If the miscarried baby is four months old, it is to be
prayed on.” It was said: ‘Even if it is not alive at birth?” He
said: ‘Yes.""

Ibn Qudaamah, may Allaah have mercy on him, gave the
reasoning that it should be prayed on, even though there is
doubt regarding its life, and said that prayer on it is a

supplication for it and its parents. It is a type of good deed,

! Al-Mughni (2/328).
? Masaa’il Al-lmaam Ahmad — Riwaayat ‘Abdullaah (2/482) issue number 673.
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and there is no need to take precautions and be certain that
life began, contrary to inheritance in such a situation.
However, if the fetus does not reach four months, then it is
not to be washed or prayed on. It should be wrapped in a
cloth and buried, because the soul is only breathed into it
after four months. Before that it is not a human, and it is not
prayed on, similar to other inanimate objects, and similar to
blood.

As evidence, he used the Hadeeth: "The miscarried child is
to be prayed on, and one should supplicate for the parents to

be grarﬂ'ed forgiveness and mercy."Z This established

Hadeeth that all scholars agree is authentic, is one of the
great and lofty narrations, because it speaks about the
beginning and end of the humankind, as well as
humankind’s settling in Paradise or Hellfire. Therefore, look
at how humankind begins, and look at its outcome and

finality.

! Al-Mughni (2/328).
2 Reported by Abu Daawood (3180) and Al-Albaani ruled it as authentic in his book Saheeh
Abu Daawood.
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The Prophet, sallallaahu "alayhi wa sallam, then said: "By the
One besides Whom there is no deity worthy of worship, one
of you would do the actions of the people of Paradise until
there is merely a hand span between them and Paradise, but
what was predestined overtakes them, causing them to do
actions of the people of Hellfire, and they enter Hellfire.
Also, one of you would do the actions of the people of
Hellfire until they are merely a hand span away from
Hellfire, but what was predestined overtakes them, causing
them to do actions of the people of Paradise, and they enter
Paradise.”

One must conceptualize this issue correctly, because people
make this Hadeeth a reason to quit righteous actions, and
they say: ‘What is the purpose behind doing actions? If |
continuously do actions, then predestination overtakes me
with something | dislike, | would be of the people of Hellfire!
What is the purpose behind actions?’

One must gather all evidences in a particular scenario and
should understand the matter according to what has been

mentioned in texts.
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"Ali, may Allaah be pleased with him, said:
“While we were in a funeral procession in Bagee' Al-

Ghargad, the Messenger of Allaah, sallallaahu " alayhi
wa sallam, came and sat down, and we sat around
him. He had a small stick in his hand and he bent his
head and started scraping the ground with it. He then
said, ‘There is none among you, and no created soul
but has his place written for him either in Paradise
or in the Hell-Fire, and also has his happy or miserable
fate [in the Hereafter| written for him A man said,
‘O Allaah's Messenger! Shall we depend upon what is
written for us and give up doing (good) deeds? For
whoever among us is destined to be fortunate (in the
Hereafter), will join the fortunate peoples and
whoever among us is destined to be miserable will do
such deeds as are characteristic of the people who are
destined to misery.’

The Prophet, sallallaahu "alayhi wa sallam, said, Those
who are destined to be happy [in the Hereafter] will

find it easy and p/easan‘f to do the deeds
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characteristic of those destined to happiness, while
those who are to be among the miserable [in the
Hereafter]. will find it easy to do the deeds
characteristic of those destined to misery. Then he,

sallallaahu "alayhi wa sallam, recited:
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{As for he who gives and fears Allaah * And believes
in the best [reward] * We will ease him toward ease
* But as for he who withholds and considers himself
free of need And denies the best [reward] * We will
ease him toward difficulty.} [QUR'AAN 92:5-10]"

Further, "Imraan ibn Husayn, may Allaah be pleased with
him, reported that it was said: “O Messenger of Allaah, are
those who are going to Hellfire and those who are going to
Paradise known?” The Prophet, sallallaahu "alayhi wa sallam,
said: “Yes.” It was said: “Then why do those who do actions

do so?”

! Reported by Al-Bukhaari and Muslim.
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The Prophet, sallallaahu "alayhi wa sallam, said: "Everyone

will be facilitated towards what they are created for."

Jaabir ibn “Abdullaah, may Allaah be pleased with him, said:
“Suraagah ibn Maalik ibn Ju shum said: ‘The
Messenger of Allaah, sallallaahu "alayhi wa sallam,
explained our religion to us (in a way) as if we had just
been created. Whatsoever deeds we do today, is it
because of the fact that-the pens have dried (after
recording them) and the destinies have begun to
operate or these have effects in future? Thereupon he,
sallallaahu "alayhi wa sallam, said: ‘No, rather, it is
because of what the pens have dried and the destinies

have begun to operate.” (Suraagqah ibn Maalik) said: ‘If

it is so, then what is the use of doing gdood deeds'?
The Prophet, sallallaahu "alayhi wa sallam, then said:

‘Do actions, for everyone is facilitated what +hey
intend to do."”
In another narration, it states: "Everyone that does actions

will be facilitated towards doing their actions.”

! Reported by Al-Bukhaari and Muslim.
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Abu Hurayrah, may Allaah be pleased with him, reported that
the Messenger of Allaah, sallallaahu "alayhi wa sallam, said:

"A man will do actions for a long period of time in
accordance with the actions of the people of Paradise, then
their actions will conclude with the actions of the people of
Hellfire. Further, a man will do actions for a long period of
time in accordance with the people of Hellfire, then their
actions will conclude with the actions of the people of
Paradise.”

Sahl ibn Sa'd As-Saa idi, may Allaah be pleased with him,
reported that the Messenger of Allaah, sallallaahu "alayhi wa
sallam, said: "To people. apparently. a person will do the
actions of the people of Paradise, but they are of the people
of Hellfire, and to people, apparently. a person will do the
actions of the people of Hellfire, but they are of the people
of Paradise.”

! Reported by Muslim (2648).
2 Reported by Muslim (2651).
3 Reported by Al-Bukhaari and Muslim.
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How are we to understand the previous narration?

One must perform righteous actions, since abandoning
actions results in Hellfire. Performing good actions brings
about the means to entering Paradise, and makes the soul
have good thoughts about Allaah the Exalted.

Allaah the Exalted Said:
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{And those who strive for Us - We will surely guide them to

Our ways. And indeed, Allaah is with the doers of good.}
[QUR’AAN 29:69]

Allaah the Exalted also Said:
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{And those who are guided - He increases them in guidance
and gives them their righteousness.} [QUR’AAN 47:17]

The meaning is that the one who puts forth the means to
attaining guidance and entering Paradise will be guided and
entered into Paradise by the favor of Allaah the Exalted. That
is why there is no such person that exerts effort in actions of
obedience and turns themselves to them sincerely, then is

faced with something that deviates them from the straight
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path, makes them quit their actions of obedience, and
misguides them forcefully, making them enter Hellfire. There
is also no one who does acts of goodness, spends, struggles
against themselves, and takes the means towards guidance
with sincerity, then is misguided by Allaah the Exalted and
admitted into Hellfire.

Therefore, the meaning of: "The written records overtake
them,” is that it is an exterior and superior force that comes

forth and forces them to deviate. Rather, it is preexistent in
the Knowledge of Allaah the Exalted that such a person
wishes and has the desire to deviate. That is why they
deviate, and that is why Allaah the Exalted misguides them.
So, in such a case, the written records overtake them,
causing them to enter Hellfire.

It is not possible to say that there is a person that sincerely
seeks guidance and exerts effort in attaining it with all
means possible, then Allaah the Exalted allows them to
deviate forcefully and misguides them, while the person
seeks guidance with sincerity, earnestness, and truthfulness!
It has preceded in the Knowledge of Allaah the Exalted that

this individual that seems to exert effort as a worshipper will
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deviate from the path of guidance, and will not be able to
remain steadfast on the straight path.

There are some people that do actions of the people
of Paradise, but they have deviations in their inward states,
and that is not apparent. Then, this deviation has its time and
place, and becomes apparent to everyone’s eyes. The things
that the slave was hiding become apparent, and that shows
on their actions. Then, it is concluded that they enter the
Hellfire.

Therefore, the issue is not one of a random and abrupt
relapse without any reason. However, there is a bit of evil
hidden within their soul, or they get affected by deviation
after they are apparently upright, and their misery overtakes
them, causing them to do the actions of the people of
Hellfire, and then they enter Hellfire.

The seed of evil is within them, and hypocrisy, deviation, and
evil are within their souls. However, its effects did not show
right away. Then, dradually, these matters become clear,
until they become misguided after being guided, and have a
relapse after being upright. Then, they die in such a state of

loss, and enter Hellfire.
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Shaykh Ibn “Uthaymeen, may Allaah have mercy on him, was
asked: “What is the meaning of the statement of the
Prophet, sallallaahu "alayhi wa sallam: ‘One of you would do
the actions of the people of Paradise until there is merely a
hand span between them and Paradise, but what was
predestined overtakes them, causing them to do actions of

the People of Hellfire, and H)ey enter Hellfire.?"

He, may Allaah have mercy on him, said:
“This is very dangerous, and stops a person from

being impressed and infatuated with their own selves.
It would stop a person from saying: ‘I did such-and-
such,” because such a person that does the actions of
the people of Paradise, only has a hand span between
them and Paradise, as in, their death is near, and not
that they are close in position or that they gdet higher
in level with their actions to the point that there is not
but a hand span between them and Paradise, because
had it been as such, Allaah the Exalted would not have
caused their life to end. However, it is referring to
their assigned time. Meaning, speaking about their

time left on earth, there is only a hand span between
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them and Paradise. As for their actions, then it is not
worth anything, because had their actions made their
level higher to the point that they are only a hand
span away from Paradise, Allaah the Exalted would not
have caused them to fail.

How could Allaah the Exalted cause them to fail, while

He, sallallaahu “alayhi wa sallam, Said: ‘Whoever
comes close to Me by a hand span, | will come close to
them by a span of outstretched arms.’

If someone says: ‘How could their actions be those of
the people of Paradise? We say: Yes, this is as it
appears to the people, as in, that they are people of
Paradise. We ask Allaah the Exalted to protect and
guard us from being in this situation. This is a hard
and difficult situation. This condition is mentioned in
the Hadeeth of Sahl ibn Sa’ d As-Saa ' idi, may Allaah be
pleased with him, who reports that the Messenger of
Allaah, sallallaahu “alayhi wa sallam, met with the
polytheists and they fought. When the Messenger,
sallallaahu "alayhi wa sallam, went to his camp, and

when the others went to their camp, there was an
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individual among the Companions of the Prophet,
sallallaahu "alayhi wa sallam, who would not leave any
polytheist who separated from the army except that he
struck him with his sword. Some said: ‘None has
helped us today more than this individual.” The
Messenger of Allaah, sallallaahu "alayhi wa sallam,

said: ‘He is of the /oeolo/e of Hellfire. One of the

people who were sitting said: ‘I will accompany him.’
Then, he went out with him. Whenever he stood still,
he stood still with him, and whenever he hastened, he
hastened with him. He said: ‘The man was injured
severely and wanted to hasten his death. So, he
placed the handle of the sword on the ground, and
the blade between his pectoral areas and threw
himself onto his sword and killed himself. The man
who was following him went to the Messenger of
Allaah, sallallaahu "alayhi wa sallam, and said: ‘I bear
witness that you are the Messenger of Allaah.” He,

sallallaahu "alayhi wa sallam, said: ‘Why is that? He

said: ‘The man that you said was of the people of

Hellfire, but the people thought it was a grave matter.

G\ 282 7 ®



The Fourty Nawawi Ahaadeeth

| said to you that | would follow him. | went out with
him, and he was wounded severely, and hastened his
death. He placed the handle of the sword on the
ground, and the blade between his pectoral areas and
threw himself onto his sword and killed himself.” At
that, the Messenger of Allaah, sallallaahu "alayhi wa
sallam, said: 'To people, apparently. a person will do
the actions of the people of Paradise, but they are of
the people of Hellfire, and to people. apparently, a
person will do the actions of the people of Hellfire,
but they are of the people of Paradise."

Therefore, the meaning of: There is only a hand span
between them and Paradise, is referring to time, not
in rank. Meaning, until their time of passing comes so
close, and at that time, they do the actions of the
people of Hellfire. Such a person’s actions now are
those of the people of Paradise as it appears to us, but
when their time comes close their situation becomes

as mentioned.

! Reported by Al-Bukhaari and Muslim.
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As for the one that does actions of the people of
Paradise out of sincerity to Allaah the Exalted and in
following the Messenger of Allaah, sallallaahu " alayhi
wa sallam, to the point that they would be of a high
level, and there would only be a hand span between
them and Paradise, then it is impossible that Allaah
the Exalted would cause such a person to fail, because
Allaah the Exalted is More Generous than His slaves,
Exalted is He.”

An-Nawawi, may Allaah have mercy on him, said:
“This Hadeeth contains a warning from being

deceived by one’s actions and that it is appropriate for
the slave that they not rely on their actions or incline
to them, out of fear from their fate being flipped
about, due to prior predestination. Further, it is
appropriate for the sinner not to despair of the Mercy
of Allaah the Exalted. The meaning of the statement of
the Prophet, sallallaahu "alayhi wa sallam: ‘A person

will do the actions of the people of Paradise while

! Ligaa’ Al-Baab Al-Maftooh (179/40).
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being of the people of Hellfire, and vice versa, is that
this might be a situation that occurs.”

Ibn Dageeq Al-"Eed, may Allaah have mercy on him,
stated:
“This Hadeeth gives us the benefit that one should stop

looking and admiring their actions, and they should not
incline to them. Rather, they should rely on the Generosity

and Mercy of Allaah the Exalted.”:

'The explanation of An-Nawawi on the book of Muslim (2/127).
% Sharh Al-Arba’een An-Nawawiyyah (pg. 21).
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The fifth Hadeeth

"Aa’ishah, may Allaah be pleased with her, reported that the
Messenger of Allaah, sallallaahu “alayhi wa sallam, said:
"Whoever invents something in this affair of ours that is not

a part of it will have it r'ejecl'ec:f."1

This Hadeeth is one of the very important Ahaadeeth and is a
great fundamental principle of legislation whereby actions
are judged and weighed. Al-Haafith Ibn Rajab, may Allaah
have mercy on him, said:
“This Hadeeth is a dreat fundamental principle of
Islaam. It is similar to the scale of actions in their
apparent form, just as the Hadeeth which states:
‘Actions are based on intentions,’ is the scale of
actions in their hidden form. Just as every action that
is not done for the sake of Allaah earns no reward for
the one doing it, likewise, every action that has no
order from Allaah the Exalted or His Messenger is also
rejected. Whoever introduces and invents something

in the religion wherefore there is no permission from

! Reported by Al-Bukhaari and Muslim.
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Allaah the Exalted or His Messenger, sallallaahu
“alayhi wa sallam, is not from the religion in the least
bit.”

As for sincerity, we have spoken of it in the Hadeeth:

"Actions are based on and judged by intentions.” ASs for

following, it means to be in accordance with legislation,
because innovations (as in, what the Hadeeth is talking
about) are against the Sunnah and are against the concept of
Mutaaba ' ah (following the Sunnah).

There is a plethora of evidence from the Qur'aan and
Sunnah indicating that it is obligatory for the action to be in
accordance with legislation and that it must not be innovated
or invented in

the religion. Examples are that Allaah the Exalted Said:

aslaly ;s;'s Al B 2y A S ) M”;‘ Yo 3;?\:13 Casifds i 138 (g
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{And, [moreover]. this is My path, which is straight, so follow
it; and do not follow [other| ways, for you will be separated
from His way. This has He instructed you that you may
become righteous.} [QUR'AAN 6:153]

! Jaami® Al-"Uloom wa Al-Hikam (1/183).
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Also, Allaah the Exalted Said (what means):
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{This day | have perfected for you your religion and
completed My favor upon you and have approved for you
Islam as religion.} [QUR’AAN 5:3]

,,,,,,
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{And who is better in religion than one who submits himself
to Allaah while being a doer of good and follows the religion
of Abraham, inclining toward truth? And Allaah took
Abraham as an intimate friend.} [QUR’AAN 4:125]

2
°

) D86 Al a6l a<l g AL Ay (o gl AL & gaat IS o OB

{Say. [0 Muhammad]. "If you should love Allaah, then follow

me, [so] Allaah will love you and forgive you your sins. And

Allaah is Forgiving and Merciful.”"} [QUR’AAN 3:31]
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{So whoever would hope for the meeting with his Lord, let
him do righteous work and not associate in the worship of
his Lord anyone.} [QUR’AAN 18:110]
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As for the Sunnah:

Abu Hurayrah, may Allaah be pleased with him, reported that
the Messenger of Allaah, sallallaahu "alayhi wa sallam, said:
" have left behind two things, and after these two things.
you will not be misquided. They are the Book of Allaah, and
my Sunnah. They will not be separated until they meet at

the Pool.”1

Al-"Irbaadh ibn Saariyah, may Allaah be pleased with him,
reported, saying: “The Messenger of Allaah, sallallaahu
“alayhi wa sallam, admonished us one day after Fajr prayers,
and it was an admonishment that made the eyes shed tears
and the hearts become soft. Someone said: ‘This is the
admonishment and advice of one that is parting, so, what do
you advise and hold us to do? He, sallallaahu "alayhi wa
sallam, said: '/ advise you to fear Allaah, and hear and obey,
even if the one in charge is an Ethiopian slave. Those that
live on among you will see much differing. Beware of newly

invented matters, because they are misguidance. Whoever

! Reported by Al-Haakim in Al-Mustadrak (319) and Al-Albaani ruled it as authentic in his
book Saheeh Al-Jaami® (2937).
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lives to see any of those things should stick to my Sunnah
and that of the rightly guided caliphs after me. Dite onto it
with your molar teeth.™

In another wording, he, sallallaahu "alayhi wa sallam, said: */
have left you on the white path. Its daytime is the same as
its nighttime. Only those who are destroyed deviate from it.
Whoever among you who lives will see much differing. So,
stick to what you know of my Sunnah and that of the rightly
guided caliphs after me. Bite onto it with your molar

teeth.”2

Al-Haafith Ibn Rajab, may Allaah have mercy on
him, said:
“This Hadeeth, via its apparent connotation, indicates

that every action that does not have an order from the
Legislator is rejected. Its implied meaning is that every
action that has an order from the Legislator is not
rejected. ‘Order,” here refers to His Religion and

Legislation.

! Reported by At-Tirmithi (2600) and he ruled it as authentic, and Al-Albaani ruled it as
authentic.
2 Reported by Ibn Maajah (44) and Al-Albaani ruled it as authentic.
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Therefore, the meaning is that the actions of any
person which are outside the scope of Legislation and
are not bounded thereby, then it is rejected.
The statement: ‘Not a part of our affair,’ indicates
that actions of those who do actions must be under
the scope of the Islaamic rulings, and the Legal rulings
must rule over them through its orders and
prohibitions. If someone’s actions are in the scope of
legislation and are in accordance to it, then the action
is accepted. If it is outside of those parameters, then
it is rejected.”
Anas ibn Maalik, may Allaah be pleased with him, reported
that the Prophet, sallallaahu “alayhi wa sallam, said:
"Whoever shuns my Sunnah is not from me."2
As for the terms and phrases used by the pious predecessors
that have been narrated regarding this matter, then they are
also plenty and blessed. The pious predecessors, may Allaah
have mercy on them, have spoken regarding the obligation

of holding fast to the Qur'aan and Sunnah, and Al-Bukhaari

! Jaami® Al-'Uloom wa Al-Hikam (1/184).
2 Reported by Al-Bukhaari and Muslim.
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included a chapter within his Saheeh which was called: “The
Chapter of Holding Fast to the Book and the Sunnah.”

Sunnabh, linguistically:
It refers to a path and way, regardless if it is good or bad,

praiseworthy or censured. Allaah the Exalted Said:
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{[That is Our] established way for those We had sent

before you of Our messengers; and you will not find in Our
way any alteration.} [QUR'AAN 17:77]

Also, the Prophet, sallallaahu “alayhi wa sallam, said:

"Whoever begins a good tradition in Islaam, and it is acted on
after them, then they will have the reward of those who act
on it written for them, without decreasing from any of their
rewards. Also, whoever begins an evil tradition in Islaam, and
it is acted on after them, then they will have the burden of
those who act on it written for them, without decreasing

from any of their burdens in the least.™

! Reported by Muslim (1017).
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As for its terminological definition:

It refers to the statement, action, or affirmation of the
Prophet, sallallaahu "alayhi wa sallam. It is used with the
general meaning to refer to obligatory acts and other such
acts in the custom of the people of language and Hadeeth.
In the definition and custom of the scholars of jurisprudence,
Sunnah is used to refer to something that is not obligatory.
It is used to refer to the opposite of innovations, as in,
saying: ‘This person is from the people of the Sunnah.’
It was said that its definition is: “With regards to worship, it is
the voluntary acts; with regards to evidences, it is what
stemmed from the Prophet, sallallaahu alayhi wa sallam,
which was not a part of the Qur‘aan, in terms of a statement,
action, or affirmation.”
Ibn Rajab, may Allaah have mercy on him, said:
“Sunnah refers to a path that is treaded. That is
comprised of holding fast to what the Prophet,
sallallaahu "alayhi wa sallam, and His rightly duided

successors were on, in terms of beliefs, actions, and

! Refer to Irshaad Al-Fuhool (1/95).
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statements. This is the complete Sunnah. That is why
the pious predecessors did not used to refer to
someone as following the Sunnah unless the person
had a drasp and encompassed all of those things. This
meaning is reported from Al-Hasan, Al-Awzaa'i, and
Al-Fudhayl ibn " lyaadh.

Many latter day scholars specify Sunnah to beliefs,
because it is the root and fundamental of the religion,
and the one that contradicts the correct beliefs is in
grave danger.”

Ash-Shaatibi, may Allaah have mercy on him, said:
“The term ‘Sunnah,’ is used to refer to the things that

are transmitted from the Prophet, sallallaahu " alayhi
wa sallam, in specific, which are not mentioned within
the Noble Book, but rather, it was mentioned via him,
sallallaahu "alayhi wa sallam, and regardless if it
clarified what is in the Qur’aan or not.

It is also used to refer to the opposite of the
innovation. It is said that such-and-such person is on

the Sunnah if they act in accordance with what the

! Jaami® Al-"Uloom wa Al-Hikam (2/773).
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Prophet, sallallaahu "alayhi wa sallam, did, regardless
if the Qur'aan mentions it or not. It is said that such-
and-such person is on innovations if they do the
opposite of that. It is almost as if this generalization
took into account the actions of the one that set up
the legislation (Muhammad, sallallaahu “alayhi wa
sallam), causing it to be called Sunnah from that
standpoint, even if the action is according to the
Qur’aan, as well.

The term Sunnah is also used to refer to what the
Companions acted on, regardless if that is in the
Qur‘aan or Sunnah or not, because it is following a
Sunnah that was established to them but was not
transmitted to us, or an exertion of effort in reaching a
valid conclusion that was agreed on by them or by
their caliphs. Their consensus is consensus, and the
actions of their caliphs goes back to the reality of
consensus in terms of people acting on it based on
what the benefits dictated to them. Therefore, under
such categorization, Al-Masaalih Al-Mursalah

(unrestricted public interests that have no textual
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evidence supporting its validity and which legislation
neither upholds nor negates) and Istihsaan (juristic
preference) both are included, as they did by fixing
the penalty of alcohol, manufacturers insurance,
collection of the Qur'aan, compelling everyone to
read according to one dialect of the Qur'aan out of
the seven, compiling books, and so forth.

This generalization is indicated by the Hadeeth, when
the Prophet, sallallaahu “alayhi wa sallam, said:
‘Follow my Sunnah and that of the rightly guided
caliphs.

If all of what has been mentioned is gathered, we can
gather that the deneral term of the Sunnah refers to
four things: The statements, actions, and affirmations
of the Prophet, sallallaahu “alayhi wa sallam,
regardless if they are received via revelation or via
exertion of the effort in reaching the conclusion (if the
litihaad is valid). These are the first three. As for the
last one, then it refers to anything that has come from
the Sahaabah or the caliphs, and even if it also

categorized into statements, actions, and affirmations,
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but it is noted as one type, because these matters
which are sourced to the Companions do not have the
same detailed categorizations as if they had come

from the Prophet, sallallaahu "alayhi wa sallam.”

The definition of Ahl As-Sunnah:

Ibn Hazm, may Allaah have mercy on him, said: “Ahl As-
Sunnah are those who we mention as being the people of
the truth. Anyone else is one of the people of innovation.
They are the Companions and everyone who followed their
path, including the best of the Taabi een (the generation
after the companions), the scholars of Hadeeth, and those
jurists who follow them. This is successively the case, one
generation after the next, until this day of ours. Any
commoner that takes them as role models in the eastern-
most or western-most parts of the world is also considered.
May Allaah the Exalted have mercy on them.”:

Shaykh Al-Islaam Ibn Taymiyyah, may Allaah have mercy on

him, said in defining Ahl As-Sunnah: “They are those who

! Al-Muwaafagaat (4/289-293).
% Al-Fasl (2/271).

@\ 298 7/ ®



The Fourty Nawawi Ahaadeeth

hold fast to the Book of Allaah the Exalted, the Sunnah of the
Messenger of Allaah the Exalted, and what the early-most
scholars, including the Muhaajireen (the Migrants from
Makkah to Madeenah), the Ansaar (those already present in

Madeenah), and those who follow them in goodness.”

Definition of Bid ah (innovation):

Linguistically, Ibn Faaris, may Allaah have mercy on him,

defined it as following:
“It means to start and build something without
precedent, and it refers to severance and fatigue. The
first connotation is used to refer to inventing
something in statement or action, if it is done without
precedent. Allaah the Exalted is the Badi' (from the
word Bid ah) of the heavens and earth (as in, He
created the heavens and earth without any prior
examples thereof). The Arabs say: ‘Ibtada’a (from the
word Bid " ah) the well,” if they initiate and dig the well.
It is said that an individual is Bida un in such a matter

if they are pioneers. Allaah the Exalted Said:

! Majmoo’ Al-Fataawa (3/375).
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{Say. "I 'am not something DBid" among the
messengers "} [QUR’AAN 46:9]

Bid' here means, | am not the first.
In the second connotation, it is used to say, for
example, that the camel or riding beast becomes
fatigued.
It is used to refer to if a camel becomes fatigued and
leaves the person without any riding beast. In the
Hadeeth, the person said: ‘O Allaah’s Messenger,
sallallaahu "alayhi wa sallam, my camel has become
fatigued, so carry me with you.” It is also said: ‘Fatigue
only occurs due to lameness.” These are some of the
root words of the word Bid " ah.”
Ibn Manthoor, may Allaah have mercy on him, said:
“It refers to beginning and initiatingd something. Bid ah

refers to whatever is introduced to the religion after its

! Reported by Muslim (1893).
2 Mu'jam Magaayees Al-Lughah (1/209-210).
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completion. Ibn As-Sikkeet said: ‘Every newly invented matter
is a Bid "ah."

Terminologically, Ash-Shaatibi, may Allaah have mercy on
him, defined Bid ah as being: “A path in the religion that is
invented but is similar to legislation, and the intent behind
treading on that path is to go overboard in worshipping
Allaah the Exalted.”

Ash-Shaatibi, may Allaah have mercy on him, was one of the
best that spoke of the topic of Bid " ah, its definition, and its
evil effects. He was one of the best who created principles
of knowing innovations according to Ahl As-Sunnah, through
evidences and examples. He was one of the scholars who
had an upright mindset, may Allaah have mercy on him.

Ibn Rajab, may Allaah have mercy on him, said: “The intent
and point behind the word Bid ah is something that is
introduced and has no precedent within legislation that

indicates it. As for if it has a root within legislation that

! lisaan Al-'Arab (8/6).
2 Al-I'tisaam (1/21).
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indicates it, then it is not a Bid ah according to the legal
definition, even if it linguistically, it is.”

As-Suyooti, may Allaah have mercy on him, said: “Bid ah
refers to an action that conflicts with legislation or
necessitates practicing it through an increase or decrease.”
It can be said that the Bid ah is anything that has been
invented in religion while being contrary to what the
Prophet, sallallaahu "alayhi wa sallam, and his Companions

were upon in terms of beliefs and actions.:

Censure of innovations has been mentioned by the pious
predecessors:

Ibn Mas ood, may Allaah be pleased with him, said: “Follow
and do not innovate, because you have been sufficed. Every
innovation is misguidance.”s lbn “Abbaas, may Allaah be
pleased with him, said: “You must be upright and follow the

leaders and narrations. Beware of innovating.”s

! Jaami® Al-"Uloom wa Al-Hikam (2/781).

2 Al-Amr bi Al-Ittibaa’ (pg. 88).

* Sharh Lum’at Al-I'tigaad by Ibn “Uthaymeen (pg. 10).
* Al-Mu‘jam Al-Kabeer (9/154).

> As-Sunnah by Al-Marwazi (pg. 29).
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Shurayh, may Allaah have mercy on him, said: “The Sunnah
has preceded your analogies. Therefore, follow and do not
innovate, because you will never deviate, so long as you
hold fast to the narrations.”” Ayyoob As-Sakhtiyaani, may
Allaah have mercy on him, said: “The more a person of
innovation increases in exerting their effort in worship, the
further they become from Allaah the Exalted.”:

There is no doubt that innovations are a form of sin, but they
are grave and major sins. If you look at how the scholars
have categorized sins, you find that they say the dreatest of
sins is polytheism, then innovations, then major sins.
Therefore, there is no doubt that innovations are of the

gravest of sins.

The danger of innovations is in a few matters, such as:

The innovator alleges that the Prophet, sallallaahu
“alayhi wa sallam, was deficient in conveying the Message;
rather, they claim that he, sallallaahu "alayhi wa sallam,

betrayed the truth and message. However, he is the truthful

L Al-Umm (7/368).
2 Al-Bida® by Ibn Al-Wadhdhaah (pg. 70).
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and trustworthy one, and Allaah the Exalted described him,

Saying:
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{0 Messenger, announce that which has been revealed to
you from your Lord, and if you do not, then you have not
conveyed His message.} [QUR'AAN 5:67]

Therefore, if there is anything within legislation that is
obligatory or recommended and the Prophet, sallallaahu
“alayhi wa sallam, did not convey it to his nation, then he
has betrayed the trust and has been deficient in conveying
the message, and that is impossible.

Abu Tharr, may Allaah be pleased with him, reported that the
Prophet, sallallaahu "alayhi wa sallam, said: "There is nothing
that brings you closer to Paradise and further from Hellfire
except that it has been clarified to you."

Ibn Al-Maajishoon, may Allaah have mercy on him, said: “I
heard Maalik, may Allaah have mercy on him, say: ‘Whoever
innovates in the religion while viewing that it is a good thing,

then they have alleged that Muhammad, sallallaahu " alayhi

! Reported by At-Tabaraani in Al-Kabeer (1647) and Al-Albaani ruled it as authentic in his
book As-Silsilah As-Saheehah (1803).
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wa sallam, has betrayed the message, because Allaah the

Exalted Said:
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{This day | have perfected for you your religion and
completed My favor upon you and have approved for you
Islam as religion.} [QUR'AAN 5:3]

Therefore, whatever was not a part of the religion during that
day is not a part of the religion today.”

The innovator accuses that legislation is deficient.
Their actions are saying that the innovation they have
invented will complete legislation.

Ash-Shaatibi, may Allaah have mercy on him, said:
“The innovator, through their actions or statements, is

saying that legislation is not complete, and that there
are some things that are obligatory or recommended
that must be completed and added to it.

If they believed that legislation was complete from all

angles, they would not have innovated and added to

! Al-I'tisaam (1/29).
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it. The one who makes such a statement is a

misguided person away from the straight path.”

The innovator believes that what Allaah the Exalted
has mentioned in His Book and what the Prophet, sallallaahu
“alayhi wa sallam, has made as part of the Sunnah are below
what they were guided to through their intellects.

The innovator resists and opposes legislation,
because legislation specifies certain ways for the needs of
the slave, and they are to be carried out in specific ways.
Creation was left with only those things, in terms of they
were tied to particular orders, prohibitions, promises, and
warnings. It was informed that goodness is in those things
and evil is in going beyond them, and so forth. The reason is
that Allaah the Exalted knows while we do not. Allaah the
Exalted sent the Messengder, sallallaahu "alayhi wa sallam, as
a mercy for everything that exists. The innovator rejects all of
this. They allege that there are other paths and that what
legislation has restricted is actually not restricted, and what is
specified is not specified. It is like they are saying that the

Legislator knows, as we do too. Rather, their placing

! Al-I'tisaam (1/29).
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additional ways within legislation can be understood that
they know what the Legislator does not know. If the
innovator intends this meaning, then they have fallen into
disbelief in legislation and the Legislator. If it is not intended
then they are in grave misguidance.

The innovator puts themselves in the position of being
someone who resembles the Legislator, because the
Legislator has placed legislations and has compelled creation
to hold fast to its traditions. The Legislator is the Only One
who is able to do so, because He judgdes between the
creation in what they differ in. Otherwise, had legislation
been something that creation is able to do, then there would
no longer be legislations, and there would be no differences
among people. There would also be no need for
messengers to be sent.

The one who innovates in the religion has made themselves
a counterpart and imitator, since they legislate along with

the Legislator. They have opened the doors to differing, and
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rejected the intent of the Legislator in being the only One
that legislates, and that is enough of misguidance.'

After polytheism, innovations are the means of Satan
to misguide the children of Adam. First, Satan orders them
to commit polytheism, and beautifies it for them. It he is
unable to compel them into polytheism, he beautifies
innovations for them. If he cannot beautify major sins, he
causes them to fall into lesser sins, and then he takes it
systematically and progressively from there.

The innovator follows their desires, because if the
slave does not follow legislation, all they have left are desires
and temptations.

Allaah the Exalted:
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{But if they do not respond to you - then know that they
only follow their [own] desires. And who is more astray than

one who follows his desire without guidance from Allaah?}
[QUR’AAN 28:50]

Allaah the Exalted Said:

! Refer to Al-I'tisaam (1/29-30).
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{[We said]. "O David, indeed We have made you a successor
upon the earth, so judge between the people in truth and do
not follow [your own] desire, as it will lead you astray from
the way of Allaah ." Indeed, those who go astray from the
way of Allaah will have a severe punishment for having
forgotten the Day of Account.} [QUR'AAN 38:26]

Ash-Shaatibi, may Allaah have mercy on him, said:
“Reflect on this verse, for it is explicit in saying that whoever
does not follow the guidance of Allaah the Exalted is
following their own desires, and there is none more
misguided than them. This is the case of the innovator: They
follow their own desires, instead of the guidance of Allaah

the Exalted.”

The position of the pious predecessors towards people of
innovation:

The position of the pious predecessors towards people of
innovation was harsh, in order to protect the Sharee ah and

its followers. They used to prevent sitting with people of

! Al-I'tisaam (1/31).
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innovation, conversing with them, narrating from them, and
praying behind them.

Abandoning the people of innovation is one of the greatest
means for the Muslim to preserve their religion. It protects
them from the evils of the pitfalls of innovation and
misguidance.

Allaah the Exalted has made this clear, when He Said:
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{And when you see those who engage in [offensive]
discourse concerning Our verses, then turn away from them
until they enter into another conversation. And if Satan
should cause you to forget, then do not remain after the

reminder with the wrongdoing people.} [QUR’'AAN 6:68]

Commenting on this verse, Ibn “Awn, may Allaah have mercy
on him, said: “Muhammad ibn Seereen, may Allaah have
mercy on him, was of the view that the people that
apostatize the quickest are the people of innovation. He

used to view that this verse refers to them.”

! Al-Ibaanah by Ibn Battah (2/431) and Siyar A'laam An-Nubalaa’ (4/610).
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There are many narrations from the pious predecessors that
teach that we must abandon and beware of people of
innovation. For example, when Ibn "Umar, may Allaah be
pleased with him, was asked about the Qadari sect, and he
said: “If you meet these individuals, tell them that | am free
of them, and they are free of me.”

Al-Awzaa'i, may Allaah have mercy on him, said:
“Fear Allaah, O Muslims. Accept the advice of those who
advise you and the admonishment of those who admonish
you. Know that this knowledge is religion, so look at what
you do, from whom you learn, whom you take as role
models, and whom you trust in your religion. All of the
people of innovation are people of falsehood, liars, and are
sinful. They are not pious, do not contemplate, and do not
fear Allaah [...] therefore, beware of them, accuse them,
reject them, and shun them. Your early scholars and the
good latter scholars used to do so and would order others to

do so.”

! Reported by Muslim (9).
? Taareekh Dimashgq (6/362).
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Al-Fudhayl ibn “lyaadh, may Allaah have mercy on
him, said:
“Allaah the Exalted has angels that seek the assemblies of

remembrance. Therefore, be aware of whom you sit with. Do
not sit with people of innovation, because Allaah the Exalted
does not look at them. The sign of hypocrisy is for a man to
stand and sit with the people of innovation. | met the best of
people, as in, the people of Sunnah, and they would prohibit
from accompanying the people of innovation.”

Abu Qalaabah, may Allaah have mercy on him, said: “Do not
sit with the people of desires - or the people of
argumentation - because | do not feel safe that they
immerse you into their misguidance, or they confuse some
matters to you that you know.":

It is reported that Al-Hasan, may Allaah have mercy on him,
and Ibn Seereen, may Allaah have mercy on him, said: “Do
not sit with the people of innovation, do not argue with

them, and do not listen to them.”:

! Hilyat Al-Awliyaa’ (8/104).
2 As-Sunnah by ‘Abdullaah ibn Ahmad (1/137).
3 Reported by Ad-Daarimi (403).
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If we were to review the reasons behind emergence of
innovations, we would find they go back to two reasons:

Allaah’s Universal Will and Predestination: Allaah the
Exalted Willed for it, and He Said:
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{And if your Lord had willed, He could have made mankind
one community; but they will not cease to differ * Except

whom your Lord has given mercy. and for that He created
them.} [QUR’AAN 11:118-119]

Allaah the Exalted also Said:
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{Had Allaah willed, He would have made you one nation
[united in religion]. but [He intended] to test you in what
He has given you.} [QUR’'AAN 5:48]

Allaah the Exalted is Able to make everyone Muslims on the
Sunnabh, but Allaah the Exalted due to His Wisdom, Wished to
keep differing present among people in their religions,
beliefs, sects, faiths, and views, so that corrupt and evil
matters can be differentiated from goodness, so that He can
take martyrs from His slaves, to raise levels of whomever of

His slaves He wishes, and so that the one who is firm on the
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religion can be differentiated from the misguided, deviant
one who turns back on their heels.

Allaah the Exalted wished that creation would either go in
the direction of mercy or in the direction of differing. Allaah

the Exalted Said:
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{And if your Lord had willed, He could have made mankind

one community; but they will not cease to differ * Except
whom your Lord has given mercy.} [QUR'AAN 11:118-119]
Therefore, there are some that have been shown mercy and
are on the Sunnah. There are some that differ and are on
innovations. This is the Will and Wisdom of Allaah the
Exalted. This is as it pertains to Allaah’s Universal Will that He
Willed among His slaves through His Wisdom and
Knowledge.

As it pertains to the means that people have, then
there are a number of things that make people differ, among
them are following desires. That is why the people of
innovation are referred to as the people of desires. Desires
and whims are what push them to view some things as good

and other things as undesirable and distasteful without any
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legal evidence. Or, they follow opinions that legislation has
not validated, use false analogies, or speak based on their
‘taste,” and ‘inspiration,” and mention things that the deuvil
reveals to them. They follow their desires without guidance
from Allaah the Exalted, and who is more misguided than the
one who follows their desires without guidance from Allaah?
One of the main reasons is the massive amounts of
ignorance in matters of legislation, and the lack of
knowledge.

Whenever ignorance becomes widespread and knowledge
decreases, innovations appear and become widespread
among the people. That is why Imaam Ahmad, may Allaah
have mercy on him, said regarding innovators: “They have
established the flags of innovation and have unbound the
ties of trials and tribulations. They differ regarding the
Qur'aan and Sunnah, but adree in that they will contradict
the Quraan. They speak regarding Allaah and His book
without knowledge. They speak with ambiguous words and

deceive the ignorant people by confusing them. We seek
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refuge in Allaah the Exalted from the trials and tribulations of
those who misguide others.”

The slogan of the innovators is to abandon the narrations.
Haaroon Ar-Rasheed, may Allaah have mercy on him, said: “I
looked for four things, and | found them in four things: |
looked for disbelief, and found it in the Jahmi sect. | looked
for philosophy and turmoil, and | found it in the Mu " tazilah
sect. | looked for lying and found it with the Raafidhah sect,
and | sought the truth and found it with the people of
Hadeeth.”

"Abdullaah ibn Lahee ah, may Allaah have mercy on him,
said: “I heard one of the Khaariji teachers repent and go
back to the truth, and he said: ‘These Ahaadeeth are the
religion, so look from whom you take your religion, because
we used to, if we fell into a matter, we made it a Hadeeth."”
The ignorance of the innovators in the religion goes back to
a few things, such as their ignorance of Hadeeth and the
intents of the Prophet, sallallaahu "alayhi wa sallam. They do

not seek Hadeeth, narrate them, or collect them. They put

! Majmoo" Al-Fataawa (4/217).
? Sharaf As-haab Al-Hadeeth (pg. 129).
* Fawaa'id Al-Firyaabi (pg. 27).
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no effort and have no drive to learn the Hadeeth in the first
place. Their drive is to speak about philosophy,
argumentation, differing, and division.

Another reason is ignorance regarding the narrations
mentioned from the pious predecessors, that is, those who
were most knowledgeable of the Qur'aan and Hadeeth, and
the most knowledgeable of the intents of Allaah and His
Messenger, sallallaahu “alayhi wa sallam. They say: ‘They
are men and we are men.’

Another reason is that they are ignorant of the intents of
legislation, the speech and tongue of the Arabs, and the
general and universal maxims, such as, Mutlaq (unrestricted),
Muqayyad (restricted), "Aam (general), Khaas (specific),
Naasikh (abrogating), Mansookh (abrogated), and so forth.
Knowledge of these matters is important to combine
between legal evidences and to know legal rulings.

Another reason is that they utilize weak and fabricated
Ahaadeeth. There are many innovations that have spread
due to weak or fabricated Ahaadeeth.

Another reason is that they follow the customs of their

forefathers and teachers, have extremism towards their
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teachers and towards various schools of jurisprudence, as
the Soofi sect does with their teachers, as in, they put them
above their worth, and make them at the level that none of
them can be asked about what they do. They submit to and
obey them completely, and say that whoever objects will be
thrown out.

Another reason is that some people blindly follow and have
bigotry towards them. They blindly follow without any
knowledge or guidance.

Another reason is holding fast to customs and matters that
are widespread among the people, even if they contradict
the legislation. If their desires combine with their ignorance
in Islaamic rulings, reports, and texts, then it is easy to follow
these customs.

The scholars have spoken regarding innovations, and
whether they are limited to legal matters or also include
matters of dealinds and customs?

Do innovation laws apply to matters that pertain to customs

and the dealings of people, such as in buying, selling,
marriage, divorce, and so forth? The correct answer is that it

does apply to customs and not just in religious matters.
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How can they be applied to customs and dealings?

As for how they apply to acts of worship, then it is obvious
and there is no issue there. For example, uttering the
intention is an innovation, the prayer known as Salaat Ar-
Raghaa’ib is an innovation, increasing on the phrases of the

Athaan (call to prayer) is an innovation, and so forth.

As for the issue of customs: It is clarified through an
example:

If someone refrains from eating meat because meat harms
them health-wise it would not be considered an innovation.
If someone were to refrain from eating meat because they
cannot purchase it due to their poverty, it is also not an
innovation. If someone refrains from eating meat because
they have do not enjoy it or because they saw an animal
being slaughtered and have an aversion, it is also not an
innovation.

However, if someone were to refrain from eating meat out
of keeping away from the worldly life and to get closer to
Allaah the Exalted, by making it forbidden for themselves, so

that they no longer desire it and can be totally free for
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worship, then they have done so out of trying to get closer
to Allaah the Exalted and that is an innovation.

Another example is someone who wears a random garment
without intending anything. Such a person has not
committed an innovation. However, a person who wears a
specific garment, with specific colors, with the intention and
purpose of worship and prayer in that specific garment in
order to get closer to Allaah the Exalted, and if they think
that has a specific virtue in praying in that garment, then
such a person is an innovator.

All innovations are forbidden and censured, because of the
generality of the statement of the Prophet, sallallaahu
‘alayhi wa sallam, when he said: "Every innovation is
misguidance.”

However, some people rejected that and said that there are
obligatory innovations, good innovations, and lawful
innovations. They say that not all innovations are prohibited.
There is no doubt that the one that looks at the Ahaadeeth

and Sunnah of the Prophet, sallallaahu "alayhi wa sallam,

! Reported by Muslim (1435).
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and the Sunnah of his Companions and their followers on
guidance would know by necessity the falsity of such a claim,
because the Prophet, sallallaahu “alayhi wa sallam, said:

"Every new/y—inven'l'ed matter is an innovation, every

innovation is misguidance, and every misguidance is in the

Hellfire."

This is a universal legal principle that is clear without any
doubt, and does not need any interpretation. It is not
permissible to differ regarding it, due to its obvious meaning
and because its clarity prevents any differing. Therefore,
there are no good innovations; all innovations are bad.

There is a principle that we must be keen on and memorize,
and it is: ‘Every universal maxim or universal legal evidence,
if left unrestricted, must remain general and unrestricted.’
Therefore, when the Prophet, sallallaahu "alayhi wa sallam,
said: "Every innovation is misquidance,” then has there been
any other Hadeeth to specify the generality mentioned, or to
restrict this unrestricted nature? There answer is that there is

none.

! Reported by An-Nasaa’i and Al-Albaani ruled it as authentic.
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Therefore, it is impermissible to say that there are any good,
recommended, or lawful innovations, because the Prophet,

sallallaahu “alayhi wa sallam, said: "Every innovation is
misguidance.”

Those that contended with this used the statement of
“Umar, may Allaah be pleased with him, when he saw the
people praying in congregation for Taraaweeh prayers: “This
is a good innovation.”

Shaykh Al-Islaam Ibn Taymiyyah, may Allaah have
mercy on him, said:
“None should use the issue of congregating for Taraaweeh

as evidence, and say: ‘This is a good innovation,” because it
was a linguistic innovation, because they did something that
was not done during the life of the Messenger of Allaah,
sallallaahu "alayhi wa sallam.”:

He, may Allaah have mercy on him, also said:
““Umar referred to the action as an innovation, even

though it was a good one. This is a linguistic name,
not a legal one. The reason is that linguistically,

innovation refers to anything that is done without

! Reported by Al-Bukhaari (1871).
? Majmoo’ Al-Fataawa (22/224).
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precedent. As for legal innovations, then they are
what are done without legal evidence. If a text from
the Messenger of Allaah, sallallaahu "alayhi wa sallam,
indicates that the action is recommended or obligatory
after his death, or if he referred to it without
restriction and none acted on it until after his death, if
someone does that action after his death, it is correct
to call it a linguistic innovation, because it is a new
action.

Further, the action that is indicated by the Qur'aan and
Sunnah is not a Bid ah in religion, but rather, it is an
innovation in its linguistic connotation. Therefore, the
term Bid ah in language is more general than the
word Bid " ah in legal terms.

Further, it is known that the statement of the Prophet,

sallallaahu "alayhi wa sallam, which states: ‘Every
innovation is misguidance,' is not referred to every

action that is started up and initiated, because every
religion that the messengers have been sent with,
including Islaam, has been started up. The point is that

he, sallallaahu “alayhi wa sallam, is talking about
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actions that have not been legislated by him,
sallallaahu "alayhi wa sallam.

As such, they used to pray congregational prayers by
night (Taraaweeh) during his time, and they used to
pray it individually. When they gathered to pray that
one Ramadhaan during the 3¢ or 4~ night, he,
sallallaahu "alayhi wa sallam, said to them: ‘Nothing
prevented me from coming out [to pray
congregational Taraaweeh] except that | feared that
it would become obligatory on you."

Therefore, the Prophet, sallallaahu "alayhi wa sallam,
gave the reasoning for not coming out, and it was that
he feared it would become obligatory on them.
Therefore, the requisites of going out are present, and
had he not feared it would be obligatory, he would
have gone out to them. During the time of "Umar, he
gathered them behind one Imaam, and lit up the
mosque. This manner, as in, gathering for prayer

behind one Imaam and lighting up the mosque, was

! Reported by Al-Bukhaari and Muslim.
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not something that was previously done, so it was
called an innovation, because that it what it is called
linguistically, even if it was not a religious innovation,
because the Sunnah necessitated that it is a righteous
action, had the Prophet, sallallaahu "alayhi wa sallam,
not feared that it become obligatory. Since the
Prophet, sallallaahu "alayhi wa sallam, died, the fear
of it becoming obligatory is no longer present, so the
impediment is removed.

Likewise, with regards to the gathering of the Qur’aan,
the thing that prevented them from gathering the
Qur‘aan during the time of the Messenger of Allaah,
sallallaahu "alayhi wa sallam, was that revelation was
still being revealed, and Allaah the Exalted would
change what He Wills and establish what He Wills. Had
the Qur’aan been gathered in one book, it would be
difficult or impossible to change it every time. When
the Qur'aan was set and established at the death of
the Prophet, sallallaahu "alayhi wa sallam, the people
were safe from having an increase or decrease to the

Qur‘aan, and they were safe from anything becoming
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obligatory or forbidden. Therefore, the requisite for
the action is present through his Sunnah and the
Muslims acted in accordance with this requisite. That
action [of gathering the Qur'aan] was part of the
Sunnah, even if it is referred to as an innovation,
linguistically. This issue is very vast.”
We should know that Ahl As-Sunnah differentiate between a
sinful action and an act of innovation. It has previously been
mentioned that innovations are worse than sins, even if
innovations are considered sins, but they are a very
dangerous type of sin. They are more dangerous than all
other sins, and the reason is that the sinner, through their
sin, does not think that they are pleasing Allaah the Exalted
with their sin. They believe they are sinning and outside the
sphere of obedience to Allaah and His Messenger; they
believe they are contradicting the legislation of Allaah the
Exalted. As for the innovator, they believe that the action
they are doing brings them closer to Allaah the Exalted. This
is where the danger lies, and this is the root of misguidance,

deviation, and distance from the straight path.

! Igtidhaa’ As-Siraat Al-Mustageem (pg. 276-278).
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Allaah the Exalted Said (what means):
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{Then is one to whom the evil of his deed has been made
attractive so he considers it good [like one rightly quided]?
For indeed, Allaah sends astray whom He wills and guides
whom He wills.} [QUR’AAN 35:8]
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{So is he who is on clear evidence from his Lord like him to
whom the evil of his work has been made attractive and
they follow their [own] desires?} [QUR'AAN 47:14]

il Cusiuiag by LAY BLAY (B i il * UL (a2 B

{Say. [0 Muhammad]. "Shall we [believers] inform you of
the greatest losers as to [their] deeds? * [They are] those
whose effort is lost in worldly life, while they think that
they are doing well in work."} [QUR'AAN 18:103-104]

Due to the belief of the innovator (that is, their innovation
brings them closer to Allaah), they act on it, hold fast to it,
spread it, and call people to it. This is different from the
sinful person who is shy from Allaah the Exalted due to their
action; they are also shy from people, as in, they do not want

people to see them doing that sin. Many sinners wish that
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Allaah the Exalted would forgive them for their sin, that they
could abandon it, and that they can go to the obedience of
Allaah the Exalted. When a sinner sees someone who is
obeying Allaah, they envy them their condition that they are
on in terms of obedience to Allaah the Exalted and being
steadfast on the religion. They wish they were like them.
Therefore, innovations are worse than sins. Further, if we
look at where innovations lead to and the corruption, trials,
and deviations that they lead to, we would know that
innovations are worse than mere sins.

From this, we can understand the statement of Sufyaan Ath-
Thawri, may Allaah have mercy on him, who said:
“Innovations are more beloved to Allaah the Exalted than
sins. One can repent from sins, but one does not repent
from innovations.” The reason is that the innovator thinks
that by their action, they are getting closer to Allaah. How
can one who is supposedly detting closer to Allaah the
Exalted repent from their actions? What would they repent

from?

! Sharh Usool I'tigaad Ahl As-Sunnah (1/233).
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That is why you find that extreme people of innovation
among such groups as the Raafidhah and Soofis sects hold
fast to their innovations, and are keen on spreading them
and calling people to them. They show enmity and alliance
based on these innovations, and they fight people for their

sake and for the sake of spreading them.

Acceptance of the repentance of the innovator:

Some scholars believe that people of innovation cannot
repent, because of the Hadeeth where Anas ibn Maalik, may
Allaah be pleased with him, reports that the Messenger of

Allaah, sallallaahu "alayhi wa sallam, said: "Allaah has veiled
repentance from every person of innovation.” Most scholars,

however, believe that the repentance of the innovator is
accepted.

The reason they believed that repentance is accepted is that
the door of repentance is open before those who sin before
the sun rises from the west. If Allaah the Exalted forgives the

person from falling into disbelief,

! Reported by At-Tabaraani in Al-Awsat (4202) and Al-Bayhagi in Ash-Shu“ab (7238) and Al-
Albaani ruled it as authentic in his book As-Silsilah As-Saheehah (1620).
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then why would He not forgive those who fall into
innovations?

Allaah the Exalted Said (what means):
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{Say. "O My servants who have transgressed against
themselves [by sinning], do not despair of the mercy of
Allaah. Indeed, Allaah forgives all sins. Indeed, it is He who is
the Forgiving the Merciful."} [QUR'AAN 39:53]
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{He said, "And who despairs of the mercy of his Lord except
for those astray?”} [QUR’AAN 15:56]

There are many verses on this topic that are well-known.
They are gdeneral in that anyone who repents will have their
repentance accepted.

Shaykh Al-Islaam Ibn Taymiyyah, may Allaah have
mercy on him, said:
“Whoever says that the repentance of the innovator is

never accepted at all has made a reprehensible
mistake. Those that say that Allaah the Exalted does

not allow an innovator to repent mean that as long as
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they view the innovation as good, they do not repent
from it. As for if Allaah the Exalted showed them it is
evil, then they repent from it, just as the disbeliever
views that they are misguided. Otherwise, many
people who were on innovations were shown their
misguidance and Allaah the Exalted forgave them for
that. Only Allaah the Exalted knows how many people
are of that category. When Ibn " Abbaas, may Allaah be
pleased with him, was sent to the Khawaarij sect to
debate them, half or so of them went back, and others
repented at the hands of "Umar ibn "Abd Al-" Azeez,
may Allaah have mercy on him, and others. Others
heard some aspects of knowledge and repented, and
this is frequent.”

Ibn Qudaamah, may Allaah have mercy on him,
said:
“In general, the difference among the scholars in

respect to acceptance of their repentance outwardly is
a matter pertaining to this world, such as not to

execute them, and the rulings of Islaam still being

! Majmoo” Al-Fataawa (11/684-685).
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applied to them. As for if Allaah the Exalted accepts
their repentance inwardly, and forgives the sins of the
one who repents and refrains from the action they
were doing either inwardly or outwardly, then there is
no difference of opinion in that,

because Allaah the Exalted Said regarding the

hypocrites:
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{Exce/o'l' for those who repent, correct themselves,

hold fast to Allaah, and are sincere in their religion
for Allaah, for those will be with the believers. And

Allaah is going to give the believers a great reward.}
[QUR’AAN 4:146]™

Sometimes, an innovation might be an action, and
sometimes, it might be by avoiding something:
Whoever abandons and leaves something lawful while

believing that the aspect takes any other legal ruling, such as
being disliked or prohibited, then their avoiding that thing is

an innovation. So, whoever abandons marriage out of

! Al-Mughni (10/72).
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[engaging in] worship and trying to gdet close to Allaah, then
that is an innovation.

Also, shaving the head might be permissible, such as for one
to shave their head for cupping. It might be an action that is
done for one to get closer to Allaah, as in the case of the
one who shaves their head after Hajj or “Umrah, but if they
shave it at the grave of a righteous person to get closer to
them, it becomes an innovation and polytheism.

Also, if they shave their head to imitate the Khawaarij, then it
is an innovation.

If ones shaves their head at the area of "Arafah while
claiming it is part of the rituals, then their action is an
innovation. If they do so not out of thinking it is part of
rituals, but rather, they do so randomly, then their action is a
sin.

If they shave their head because their job requires them to
do so, then their action would be permissible, because they
did not intend to get close to Allaah the Exalted by shaving
their head, but rather, they did something lawful thereby,
and there is no harm in that. So, the same action might give

some people rewards, might dive others sins, and a person
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might not be sinful or earn reward; it depends on the
intention.

Therefore, based on what has been previously mentioned,
innovations might be in performing certain actions and
might be in abandoning some matters, and the reason is
that abandoning something is also an action, if one
abandons it intentionally, as Az-Zarkashi, may Allaah have

mercy on him, stated.’

Entrance of innovation into worship:

We took due notice previously regarding innovations
entering into customs. As for innovations entering into
worship, then this is found frequently in the statements and
actions of people. Examples are stating the intention out
loud before prayers, congregational remembrance of Allaah
after prayers, congregational supplication, gathering to pray
on the 1= Friday of the month of Rajab or the night of the 15~
of Sha ' baan, and other examples of innovations in religion.

We mentioned that whoever worships Allaah the Exalted in a

particular place or time without any specification in

! Al-Manthoor fi Al-Qawaa'id (1/284).
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legislation, or worships Allaah the Exalted with a legislated

act of worship in a particular way that was not sanctioned by

legislation, then that is an innovation.

Shaykh Bakr Abu Zayd, may Allaah have mercy on him, said:
“It is an innovation to specify something without
evidence, by reciting a verse or chapter of the Qur’aan
in a particular place, time, or for a particular cause,
thereby seeking to specify something without
evidence. Examples are: Reciting Soorat Al-Faatihah
with the intention of relieving duress and having one’s
needs satisfied and overcame, recitation of Soorat Al-
Kahf loudly to those praying before the sermon, and
reciting Soorat Yaa Seen forty times with the intention

of relieving one’s needs.”

Entrance of innovation into dealings:

It occurs when some leaders force some customs, fines or
taxes on people thereby seeking to gdet closer to Allaah the
Exalted. Or, to say that 2.5% is not sufficient in obligatory

charity, and that they will make it 5% so that the destitute

! Bida® Al-Qjraa’ah (pg. 14-15), summarized.
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can live and be delighted. If they do so with the intention of
trying to get closer to Allaah, then it is an innovation.
Another example is buying a particular type of food out of
trying to get close to and worship Allaah the Exalted. This
type of innovation becomes introduced through fabricated
narrations. For example, someone would hear that there is a
Hadeeth that the Prophet, sallallaahu "alayhi wa sallam, said:
“Lentils have been blessed by seventy prophets.” while this is
a fabricated Hadeeth.: So, they say that they wish to buy
lentils and eat it to get closer to Allaah! Such a person is an
innovator.

Or, if a person purchases rice to eat it to seek rewards from
Allaah the Exalted, claiming that the Prophet, sallallaahu
‘alayhi wa sallam, said: "Whoever eats rice for forty days,
then the springs of wisdom of their heart will show on their

tongue,” Which is another fabricated narration.: Such matters

are considered innovations in customs and dealings.

! Refer to: Al-Fawaa’id Al-Majmoo‘ah fi Al-Ahaadeeth Al-Mawdhoo ah (161).
? Refer to: Al-Mawdhoo'aat by As-Saghaani (pg. 67).
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If it is said: ‘How can innovations enter into dealinds and
customs even though their default ruling is lawfulness?’
It is said that these matters are not free of the doubt of

having some nature of being an act of worship. That is why
much of them deal with legal rulings. Others might have the
default ruling of lawfulness, but might become an act of
worship because of the intention, such as a person sleeping
to make themselves stronger to be able to pray by night, and
a person who eats to become energized to fast, and so forth.
In the authentic Ahaadeeth, there are narrations that indicate
the connection between many customary actions and
dealings with legislation.

For example, the Prophet, sallallaahu “alayhi wa sallam,

said: "Anytime a Muslim plants a tree. and a bird human, or
livestock eats from it, they earn the reward of a charity.”

Also, the Prophet, sallallaahu "alayhi wa sallam, said: “Smiling
in the face of your brother or sister is a charity. Ordering
good and forbidding evil is a charity. Giving directions to a
lost person is charity. Seeing for someone with bad eyesight

is charity. /V\oving a rock, thorn, or bone from the path is a

! Reported by Al-Bukhaari and Muslim.
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chari'l'y. Pouring the remains of your bucket into that of
your brother is charity.”

If we were to take a comprehensive look at the customs and
dealings, we find that they deal with worship, even if slightly.
That is what gives innovations a path to enter it, and that is
why it is possible for innovations to enter them.

We have previously mentioned that innovations enter into
matters pertaining to beliefs, such as the innovation of the
Rawaafidh, Qadariyyah, Jahmiyyah, and Mu tazilah. Also,
innovations enter into matters of statement, such as saying
the intention for prayer out loud, saying innovated
supplications, and remembering Allaah the Exalted by saying
the Name or by saying a pronoun, such as: ‘Him, Him, Him,’
and so forth, or by saying: ‘O Compassionate, O
Compassionate,” and repetition thereof. These are all
examples of innovations by statement.

Innovations enter into actions, such as the prayer known as

Salaat Ar-Raghaa’ib, and praying the 15* night of Sha ban.

! Reported by At-Tirmithi and he ruled it as authentic, and Al-Albaani ruled it as authentic in
his book Saheeh At-Tirmithi.
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We must know that innovations are of various levels; they are
not all the same. Some are polytheistic innovations that deal
with creed, and the one that falls into them is a disbeliever,
and others, if one falls into them, they do not leave the fold
of Islaam. There are innovations that pose a serious and dire
threat to the religion of the slave, and there are innovations
that are below that level. There are innovations that are
absolute and have no connection to evidence, and others
are Bid ah Idhaafiyyah, as in, innovations that have some
ties and connections to evidence, but they have connections
that are not correctly attributed.
Likewise, the people of innovation are of varying levels.
Some are callers to innovations, some are silent, some are
persistent, and some are not persistent.
Ash-Shaatibi, may Allaah have mercy on him, said:
“It is established that innovators are sinful, however,
they are not of the same level but are on various
levels, based on if the person is open or hidden
regarding their innovation, if the innovation is
absolute or is Idhaafiyyah, if the innovation is clear or

problematic and ambiguous, if it is disbelief or not, if
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the innovator is persistent on it or not, and other
things that are taken into account whereby one can
determine, either through surety or probability, the

gravity of the sin, or lack thereof.”

The categories of innovations:

Some scholars said that innovations are of two types:
Absolute innovations and Idhaafiyyah innovations.

Some said that there are customary innovations and worship-
based innovations.

Some said that there are innovations that one falls into
through actions, and others that one falls into through
abandoning actions.

Some said that there are innovations of belief and
innovations of actions.

Some said that innovations are of five types: Obligatory,
recommended, forbidden, disliked, and lawful.

The first to say that innovations tie into the five rulings of
responsibility is Al-"1zz ibn “Abd As-Salaam, may Allaah have

mercy on him, and others followed him that, but it is not

! Al-I'tisaam (1/130).
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correct. The first to categorize innovations into two, as in
absolute and Idhaafiyyah, was Al-lmaam Ash-Shaatibi, may
Allaah have mercy on him.

The absolute innovation is the one that does not have any
specific or general indication within the Qur’aan, Sunnah,
consensus, or a legal and valid deduction according to the
scholars.

The Idhaafiyyah innovation is the one that has a connection
to evidences, as in, the root of the practice is present.
However, the evidence used does not support the mode,
situation, or details of the action, although the action is in
need of evidence for these things, because most of the time,
Idhaafiyyah innovations occur in matters of worship, not in

purely customary matters.

When comparing Idhaafiyyah innovations and absolute
innovations, the following becomes clear to us:

1) If the innovation is independent and has no
evidence, or has evidence, but the evidence is not

valid, then it is an absolute innovation.
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2) If the innovation is independent but has
evidence, as in, a root that is established, and
there is some ambiguity in using the evidence to
prove the practice, then it is an Idhaafiyyah
innovation.

3) If the innovation becomes connected with a
legal action, and the predominant description of
the action becomes the innovation, and if the
innovation cannot be separated from the legal
action, but also has no evidence, or has invalid
evidence, then it is an absolute innovation.

An example is congregational remembrance of
Allaah the Exalted. They come to a legislated
action, as in, remembrance of Allaah, and tie it to
an innovation. In this case, the innovation, as in,
congregating to remember Allaah the Exalted,
becomes the predominant description of the legal
action, making it an absolute innovation.

Another example is if someone were to show their
love for the Prophet, sallallaahu "alayhi wa sallam,

in the form of celebrating his birthday. Loving the
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Prophet, sallallaahu "alayhi wa sallam, is an act of
worship when independent, however, when the
Mawlid (celebration of the birthday of the Prophet,
sallallaahu "alayhi wa sallam) becomes connected
to it in such a case, it becomes the predominant
description of the action and is not separated from
it, making the act an absolute innovation.

4) If the innovation becomes tied to the legal
action, but is not the predominant description of it,
then it depends on the evidence. If it does not
have evidence, then it is an absolute innovation,
and if it has evidence that is used falsely or
wrongly, then it is an Idhaafiyyah innovation. In
both these cases, the action is not nullified.

For example, pronouncing the intention out loud is
an innovation, but the prayer is valid, as is the
intention, because pronouncing the intention out
loud is not the predominant description of the
worship, as in, it is not severed from it.

Therefore, if there is a legal action that is mixed

with one that is not legal, it might invalidate the
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legal action, and it might not. That depends on
how connected the action that is illegal is to the
legal action, and if it is a predominant description

of it or not.
summary:

We look at evidence first, in terms of if evidence is present
or not. If there is no evidence, then the innovation is
absolute, and if there is evidence, but it is being used falsely,
then the innovation is Idhaafiyyah.

Likewise, some innovations are an increase on a legal and
valid action. Sometimes, it might nullify the action, and that
occurs if the innovation becomes the predominant
description of the action, and is not severed from it. Other
times, it does not nullify it, and that is when the action is not
a predominant description of it and is not severed of it.
Whoever adds a prostration to their prayer, for example, their
prayer is invalid, because the increase of the innovation
cannot be severed from the action. This is different from
washing some of their body parts four times during ablution,

for the latter case does nullify the ablution.
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Likewise, missing one of the conditions for the acceptance
and validity of the action of worship nullifies the action.
However, if one misses something that is not a condition,
then the action is not invalidated. For example, if someone
misses congregational prayer, and prays at home, instead,
then their action is not nullified, but they are sinful for
praying at home.

As it pertains to dealings, if the dealing and transaction
replaces legal contracts, then it is an invalid dealing. For
example, if a man fornicates with another man’s wife, and
the husband of that woman demands a recompense of 100
goats, then the dealing is invalid, because its intent is to
nullify the legal penalty.

Likewise, contracts and agreements that legislation has
prohibited are included within the types of innovations, such
as if the thing agreed on is not something legal, for
example, if a person writes a marriage contract to marry
someone they are forbidden to marry. Legally, the thing
being agreed on is not acceptable, making it unlawful.

If @ person misses a condition in the contract that cannot be

waived through mutual consent, such as a woman agreeing
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with a man that he should marry her during her waiting
period, and they mutually consent to that, then it is false and
an innovation, and the contract is invalid, because they
missed a condition in the condition that cannot be waived
through mutual consent.

If the contract occurs regarding something forbidden, such
as pig, wine, dead meat, and so forth, then it is unlawful.
From this, we can know the corrupt nature of many contracts
that merchants engage in, where they import meat from
disbelieving countries, while knowing that they are unlawful
religiously, but they sell these meats to the Muslims.

Also, included are contracts that contain injustice to either of
the two parties involved. For example, if a father forces his
daughter to marry someone she does not want to marry.

The scholars have used the following Ahaadeeth as
evidence: "Whoever invents something in this affair of ours
that is not a part of it will have it rejected” and: "Whoever

puts a condition that is not in the Book of Allaah, then it is

invalid, even if they were a hundred conditions to prove the

! Reported by Al-Bukhaari and Muslim.
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maxim that states: ‘Prohibition necessitates invalidity,’
meaning, the invalidity of the action. The reason is that if we
were to rule as valid what Allaah the Exalted and His
Messenger, sallallaahu "alayhi wa sallam, have forbidden,
that would be in opposition to Allaah the Exalted and His
Messenger, sallallaahu “alayhi wa sallam. Therefore,
prohibitions necessitate that one must keep far away from
them and should not perform them, and ruling it as valid
necessitates that the action should be done and performed,
and this is contrary to Allaah the Exalted and His Messenger,

sallallaahu "alayhi wa sallam.
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The sixth Hadeeth

An-Nu maan ibn Basheer, may Allaah be pleased with him,
reported that the Messenger of Allaah, sallallaahu "alayhi wa
sallam, said: "The lawful is clear, and the unlawful is clear,
and there are matters between them that are unclear that
not many people know of. Whoever avoids the unclear
matters saves their religion and honor from being blamed,
but whoever falls into the unclear matters has fallen into
unlawful matters. It is similar to a shepherd herding their
sheep close to a restricted land; they will imminently fall
into it. Every king has a restricted area, and the restricted
area of Allaah is His prohibitions. In the heart, there is a
piece of flesh, if it is upright, the rest of the body follows,
and if it is corrupted, the rest of the body follows. The piece
of flesh is the heart.”

This is an authentic Hadeeth, the authenticity of which is
agreed on via the narration of Ash-Sha bi, may Allaah have
mercy on him, who reports from An-Nu maan ibn Basheer,

may Allaah be pleased with him. In the various wordings of
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this Hadeeth, there are some additions and deletions, but
the meaning is the same and each has a similar meaning.

It has been reported from the Prophet, sallallaahu "alayhi wa
sallam, via Ibn "Umar, may Allaah be pleased with him,
"Ammaar ibn Yaasir, may Allaah be pleased with him, Jaabir,
may Allaah be pleased with him, Ibn Mas' ood, may Allaah be
pleased with him, lbn "Abbaas, may Allaah be pleased with
him, but the Hadeeth of An-Nu  maan, may Allaah be pleased
with him, is the most authentic of all the various narrations.’
In the report of Al-Bukhaari it states: "The lawful is clear and
the unlawful is clear. Between them are ambiguous matters.
Whoever forsakes those doubtful things lest they may
commit a sin, will definitely avoid what is clearly unlawful;
and whoever indulges in these [suspicious| doubtful things
bravely, is likely to commit what is clearly unlawful. The sins
are the restricted area of Allaah, and those that pasture

their sheep next to a restricted area will imminen‘f/y fall

into it.”

! Jaami® Al-"Uloom wa Al-Hikam (1/201).
2 Reported by Al-Bukhaari (2051).
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Al-Bukhaari, may Allaah have mercy on him, placed this
Hadeeth in the Chapter of Faith and gave it a title: “Chapter:
The virtue of saving one’s religion from being blamed.” This
shows that Wara' (abstinence) is one of the matters that
complete one’s religion.

The Prophet, sallallaahu "alayhi wa sallam, said: "The lawful
is clear, and the unlawful is clear.”

Meaning, they and their descriptions have clear legal
evidences showing their lawfulness or unlawfulness.

The Prophet, sallallaahu "alayhi wa sallam, said: "There are
matters between them that are unclear.”

Meaning, they are doubtful between two opposite matters.

In another narration, it states: "There are matters that
resemble other matters that have no specific ruling” and in
another narration, it states: "There are ambiguous matters.”
The Prophet, sallallaahu "alayhi wa sallam, said: "Not many
people know of them.”

Meaning, their ruling is unknown. It is explicitly and clearly

mentioned in the narration of At-Tirmithi, may Allaah have
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mercy on him, where it states: "Not many people know if

"

they are lawful or unlawful™
The implicit reference being made by his statement:
“Many,” is that ruling on those issues is possible, but not
many are able to come to the conclusion, and those that are
able are the Mujtahid scholars, as in, scholars who have
reached such a high level of knowledge whereby they can
derive legal rulings from merely reading the texts. Therefore,
these matters are ambiguous to those who are not scholars,
and they might be unclear even to the scholars when they
cannot come to a sufficient conclusion regarding the two
sides of the evidence.

This means that there is no issue such that everyone on
earth is unaware of it, because an issue could either be of
the clearly lawful matters or the clearly unlawful matters, and
these two things are not hidden. It might also be an
ambiguous matter, and there are always some people who -
know the unclear things. Therefore, there is no issue except

that someone in this Ummah knows of its ruling. If the ruling

! Reported by At-Tirmithi (1205) and he ruled it as authentic, and Al-Albaani ruled it as
authentic.
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is hidden to some, then other well-grounded scholars would
know of the rulings.

Ibn Rajab, may Allaah have mercy on him, said:
“His statement, sallallaahu “alayhi wa sallam: The

lawful is clear, and the unlawful is clear, and there
are matters between them that are unclear that not
many people know of, means that purely lawful things
are clear without any ambiguity, and the same applies
to purely unlawful things. However, between these
two things are matters that are unclear to many
people, they ask: ‘Is this lawful or unlawful?’ As for
those firmly grounded in knowledge, then it is not
ambiguous to them, and they know whether they are
lawful or unlawful.

As for purely lawful things, then they include eating
pure things such as vegetation, fruits, livestock,
drinking pure things, wearing what one needs such as
cotton, linen, wool, or hair, marriage, women
possessed by the right hand, and other things, if they
were procured through a valid contract, such as a

purchase, or through inheritance, gift, or booty.
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As for purely unlawful things, they include eating dead
carcasses, blood, pork, drinking alcohol, marrying
relatives (excluding cousins), wearing silk for men,
and different unlawful earnings such as through usury,
gambling, wealth earned through something that one
may not sell, usurping wealth through theft,
interpolation, lying, and so forth.

As for matters that are unclear, then they include
eating some things wherein there are differences of
opinion regarding their lawfulness, or the lack thereof,
either directly, such as horse, mules, donkeys, lizards,
drinking what is differed over, such as date-wine
which is intoxicating in very large amounts, wearing
what is differed over, such as the skins of predators
and so forth, or it could be in earnings that are
differed over, such as the issues pertaining to "Eenah
transactions (as in, to sell something for a price to be
paid at a later date, then to buy it back for a lower
price to be paid immediately), tripartite sales, and so
forth. This meaning of ‘Unclear,” was dgiven by

Ahmad, Is-haaq, and other Imaams.
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The outcome is that Allaah the Exalted sent the
Qur‘aan to His Prophet, sallallaahu "alayhi wa sallam,
and He clarified what they need to know in terms of

the lawful and unlawful, as He Said:

{And We have sent down to you the Dook as
clarification for all things.} [QUR'AAN 16:89]

Mujaahid and others said: ‘Meaning, it clarifies
everything they were ordered to do, and everything
they were prohibited from doing.’

Allaah the Exalted Said towards the ending of Chapter
An-Nisaa’ wherein He clarified many rulings regarding

wealth and private parts:

{Allaach makes clear to you [His law], lest you go

astray. And Allaah is Knowing of all things.}
[QUR’AAN 4:176]

Allaah the Exalted also Said:
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{And why should you not eat of that upon which the
name of Allaah has been mentioned while He has
exp/ainea' in detail to you what He has forbidden you,

excepting that to which you are compel/ea'.}
[QUR’AAN 6:119]

Allaah the Exalted also Said:
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{And Allaah would not let a people stray after He has
guided them until He makes clear to them what they
should avoid.} [QUR’AAN 9:115]

Allaah the Exalted entrusted the Messenger,
sallallaahu "alayhi wa sallam, with clarifying matters

that are unclear, as He Said:
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{And We revealed to you the message that you may
make clear to the people what was sent down to them
and that they might give thought.} [QUR’'AAN 16:44]
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The Prophet, sallallaahu "alayhi wa sallam, did not
pass away until the religion was completed for him
and his Ummah,

which is why Allaah the Exalted Said when he was at

“Arafah, shortly before he passed away:
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{This day | have perfected for you your religion and
completed My favor upon you and have approved for
you Islam as religion.} [QUR’AAN 5:3]

The Prophet, sallallaahu "alayhi wa sallam, also said: '/
have left you on a pure white path, its night is similar
to its day. and only someone destroyed would stray
from it. Abu Tharr, may Allaah be pleased with him,
said: ‘The Messenger of Allaah, sallallaahu "alayhi wa
sallam, passed away while there was nothing that flies
in the sky but that we knew some knowledge about
it.”

When people doubted his death, sallallaahu "alayhi

wa sallam, his uncle Al-'Abbaas, may Allaah be

! Reported by Ahmad (20399) and Al-Albaani ruled it as authentic in his book As-Silsilah As-
Saheehah (1803).
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pleased with him, said: ‘By Allaah, the Messenger of
Allaah, sallallaahu "alayhi wa sallam, did not die until
he left the way as a clear path. He ruled the lawful as
lawful, and the unlawful as unlawful. He married, and
he divorced, he warred and he was at peace at times.
There was not a shepherd, who does to the
mountains, striking the pastures with their staff, and
who places mud bricks around the well who was more
perseverant than the Messenger of Allaah, sallallaahu
“alayhi wa sallam, who was among you.”

In general, Allaah and His Messenger, sallallaahu
“alayhi wa sallam, did not leave a lawful or unlawful
thing except that it is clarified. However, some matters
were clarified more than others. Therefore, there is no
doubt in the things that are clearly explained and are
known from the religion by necessity, and none is
excused for being ignorant of these matters in a land
that Islaam is apparent in. If there are some matters
that are less clear, then some are apparent and

widespread among carriers of knowledge in specific,

! Reported by Ad-Daarimi (83).
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and the scholars might have agreed on the lawfulness
or unlawfulness of the issue, but it might be hidden to
those who do not carry knowledge. Some are not well
known to carriers of knowledge, and they differ
among themselves regarding its legality.”

The Prophet, sallallaahu "alayhi wa sallam, said: “Whoever

avoids the unclear matters.”

Meaning, they are wary and cautious regarding them.

The Prophet, sallallaahu "alayhi wa sallam, said: "Saves their
religion and honor from being blamed.”

Meaning, they free their religiosity from deficiency, and their
honor from being tarnished, because those who are not
known to avoid doubtful matters are not safe from the
statements of those who might attack them. This Hadeeth
contains the benefit that those who do not avoid doubtful
matters in their earnings and livelihood will make themselves
susceptible to being attacked and tarnished. This shows that
one must safeguard matters of their religion and matters

pertaining to manliness and chivalry.:

! Jaami® Al-"Uloom wa Al-Hikam (1/201-104).
% Fat-h Al-Baari (1/127).
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The Hadeeth also teaches that protecting oneself from being
talked about is important to safeguard one’s manhood and
modesty, and that putting oneself in the way of being
spoken of and tarnished is something that a Muslim should
avoid.

The Prophet, sallallaahu "alayhi wa sallam, said: "Protect
your honor with your wealth” They said: “O Allaah’s

Messenger, sallallaahu “alayhi wa sallam, how we can
protect our honor with our wealth?” He, sallallaahu " alayhi

wa sallam, said: "Give money to a poet and those whom you
fear would speak ill of you."

Should one avoid something lawful in order to protect
their honor?
The answer is yes. If one fears that people will attack and

tarnish them for doing that action, they should avoid it. Ibn
Rajab, may Allaah have mercy on him, said: “Anas, may
Allaah be pleased with him, went to Friday prayers, and saw
people had already prayed and went back home, and he

became embarrassed, and went to an area where people

! Reported by As-Sahmi in Taareekh Jurjaan (182) and Ad-Daylami (2/154) from the Hadeeth
of Abu Hurayrah, may Allaah be pleased with him, and Al-Albaani ruled it as authentic in
his book As-Silsilah As-Saheehah (1461).
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could not see him, and said: ‘Whoever does not feel shy
from the people does not feel shy from Allaah the Exalted.’”
Whoever misses congregational prayer for a valid reason and
is fearful that people will speak ill of him and hides from
their eyes, there is no harm in that, in order to protect their
honor from being affected by evil thoughts and being
tarnished in things that they are not guilty of. The previous
Hadeeth of Safiyyah also says the same meaning.

The Prophet, sallallaahu "alayhi wa sallam, said: “Whoever
falls into the unclear matters has fallen into unlawful

matters.”

Al-Haafith, may Allaah have mercy on him, said:
“The conclusion and summary of what the scholars
have explained: ‘Unclear,” as meaning are four
things:
First: Conflict of evidences.
Second: Differing of the scholars. This type is extracted

from the first.

! Jaami® Al-"Uloom wa Al-Hikam (1/213).
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Third: The meaning is the undesirable matters,
because it is pulled by both sides of doing or not
doing it.

Fourth: It refers to the things that are lawful and carry
no legal ruling in terms of being undesirable or
otherwise.

The one that states this view cannot claim that both
sides are equal in all ways, but rather, it can be held to
be referring to the action being contrary to what
should ideally be done. This would occur by both sides
being equal in terms of the action itself, but
abandoning or doing the action might overcome
based on exterior factors.

In reporting of the virtues of his Shaykh, Al-Qabbaari,
Ibn Al-Muneer said that he said: ‘The undesirable
matters are an obstacle between the slave and falling
into the unlawful matters; whoever frequently .falls
into undesirable matters will touch on unlawful things.
Also, lawful things are an obstacle between the slave
and the undesirable matters, and whoever frequently

falls into them will touch on undesirable things.” This
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is a good proposition, and it is aided by the statement
of the Prophet, sallallaahu "alayhi wa sallam, where he
said: 'Create between you and the unlawful things a
veil of lawful things. Whoever does so will have saved
their honor and religion from being blamed. Whoever
grazes in these areas will be like someone grazing
their sheep near a restricted area: Imminently, they
will fall into it."

The meaning is that the lawful matters that one fears
will lead to undesirable or unlawful matters should be
avoided, such as excess in acquiring lawful
substances, because that leads to earning and
possessing many items, which would lead to them
owning and possessing things that are unnecessary or
to arrogance. The first opinion seems to be the
strongest, and it is not improbable that all of the views
have an intention, and that it differs based on the

person.

! Reported by Ibn Hibbaan (5569) and Al-Albaani ruled its chain of narration to be authentic
in his book As-Silsilah As-Saheehah (896).
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Therefore, this differentiation would not be hidden
from a scholar who is intelligent, and they would not
fall into that unless they had utilized the lawful and
undesirable thinds excessively, as has been previously
mentioned. Those below that level would have doubts
come about in all matters mentioned, depending on
the difference of situations.

It is no .secret that if one falls into undesirable matters
frequently, they would have the audacity to be able to
fall into prohibited matters, in general. Or, their
getting used to falling into things that are forbidden,
but are not unlawful, would allow them to be able to
fall into things that are forbidden and unlawful, if they
are of a similar type. Or, that would occur due to a
doubt, and that whoever engages in what they are
prohibited from doing will have a dark heart, because
they do not possess the light of abstinence, even if
they do not choose to fall into it.

This narration has been mentioned in the chapter of
transactions from Abu Farwah who reports Ash-Sha’ bi

as saying regarding this Hadeeth: "Whoever forsakes
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those doubtful things lest they may commit a sin, will
definitely avoid what is clearly illegal: and whoever
indulges in these [suspicious]| doubtful things bravely,
is likely to commit what is clearly illegal. The sins are
the restricted area of Allaah, and those that pasture
their sheep next to a restricted area will imminently
fall into it. This aids the first view, as | indicated.”
There is no doubt that the one that falls into many
undesirable matters would have more audacity and ability to
fall into forbidden things, because falling into matters that
are prohibited in the form of being made disliked would
enable them to fall into matters that are prohibited in the
form of being unlawful. Those who engage in doubtful
matters, their heart would become dark, making it hard for
them to discern the unlawful matters, and they would fall
into them.
The Prophet, sallallaahu "alayhi wa sallam, said: "/+ is similar
to a shepherd herding their sheep close to a restricted land;

they will imminently fall into it.”

! Fat-h Al-Baari (1/127-128).
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In another narration, the Prophet, sallallaahu "alayhi wa
sallam, said: “/ will give an examlo/e. Allaah the Exalted has
placed a restricted area, and it consists of the things He has
prohibited. Those who graze around the restricted areas
might fall into it, and whoever falls into doubtful matters
will fall into the restricted area.”

Therefore, he, sallallaahu “alayhi wa sallam, gave the
similitude of the one falling into sins as the one who grazes
around the restricted area. Imminently, the person will fall
into the area that is restricted and prohibited.

Ibn Rajab, may Allaah have mercy on him, said:
“Allaah the Exalted has made these prohibitions as His

restricted areas, and He forbade His slaves from

coming near them, calling them His limits, Saying:

2 ¥ 2 .
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{These are the limits [set by] Allaah, so do not
approach them. Thus does Allaah make clear His
ordinances to the people that they may become
righteous.} [QUR'AAN 2:187]

! Reported by Abu Daawood (3329) and Al-Albaani ruled it as authentic.
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This shows that He has defined for them what He has
made lawful and what He has made unlawful. They
should not go close to the unlawful, and they should
not go past the lawful. That is why He Said in another

verse:

Callal ah Sgla Al 3 gN B chag b giias Db Al gha lly

{These are the limits of Allaah, so do not transgress
them. And whoever transgresses the limits of Allaah -
it is those who are the wrongdoers.} [QUR’AAN 2:229]

He made the one that grazes near or around the
restricted area susceptible to entering it and gdrazing in
it. That is the similitude of the one that goes beyond
the lawful and falls into unclear maters. They have
come very close to the unlawful things and are in the
position of being able to mix and fall into the purely
unlawful things.

This shows that one must keep far away from
prohibited matters, and should keep a veil and

protective area between them and unlawful matters.”
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Abu Ad-Dardaa’, may Allaah be pleased with him,
said:
“Complete piety is for the slave to fear Allaah, to the point

that they fear Him in regards to something as small as an
atom, and until they abandon some matters they view as
lawful, out of fear that they are unlawful, so that it is a veil
between them and things that are clearly unlawful.”

Al-Hasan, may Allaah have mercy on him, said:
“The pious have continuously had the characteristic of piety,

and it led them to abandon many lawful aspects out of fear
of falling into unlawful matters.”

Maymoon ibn Mahraan, may Allaah have mercy on
him, said:
“A man will not safely indulge in what is allowed until he

erects a barrier between him and what is disallowed by

abandoning some of what is allowed.”

Ibn Rajab, may Allaah have mercy on him, said:
“This Hadeeth is used as evidence by those who take

the route of closing all paths that lead to unlawful
matters, and ruling the means to unlawful matters as
being unlawful. Some religious maxims that have the

same meaning is that something that intoxicates in
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large quantities is forbidden in small amounts, it is
impermissible to seclude oneself with non-related
women, it is impermissible to pray after Fajr and "Asr,
to prevent from praying when the sun rises and sets,
and it is forbidden for the fasting person to fondle
their wives if they fear it will arouse them.”

The Prophet, sallallaahu “alayhi wa sallam, said: "The

restricted area of Allaah are His prohibi‘l‘ions."

The meaning of: “His prohibitions,” is to do something
that is forbidden and unlawful, or to abandon something that
is obligatory and one is ordered to do. That is why in the
narration of Abu Farwah, the word: “Sins,” were used rather
than: “Prohibitions.”-

The one that falls into dubious matters is close to falling into
unlawful matters, which is why some of the pious
predecessors would abandon some lawful things out of fear
of falling into unlawful things, as has been previously

mentioned. They would transcend above dubious matters

! Jaami® Al-"Uloom wa Al-Hikam (1/216-218).
? Fat-h Al-Baari (1/128).
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and would order people to do the same, in order to protect
the limitations that Allaah the Exalted has set.

Imaam Ahmad, may Allaah have mercy on him, said: “One
should not fill their stomachs from dubious sources, should
not purchase a garment to make themselves look good from
dubious sources.” He did not mention the definition of what
one should eat and dress from, but said about dates that a
bird drops: “One should not eat it, take it, or even interfere
with it.”

Ath-Thawri, may Allaah have mercy on him, said regarding a
person that finds some small amounts of wealth within their
home: “I love that they should avoid it.” Meaning, if they are
unsure where it has come from. Some of the pious
predecessors would not eat from anything unless they knew
where it came from, and would ask until they would come
across its root.’

The Prophet, sallallaahu “alayhi wa sallam, said: “/n the

heart, there is a piece of flesh, if it is uprighf, the rest of the

! Jaami® Al-"Uloom wa Al-Hikam (1/215-216).
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body follows, and if it is corrupfed, the rest of the body
follows. The piece of flesh is the heart.”

The heart was called a Qalb in the Arabic language, because
it always changes about (Yataqallab, from the word Qalb), or
because it is the root of what is in the body and of
everything. Or, it was called as such because the heart was
placed in the body upside down (Magloob).

It was mentioned specifically here because it is the master of
the body, and the leader of the limbs. If the leader becomes
upright, so does the rest of those who are being led, and
through the corruption of the leader, those being led also
are corrupted. Therefore, if the heart is upright, the rest of
the body follows, and if it is corrupted, so is the rest of the
body, and it would revel in its desires.

Al-Haafith Ibn Rajab, may Allaah have mercy on
him, said:
“It shows that the uprightness of the movements of

the slave with their limbs, and how well they avoid
prohibitions and doubts depends on how upright their

heart is.
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If their heart is upright and only loves Allaah and
whatever Allaah the Exalted Loves, and they fear
Allaah the Exalted and falling into things He hates, the
actions of the limbs would be upright, and that would
result in abandoning all prohibitions.

It would also make them avoid doubtful matters out of
fear of falling into prohibited matters.

If the heart is corrupt and overcome by following
desires, and if the person seeks what they love, even
if Allaah the Exalted hates it, then the actions of the
limbs will all be corrupted, and that will lead to sins
and doubtful matters, depending on how much they
follow the desires of the heart.

That is why it is said that the heart is the king of the
limbs, and the limbs are the troops of the heart. They
are obedient troops that spring forward in obedience
to the heart and doing the things it is ordered to do.
They never contradict the heart. If the king is pious, so
are the troops, and if it is corrupt, the troops will also
be corrupt. Nothing benefits with Allaah the Exalted
but the pure heart, as Allaah the Exalted Said:
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{The Day when there will not benefit [anyone]
wealth or children but only one who comes to Allaah
with a sound heart.} [QUR’AAN 26:88-89]

The Prophet, sallallaahu "alayhi wa sallam, used to say

in his supplications: 'O Allaah, | ask You for an upright
and pure heart.” The pure heart is the one that is free

from all diseases and disliked matters. It is the heart
that is only filled with love of Allaah, things He loves,
fear of Allaah, and fear of things that bring one further
from Allaah the Exalted.

Movements of the body are secondary to movements
and intentions of the heart. If their movements and
intents are only for Allaah the Exalted, then it becomes
upright, and all of the actions of the body become
upright. If the movements and the intentions of the
heart are for other than Allaah, it becomes corrupted

and the movements of the body all become corrupted,

! Reported by At-Tirmithi (3407) and Al-Albaani ruled it as authentic in his book As-Silsilah
As-Saheehah (3228).
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based on the corruption of the movements of the

heart.”
Can we learn from this Hadeeth that eating pure things
enables a person to differentiate between lawful, unlawful,
and doubtful matters in a better way, and would it increase
them in lawful and unlawful things? The answer is yes. The
person who avoids unlawful and doubtful matters in their
food, drink, and other matters would be more capable of
differentiating between what Allaah the Exalted has made
lawful and what He has made unlawful. They would also be
more capable of keeping away from prohibitions and
doubtful matters.

Do scholars become doubtful or do only common
Muslims become doubtful?
The answer is yes. Scholars also become doubtful, and it is

not specific to only common Muslims. However, it occurs
less than it would with the common folk, and less than it
would with students of knowledge.

The student of knowledge might be confused by many

things; rather, they are likely to fall into it, especially during

! Jaami® Al-"Uloom wa Al-Hikam (1/218-220).
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their initial stages of seeking knowledge, because they come
across evidences that are differed over with regards to
understanding and authentication, and because their
understanding has not ripened or complete yet. Therefore,
without a doubt, many things will be unclear to them that
are clear to scholars.

That is why the scholars are keen on interpreting problematic
wordings, establishing the areas of differences and ways of
concluding which is the strongest view, and other things that
they do during scientific research. They are accustomed to

that, making them abler and more knowledgeable.

An example of ambiguity and doubt:

If someone were to find some wealth in their home, and
they do not know if they own it or if someone gave it to
them as a trust. What is the ruling?

The answer is that this is an issue of ambiguity. So, the
default is that any wealth you find in your home until the
opposite is shown and clear. However, when one becomes
confused regarding wealth, then the ambiguity comes into

play. For example, if one were to find the wealth in an area
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of their house that they keep money and trusts, and finds
that money next to some other trust for someone else, and
they become confused, is it their wealth or the other
person’s wealth?

Or, one finds both amounts, and each in their own envelope,
but between them finds 100 dollars outside of an envelope,
and they do not know if this 100 dollars is theirs or belongs
to the other person, and the other person does not know the
exact amount of wealth. The doubt increases and decreases
based on the situations and evidences. Abstinence means to
generally avoid doubtful matters.

Therefore, whoever finds some wealth on the floor of their
house, and fears that it fell from one of the guests, then
abstinence means that they should not consume that wealth,
but rather, should give it in charity, and should not take it
into their possession, because there is a chance that it is not
their wealth, even if a very small chance. However, those
who avoid these doubtful things and are modest in terms of
avoiding this wealth would be more likely to fear Allaah the

Exalted in matters wherein the ruling is clear, and there is no

G 376 /®



The Fourty Nawawi Ahaadeeth

difference of opinion in that it is forbidden. This is one of the
fruits and benefits of avoiding doubtful matters.

Anas, may Allaah be pleased with him, said that the Prophet,
sallallaahu "alayhi wa sallam, passed by a date on the path,

and said: "Had | not feared that this is wealth from charity.
| would have eaten it."

Abu Hurayrah, may Allaah be pleased with him, reported that
the Prophet, sallallaahu "alayhi wa sallam, said: "/ go home to
my family, and find a date on my bed. | raise it to my mouth
to eat it, but fear that it would be from charity. so | leave it

and do not eat it.”

An-Nawawi, may Allaah have mercy on him, said:
“The Hadeeth teaches the use of abstinence, because this
date is not forbidden due to a mere chance, but abstinence
means to avoid eating it, anyway."”

“Amr ibn Shu ayb reported that his father reported that his
grandfather reported that the Messenger of Allaah,

sallallaahu "alayhi wa sallam, was sleeping and found a date

! Reported by Al-Bukhaari and Muslim.
2 Reported by Al-Bukhaari and Muslim.
*The explanation of An-Nawawi on the book of Muslim (7/177).
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beneath his side, and ate it, then he was wirithing and
groaning in pain in the middle of the night, and his wives
were fearful because of that. He, sallallaahu "alayhi wa
sallam, said: */ found a date beneath my side and ate it, but |
feared that it would be a date from charity.”

Therefore, the believer, if something befalls them, they fear
that it would be because they have committed something
that is not permissible for them, and their soul would be
disturbed thereby, even though it is not definitely forbidden.
As for normal people, they have no abstinence and do not
protect themselves; they do not care about things like that,

or about things that are greater and graver than that.

The difference between doubts and whisperings:

One of the great ways Imaam Al-Bukhaari, may Allaah have
mercy on him, put his book together is that when he
mentioned the Hadeeth of An-Nu maan ibn Basheer, may
Allaah be pleased with him, and mentioned its applications
thereafter, he mentioned some Ahaadeeth regarding

whisperings of the devil, and said: “Chapter: Whoever does

! Reported by Ahmad (6720) and Shu“ayb Al-Arnaa’oot ruled it as acceptable.
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not pay heed to whisperings and other such doubts.”” He is
alluding to that whisperings that are not a part of keeping
away from dubious matters. Whisperings have nothing to do
with this issue. Al-Bukhaari, may Allaah have mercy on him, is
saying that if there is basis to such a doubt then avoid it, but
if it is out of whisperings of the devil and has no basis, then
do not avoid it.

Then, he reported some narrations, such as that of “Abbaad
ibn Tameem, may Allaah have mercy on him, who reports
that his uncle, may Allaah be pleased with him, said: “It was
mentioned and brought to the attention of the Prophet,
sallallaahu "alayhi wa sallam, regarding one who has some
doubts in prayer [regarding their ablution and if they broke
it], and he was asked if one should leave their prayer in such
an instance. The Prophet, sallallaahu "alayhi wa sallam, said:

‘No, not until ‘I'hey hear a sound or smell a stench.”

Likewise, the Hadeeth of "Aa’ishah, may Allaah be pleased
with her, mentions that some people said: “O Allaah’s
Messenger, some of us are about to eat meat, but do not

know if Allaah’s Name has been mentioned when

! Reported by Al-Bukhaari (2/725).

G 379 /®



The Fourty Nawawi Ahaadeeth

slaughtering.” The Prophet, sallallaahu "alayhi wa sallam,
said: "Say the Name of Allaah the Exalted when eating it,

and eat it.”

Al-Haafith Ibn Hajar, may Allaah have mercy on
him, said:
“His statement: ‘Chapter: Whoever does not pay heed

to whisperings and other such doubts,” this chapter
has been placed to clarify the disliked nature of
extremism in abstinence. Al-Ghazaali, may Allaah have
mercy on him, said: ‘Abstinence is of four types:
Abstinence of the truthful, which is to abandon
anything that is consumed without the intention of
attaining strength for worship, abstinence of the
pious, which is to abandon something with no doubt
in it out of fear of it leading to something unlawful,
abstinence of the righteous, which is to abandon
something that might have a chance of it being
unlawful, and the condition is that there must be a
chance that it is unlawful, otherwise, it is abstinence
of those who suffer from whisperings. Beyond that is

the abstinence of witnesses, which is to abandon
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anything that would render one’s testimony invalid.
Meaning, it is more general than avoiding something
unlawful or not.’
The goal of the author here is to clarify the abstinence
of those suffering from whisperings, such as one who
avoids eating something they hunted, out of fear that
it was being hunted by another hunter, and got loose
from them, or someone who avoids purchasing what
they need from someone they do not know whether
their wealth is lawful or unlawful, and there is no
evidence to suggest the latter. Another example is
someone who avoids eating something due to a
Hadeeth that is narrated regarding that thing, but the
Hadeeth is weak by agreement, and is not to be used
as evidence, and further, the evidence saying it is
lawful is strong and cannot be reinterpreted, or at
least, the reinterpretation would be highly unlikely.”
Things that have the default ruling of being pure, such
as water, clothing, and the gdround, if this default is not

overcame by certain knowledge, then the purity of these

! Fat-h Al-Baari (4/259).
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things remain as is. Doubting their purity without necessary
evidence is whisperings which must be overcame, rejected,
and must be cut off. Otherwise, it might corrupt the slave’s
worship and Satan might disturb them in the prayer.

The rule, according to the scholars, is that the
default ruling of things is lawfulness. However, if any of
these matters become mixed with ambiguity, the ruling
might change. That is why, for example, slaughtered animals
are affected by both some aspects of lawfulness and some
of unlawfulness, and in such a case, unlawfulness is given
preference, because there are some conditions to the
slaughtered animal, the means of slaughtering, and how
slaughtering occurs. Also, there are things that are only
lawful with some conditions, and the default ruling is that it
is unlawful, such as, as some said, private areas, and
anything slaughtered.

Based on this, if someone hunts a game, then finds that it
fell into water and died, then the death of this game might
be due to the wound of the hunter and might be due to

drowning. Therefore, it has an element of unlawfulness and
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an element of lawfulness, and in such a situation,
unlawfulness is given preference.

"Adiyy ibn Haatim, may Allaah be pleased with him, reported
that the Prophet, sallallaahu "alayhi wa sallam, said: "/ you
let loose your hound after a game and mention Allaah’s
Name on sending it, and the hound catches the game and kills
it, then you can eat of it. But if the hound eats of it, then
you should not eat thereof, for the hound has caught it for
itself. If along with your hound, joined other hounds, and
Allaah’s Name was not mentioned at the time of their
sending, and they catch an animal and kill it, you should not
eat of it, for you will not know which of them has killed it. If
you have thrown an arrow at the game and then find it
[dead] two or three days later and, it bears no mark other
than the wound inflicted by your arrow, then you can eat of
it. But if the game is found [dead] in water, then do not eat
of it."

Therefore, we must differentiate between suspicion and

doubts. Suspicion is to be fought off and should not be paid

! Reported by Al-Bukhaari and Muslim.
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heed, but doubts should be avoided, and the matter that is
doubtful should be avoided.

We must also differentiate between matters that have the
default ruling of legality, and others that have the default
ruling of illegality. We should not give a general ruling in
saying that everything is allowed and lawful, because the
Legislator has given preference to the element of prohibition
and illegality in matters of slaughtered meat and private
parts. Therefore, one should not dJenerally say that
everything is allowed and lawful by default, because some
matters are unlawful by default.

For example, if there is a woman who you are not sure,
whether or not she is or is not your wife, then it is
impermissible to have intercourse with her until you are
completely certain that she is your wife, and the doubt is
removed.

The reason is that the default regarding private areas is

prohibition, and the evidence is that Allaah the Exalted Said:
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{And they who guard their private parts except from their
wives or those their right hands possess, for indeed, they will
not be blamed - But whoever seeks beyond that, then those
are the transgressors.} [QUR'AAN 23:5-7]

Also, the Prophet, sallallaahu "alayhi wa sallam, said: "Fear
Allaah with regards to women, because you have taken them
through the covenant of Allaah, and have made their private
areas lawful through the Word of Allaah.™

Therefore, it indicates that the default with regards to
women is that their private areas are unlawful until
something that renders it lawful comes forth, as in, the Word

of Allaah, and the meaning of the Word of Allaah the Exalted

here is the marriage contracts.

Applications of this Hadeeth:

Garments and utensils of disbelievers: Someone might say
that the default of these matters is that they are lawful,

because the default ruling of utensils and clothing is that

! Reported by Muslim (1218).
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they are pure, and Allaah the Exalted has allowed us to eat
from the food of the People of the Book, they cook their
foods in their utensils, the Prophet, sallallaahu alayhi wa
sallam, accepted the invitation of the Jewish person and ate
from his food and he, sallallaahu "alayhi wa sallam, ate from
that person’s food, while they cook in their own utensils. The
Muslims used to wear the clothing that was tailored by the
disbelievers, and if they took some clothing as booty after
battles, they would use it after it was duly divided among the
participants, and they used water from Mizaadah, a
polytheistic woman.

However, from the other standpoint, Al-Bukhaari and Muslim
have reported from Abu Tha'labah Al-Khushani, may Allaah
be pleased with him, who said: “O Allaah’s Prophet, we are
in a land of the People of the Book, should we eat from their
utensils?” The Prophet, sallallaahu "alayhi wa sallam, said:
"As for what you have mentioned regarding the People of
the DBook, then if you find others, then do not eat from those

utensils, and if you cannot find others, then eat from them.”
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Al-Haafith Ibn Hajar, may Allaah have mercy on
him, said:
“Ibn Dageeq Al-' Eed said: ‘The jurists have differed

regarding this, based on the conflict between the
default and the prevailing characteristic. As evidence,
some used what the Hadeeth indicates, as in, that the
conjecture that is taken from the prevailing
characteristic overpowers the conjecture from the
default. Others, as in, those who believe that the
default is purity until one is certain of impurity,
responded with two things: First, the order that one
must wash them is held to mean it is recommended to
wash them just out of caution, and they said this while
gathering between this and between that one must
hold fast to the default, and second, the meaning of
the Hadeeth of Abu Tha labah, may Allaah be pleased
with him, is regarding to the situation of someone
who is certain of impurity. This is aided by mention of
the Zoroastrians, because their utensils are impure,

since their slaughtered meat cannot be eaten.’
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An-Nawawi, may Allaah have mercy on him, said: ‘The
meaning of utensils in the Hadeeth of Abu Tha'labah
is the utensils that are used to cook the meat of pigs,
and that are used to drink alcohol, as explicitly
mentioned in the narration of Abu Daawood, wherein
it states: ‘We are close in proximity to People of the
Book, and they cook pig and drink wine in their
utensils,” then the Prophet, sallallaahu “alayhi wa
sallam, answered them. As for the jurists, their intent
is that in general, all utensils of the disbelievers, which
are not used in impurities, are allowed to be used,
even if they are not washed directly in front of them,
even if it is better to wash, in order to remove oneself
from differences of opinion, not because it is
undesirable to avoid washing. It is possible that use of
these utensils is undesirable without washing based
on the first answer, which is the apparent indication of
the Hadeeth, and that using these things while
washing them is a dispensation if there are other
utensils, but if there are none other, it is allowed

without it being disliked, due to the prohibition of
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eating in them absolutely, and the permission being
given when there are other utensils, but only if they
wash them.””
Therefore, due to the presence of doubt in whether or not
the utensil has been used for cooking pig or if wine was
placed in it, while the default is legality, the issue now has
other factors as it pertains to utensils and clothing of the
disbelievers, since we have evidence that indicates its
legality, and other evidences showing that they are
forbidden. The doubt becomes even stronger in issues
pertaining to the underclothes of the disbelievers, because
they do not clean themselves from impurities.
The point is that the issue and views regarding the clothing
of the disbelievers’ changes clearly and drastically based on
the presence, strength, weakness, or absence of the doubt.
Therefore, we say the following:
As for their clothing that they have made, and have not
worn, they are pure, and this is obvious without any

confusion or doubt.

! Fat-h Al-Baari (9/606).
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As for things that are above their clothing, such as turbans or
cloaks, then they are also pure, because they are far from
the areas of impurity.

As for normal clothing, they have doubts regarding them,
due to what we mentioned previously, as in, they do not
purify themselves from impurities, usually.

As for their used clothing, if they wash them, they are pure,
especially if they are vapor cleaned, in order to remove the
doubts.

Some scholars say that if they are known to avoid impurities,
such as the Jews, then there is no doubt in using their
clothing. As for if they are not known for that, but rather,
even when worshipping, they are impure, such as the
Christians, then we do not wear their clothing unless there is
a dire need. If one needs their clothing, they should wash
them if they are able, and that is best, just as the case with
utensils. If one cannot wash them, there is no harm in that. If
one is not in need of them, one should not wear their
clothing." As for interior clothing, there is a strong doubt

regarding them. Based on that, the issue might have a doubt

! Refer to Ash-Sharh Al-Kaafi by Ibn ‘Uthaymeen (5/59).
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associated with it, and the doubt might be of levels, and that
depends on how strong or weak the doubt is.

Imaam Ahmad, may Allaah have mercy on him, explained the
doubt to mean that it is a level between lawful and unlawful,
meaning, purely lawful and purely unlawful things. He said:
“Whoever avoids them will have freed their religion from
blame.” He also sometimes explained it as meaning when
lawful and unlawful matters become mixed.:

Another issue that branches off this one is dealing with
someone who has lawful and unlawful wealth mixed in
together. If the unlawful wealth is predominant, then the
doubt is stronger, and if the unlawful is less, then the doubt
and ambiguity is lessened.

If you know that the person cooked a meal for you from a
particular unlawful wealth, then it is impermissible for you to
eat from that meal, because by doing so, you are consuming
purely unlawful substances, and you are consuming
something filthy and forbidden. Also, if someone gives you
wealth that you know for sure is wealth that has been

usurped, it is clearly unlawful.

! Jaami® Al-"Uloom wa Al-Hikam (1/208).
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Therefore, wealth that is mixed that ranges between
lawfulness and unlawfulness, the doubt regarding this
strengthens and weakens based on the amount of
unlawfulness mixed in them. If it is purely unlawful, then it is
forbidden, and none differs in this, just as if it is purely
lawful, then it is lawful, and none differs in this.

Abstinence means to avoid dealing with those who have
mixed wealth, some of which is lawful, and other parts are
unlawful. The higher the percentage of unlawfulness in the
wealth, the closer it is to piety to avoid it, the further it is
from doubts, and the safer it is for an individual and their
wealth, and what they bring to their family and children.
There is a difference of opinion among the scholars
regarding dealing with those who earn their wealth from
unclear or questionable ways, but abstinence dictates that

one should avoid dealing with them altogether.

Other applications of this Hadeeth:

A usurer, or someone whose wealth is unlawful, dies. Do

their heirs inherit or not?
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Some scholars say that they do not, because the deceased
used to consume unlawful wealth and would deal in usury.
Therefore, the wealth that they earned from unlawful means
is impermissible for them and their children, because Allaah
the Exalted made pure things lawful for them, and this
wealth is not pure, but rather, is impure, and Allaah the

Exalted Said:

Gl pgile pads el 241 galy

{Makes lawful for them the good things and prohibits for
them the evil.} [QUR’AAN 7:157]

Other scholars say that prohibition does not transfer
between two parties. It is unlawful for the deceased who
earned that money through unlawful ways, but is lawful for
their heirs who attain the wealth through a legal form, as in,
inheritance. In the Hadeeth on the authority of Anas ibn
Maalik, may Allaah be pleased with him, he states: “Bareerah
gave a gift to the Prophet, sallallaahu "alayhi wa sallam, in
the form of some meat she was given as charity, and he said:

It was given as a charity to her, but as a gift to us.™

! Reported by Al-Bukhaari and Muslim.
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Therefore, both parties looked at the issue from a different
viewpoint. However, abstinence means to avoid matters that
are doubtful.

As it pertains to this issue:

The majority of scholars from the Hanafi, Maaliki, Shaafi'i,
and Hanbali school of jurisprudence, as well as Shaykh Al-
Islaam Ibn Taymiyyah, said that death does not purify
unlawful wealth, but rather, the obligation is that the wealth
must be returned to those whom it was wrongfully taken
from, and if they are not known, they should give it as charity
to the poor and destitute.' This is the correct way to approach
it to make sure one’s slate is cleared.

Ibn Rushd, may Allaah have mercy on him, said:
“As for inheritance, then it does not purify unlawful wealth.

This is the correct view that is necessitated through research.
It has been reported from some previous scholars in that
inheritance purifies wealth for the inheritor, but this is not

correct.”

! Refer to: Haashiyat Ibn ‘Aabideen (5/104), Al-Majmoo" (9/428), lhyaa’ "Uloom Ad-Deen
(2/210), Al-Insaaf (8/323) and Al-Fataawa Al-Kubra (1/478).
% Al-Mugaddimaat Al-Mumahhidaat (2/617).
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Yahya ibn Ibraaheem Al-Maaliki, may Allaah have mercy on
him, was asked about unlawful wealth, and whether it is
made lawful through inheritance, and he answered:
“Unlawful wealth is never made lawful, and this is the view
of Maalik.”

An-Nawawi, may Allaah have mercy on him, said:
“Whoever inherits wealth and does not know where the
testator earned the wealth from, as in, from lawful or
unlawful means, and there is no indication, then it is lawful
according to the consensus of the scholars. If it is known to
be unlawful, and the amount is uncertain, then they should
give the amount they suppose as unlawful as charity, and
they should exert the effort in determining the amount.”:
Therefore, when one knows that this wealth in particular is
unlawful, then it is impermissible to take from it. It cannot be
taken via gift, inheritance, purchase, and so forth. If one
knows the source of the wealth is lawful but is mixed with
unlawfulness, then abstinence dictates one should avoid it,

especially if the unlawful percentage is very high.

! Al-Mi‘yaar Al-Mu'rib (6/47).
2 Al-Majmoo’ (9/428).
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Therefore, if a person is not clear regarding the transaction,
then abstinence and complete piety would dictate that they
avoid it, because the ruling of Allaah the Exalted is not clear
regarding that issue.

As or the scholar who is able to deduct legal rulings from
texts who exerts their effort in an issue and is precise in
doing so, then it is made clear to them that this transaction is
lawful, and that the doubt has no effect on the ruling, then
the scholar, when this becomes clear to them in a sufficient
manner, acts on their knowledge that they reached through
research and exerting the effort, and after it is clear to them
without a shadow of doubt.

There is a difference between the one to whom the issues
are unclear, such as common folk and students of
knowledge, and between people of knowledge who are able
to precisely research the issue to reach the ruling of Allaah
the Exalted in it. The first one should be abstinent, and the
second acts on their knowledge.

The Prophet, sallallaahu "alayhi wa sallam, said: “Whoever
forsakes those doubtful things lest they may commit a sin,

"

will defini‘l'e/y avoid what is c/ear/y i//ega/
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The reason is that they avoid things that are doubtful out of
abstinence, safeguarding their religion, and fear of falling
into unlawful matters. Surely, with all the more reason, if
something is clearly unlawful to them, they would avoid it.
Falling into doubtful matters while knowing it is a means to
falling into unlawful matters, because falling into doubtful
matters will make them more audacious in falling into
unlawful matters.

Also, the psychological barriers between them and unlawful
matters will be removed. Or, it might be because the
doubtful matter is actually unlawful, so falling into doubtful
matters is actually falling into unlawful matters, in reality.
That is why the Prophet, sallallaahu "alayhi wa sallam, said:

"Whoever falls into doubtful matters has fallen into the

unlawful matters.”

Ibn Rajab, may Allaah have mercy on him, said:
“Regarding the one who approaches doubtful matters, while

they are doubtful to them, then the Prophet, sallallaahu
‘alayhi wa sallam, said that they have fallen into unlawful

matters. This has two explanations:
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First: Falling into doubtful matters, while believing that
it is doubtful, would lead to falling into purely unlawful
matters that they believe are unlawful. This would
occur gradually and with too much leniency.

In another narration of this Hadeeth, it states:
‘Whoever is audacious in falling into what they doubt
as having sin in it, imminently, they will fall into

matters that are clearly sinful" In another narration

the Prophet, sallallaahu “alayhi wa sallam, said:

‘Whoever falls into doubtful matters will audaciously
fall into the restricted area.” Meaning, they will come
close to falling into purely unlawful matters. In other
narrations, it states: ‘They might graze in restricted
CIF@CIS.’

Also, Abu Mutawakkil An-Naaji, may Allaah have
mercy on him, reported without mention of the
Companion that the Prophet, sallallaahu "alayhi wa

sallam, said: "Whoever grazes their animals will

! Reported by Al-Bukhaari (1910).
2 Reported by Abu Daawood (3329) and Al-Albaani ruled it as authentic.
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imminently fall into it, and whoever belittles lesser
sins will imminently fall into major sins.

Second: Whoever falls into matters that are ambiguous
to them, and they do not know if they are lawful or
unlawful, they are not safe from the issue being
unlawful in reality, and they would fall into unlawful
matters without knowing it. This has been narrated
from the Hadeeth of Ibn "Umar, may Allaah be
pleased with him, who reported that the Prophet,
sallallaahu "alayhi wa sallam, said: ‘Lawful matters
are clear, and unlawful matters are clear, and
between them are ambiguous matters, whoever avoids
them, it will be purer for their religion and honor.
Whoever falls into ambiguous matters will imminently
fall into the unlawful. The similitude is that of
someone grazing their animals by a restricted area,

imminently, they will fall into the restricted area
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without knowing it." Reported by At-Tabaraani and

others.”

Issue:

Should one obey their parents in matters that have some

ambiguity, or should they not obey them?

The answer is that the scholars have differed regarding this
issue. Some said that they should not be obeyed in matters
of ambiguity, because obedience should be in something
good. Others said that they should obey them, because the
prohibition is in obeying them in sins, as in, clearly unlawful
matters, and ambiguous matters are not included. Imaam
Ahmad, may Allaah have mercy on him, did not give a
definite answer in this matter.

Ibn Rajab, may Allaah have mercy on him, said:
“It is reported that Bishr Al-Haarith said: ‘They are not to be

obeyed in ambiguous matters.” Muhammad ibn Mugqaatil Al-

"Abbaadaani said: ‘They should be obeyed.” Ahmad did not

! This narration is inauthentic.
? Jaami® Al-"Uloom wa Al-Hikam (1/214-215)

@ 400 7/ ®



The Fourty Nawawi Ahaadeeth

give an answer in the issue, and said: ‘One should flatter
them,” and refused to give an answer.”

A person might be forced into falling into a doubtful matter
by pure necessity, such as someone who works in a bank
that deals in usury and has a wife and children, and how else
would the wife and children get their provisions and their
needs? Surely, it would be through the wealth of that man,
but he earns from unlawful means. That is why the scholars
say: ‘Take your needs, and do not go beyond that.’

Shaykh Ibn “Uthaymeen, may Allaah have mercy on
him, said:

The following are some benefits of the Hadeeth:

The lawful and unlawful are clear in Islaamic
legislation, and some ambiguous matters are known
by few people.

A person should avoid matters that are
confusing, and they are not sure if they are lawful or
unlawful, until it becomes clear to them that it is

lawful.

! Jaami® Al-"Uloom wa Al-Hikam (1/215).
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Another benefit of the Hadeeth: If someone falls into
unclear matters, it becomes easy for them to fall into
clear [unlawful]l matters. If someone practices an
unclear matter, their soul will call them to perform
something clear [i.e., unlawfull, and thereby, they
become destroyed.

Another benefit of the Hadeeth: It is permissible to
strike parables in making an intangible matter clear,
through something tangible, meaning, making
something theoretical clear through something real,
so that the meaning gets across.

Another benefit of the Hadeeth: The Messenger,
sallallaahu "alayhi wa sallam, was a great teacher by
giving such parables and explaining them.

Another benefit of the Hadeeth: Piety or corruption
revolves around the heart. Based on this benefit, a
person should be vigilant about their heart at all times,
so that it becomes upright on what it should be on.
Another benefit of the Hadeeth: Apparent corruption
shows inward corruption, because the Prophet,

sallallaahu "alayhi wa sallam, said: '/n the heart, there
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is a piece of flesh, if it is uprighf, the rest of the body
follows, and if it is corrup'l'ed, the rest of the body
follows,” therefore, corruption in the outward

appearance shows corruption of the hidden and

inward matters.”

! Sharh Al-Arba’een An-Nawawiyyah (pg. 4-5).

G 403 7 ®



The Fourty Nawawi Ahaadeeth

G 404 7 ®



The Fourty Nawawi Ahaadeeth

The seventh Hadeeth

Tameem Ad-Daari, may Allaah be pleased with him, reported
that the Prophet of Allaah, sallallaahu "alayhi wa sallam, said:

"Religion is sincerity.” They said: “To whom?” He, sallallaahu
“alayhi wa sallam, said: "To Allaah, His Book, His Messenger.
the leaders of the Muslims, and the common Muslims.”

The Prophet of Allaah, sallallaahu "alayhi wa sallam, said:
"Religion is sincerity.” The scholars said that when the
Prophet, sallallaahu alayhi wa sallam, said that religion is
sincerity, it comprises of the entire religion, and the meaning
is that the pillar and strengthening matter is sincerity.

If it is said that sincerity is a part of the religion, so, how can
religion be sincerity, then the answer is that it was
mentioned in this manner due to its great importance and
position in the religion, as the Prophet, sallallaahu "alayhi wa

sallam, said: "Hajj is standing at ‘Arafah> It does not mean

that the entirety of Hajj consists of standing at "Arafah,

' Reported by Muslim (55).
: Reported by Abu Daawood (1949) and At-Tirmithi (889) and Al-Albaani ruled it as
authentic.
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however, due to its great importance, this pillar was used to
refer to the entirety of Hajj. The same applies here.
An-Nawawi, may Allaah have mercy on him, said:
“This Hadeeth is very important, and Islaam revolves around
it. As for the statements of some scholars, as in, that Islaam
revolves around four Hadeeth, then it is not true, because
Islaam revolves around this one Hadeeth.”

Al-Haafith, may Allaah have mercy on him, said:
“It is possible to hold this Hadeeth to refer to showing

exaggeration, as in, most of the religion revolves around
sincerity, as has been stated in the Hadeeth of: ‘Hajj is
“Arafah.’ It could also be held to mean its apparent
indication, as in, any action wherein the one doing the
action does not seek sincerity is not a part of the religion.”:

Ibn "Allaan, may Allaah have mercy on him, said: “When the
Prophet, sallallaahu “alayhi wa sallam, said: Religion is
sincerity, it refers to it being the pillar of Islaam and the
thing that keeps it upright, as the Prophet, sallallaahu "alayhi

wa sallam, said: ‘Hajj is ‘Arafch’ The limitation here is

' The explanation of An-Nawawi on the book of Muslim (2/37).
: Fat-h Al-Baari (1/138).
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metaphorical, not literal, meaning that the intent of the
Hadeeth was to show exaggeration in praising sincerity, to
the point that the entirety of the religion is sincerity, even if

the religion comprises of many other matters.”

Sincerity (Naseehah) linguistically:

It refers to something being made pure. It can refer to
something such as honey. When used in certain ways, it can
refer to something that is the opposite of cheating. Allaah

the Exalted Said:

o<l aily

{I advise you.} [QUR’AAN 7:62]

It is also used to mean that one is truthful.

It can be used to refer to someone who is pure at heart, and
does not cheat others, as can be said regarding a garment.
As for a repentance that has this characteristic, it is a sincere
repentance, and it was said that it is the repentance that the

slave never goes back to.: It was said that Naseehah is a

' Daleel Al-Faaliheen (2/153).
2 Refer to Lisaan Al-"Arab (2/615).
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comprehensive word that refers to two matters: Purity, and
harmony.

Ibn Al-Atheer, may Allaah have mercy on him, said:
“Naseehah is a word that is used to refer to a sentence [of
advice] that wishes well for the one being advised. This
cannot be expressed with one word apart from the word
Naseehah. The root of the word refers to sincerity and
purity.”

Al-Haafith Ibn Rajab, may Allaah have mercy on
him, said:
“The Prophet, sallallaahu "alayhi wa sallam, informed that

religion is sincerity. This shows that sincerity comprises of all
characteristics and matters of Islaam, Eemaan, and lhsaan
that have been mentioned in the Hadeeth of Jibreel, and all
of those matters were called a part of the religion.”:

Ibn Al-Atheer, may Allaah have mercy on him, said:
“The meaning of sincerity to Allaah is to have correct beliefs

regarding His Oneness, and to be sincere in worship to Him.

' Taaj Al-" Aroos (pg. 1772).
> An-Nihaayah fi Ghareeb Al-Athar (5/142).
s Jaami® Al-' Uloom wa Al-Hikam (1/228).
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Sincerity to the Book of Allaah is to believe and act on
what is in the Qur’aan.

Sincerity to the Messenger is to believe in his
prophethood and message, and to submit to him in
what he orders and prohibits.

Sincerity to the leaders is to obey them in the truth
and to avoid rebelling against them if they are corrupt
or sinful.

Sincerity to common Muslims is to duide them to
things that benefit them.”

An-Nawawi, may Allaah have mercy on him, said:
“As for the explanation of sincerity and its types, Al-

Khattaabi and other scholars mentioned some very
beautiful words regarding it, and | will gather it all
here in a summarized way. They said that sincerity to
Allaah the Exalted means to believe in Him, negate
associates with Him, abandon deviation regarding His
Attributes, describe Him with all Attributes of
completeness and loftiness, declare Him transcendent

above all deficiencies, obey Him, avoid disobeying

' An-Nihaayah fi Ghareeb Al-Athar (5/142).
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Him, love for His Sake, hate for His sake, take those
who obey Him as allies, take those who disobey Him
as enemies, fight those who disbelieve in Him, affirm
and acknowledge His favors, thank Him for His favors,
be sincere in all matters, call to all the previously
mentioned matters, urge others to partake in them, be
kind with all people, or at least, be kind when uniting
and gathering the people, or at least, those whom one
is able, on those previous qualities. Al-Khattaabi said:
‘The reality of this type gdoes back to the slave in
advising and being sincere for their own selves,
because Allaah the Exalted is Self-Sufficient, not in
need of anyone’s sincerity or advice.’

As for sincerity to the Book of Allaah, then it is to
believe that it is His Speech and revelation, unlike
anything similar to the speech of creation and none
from creation can imitate it, honor it, recite it in its
correct  manner, beautify it when reading,
concentrating when reading, make its letters upright
when reciting, defend it when people alter or attack it,

believe in what it contains, pause at its rulings,
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understand its sciences and parables, take heed with
its admonishments, think about its wonders, act on its
clear parts, submit to its unclear parts, search for its
general, specific, abrogating, and abrogated, spread
its sciences, call to it, and call to everything we have
mentioned as being a part of sincerity to the Qur'aan.

As for sincerity to the Messenger of Allaah, sallallaahu
“alayhi wa sallam, then it is to believe him in the
message, have faith in everything he has come with,
obey him in his orders and prohibitions, defend him
while alive and while dead, show enmity to those who
show enmity to him, show alliance to those that show
alliance to him, honor his rights, respect him, bring his
Sunnah and way to life, spread his message and
legislation, negate and respond to accusations against
it, stimulate and spread its sciences, gain
understanding in its meanings, call to it, be kind in
learning and teaching it, honoring it, glorifying it, be
mindful and show good manners where reading it,
refrain from speaking about it without knowledge,

honor its people because they are ascribed to it,
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characterize oneself with the characteristics and
mannerisms it deems lofty, love his family and
Companions, avoid those who invent in his Sunnah,
avoid those who speak ill of any of his Companions,
and so forth.

As for sincerity to the leaders of the Muslims, then it is
to help them in the truth, obey them in the truth,
enjoin them with the truth, remind then with
compassion and kindness, tell them of what they were
heedless regarding and what did not reach them, in
terms of the rights of the Muslim, abandon rebelling
against them, and unite the Muslims in obeying them.

Al-Khattaabi, may Allaah have mercy on him,
said:
‘A way of showing sincerity to them is to pray behind

them, fight for them, give charity to them, abandon
rebelling against them with weapons if they show any
injustice or bad companionship, never deceive them
with fake praise, and supplicate that they become
righteous. This is all based on the intent of the

Hadeeth being the caliphs and others who care for the
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matters of the Muslims, in terms of the various emirs.’
This is the more widespread view, and the one stated
by Al-Khattaabi. Then, he said: ‘This can be interpreted
as meaning the scholars of the religion, and that
sincerity to them consists of accepting what they
narrate, following them in rulings, and having sound
and good thoughts about them.’

As for sincerity to general masses of the Muslims -
and they are those who are not considered leaders of
the Muslims - then it means to guide them to things
that benefit them in their Hereafter and livelihood,
avoid harming them, teach them what they do not
understand of their religion, help them with statement
and action, cover their faults, fill their mistakes, repel
harmful things from them, bring benefits to them,
order them with good, forbid them from evil while
maintaining kindness and sincerity, compassion for
them, respect their elders, have mercy on the
youngsters, charge them with good admonishments,
avoid cheating and envying them, love for them the

good things that one would love for their own selves,
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hate for them the evil things that one would hate for
their own selves, protect their wealth and honor, and
other matters, with statement and action, urge them
to characterize themselves with all what we
mentioned in terms of the types of sincerity, and
boost their morale in actions of obedience.

Some of the pious predecessors would be so sincere
that they would harm their own worldly lives, and
Allaah the Exalted knows best. This is the end of what
was summarized in the matter of sincerity. lbn Battaal
said regarding this Hadeeth: ‘Sincerity is referred to as
religion and Islaam, and that religion refers to actions
just as it does statements. Advice is something that if
some do it, it is no longer required on others. It is
obligatory based on one’s capability, if the one
advising knows that their advice will be accepted, they
will be obeyed, and they feel safe from anything bad
happening to them. If they fear being harmed, then

the matter is vast.” Allaah knows best.”

' The explanation of An-Nawawi on the book of Muslim (2/38).
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Al-Haafith Ibn Hajar, may Allaah have mercy on
him, said:
“Sincerity to Allaah the Exalted is to describe Him in

ways He deserves, submit to Him inwardly and
outwardly, being energetic in things He loves, by
performing actions of obedience, be fearful from
things that make Him andry, by abandoning
disobeying Him, and struggle to make those who
disobey Him go back to Him.

Sincerity to the Book of Allaah means to learn it, teach
it, make its letters upright when reciting it, being clear
when writing it, understand its meanings, preserve its
rules, act on what is in it, and defend and reject the
distortions of the liars.

Sincerity to the Messenger is to honor him, come to
his aid in life and death, bring life to his Sunnah
through learning and teaching it, follow him in his
actions and statements, and love him and his
followers.

Sincerity to the leaders of the Muslims is to help them

in what they are tasked with, notify them when they
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are heedless, fix their mistakes when they err, unite
people under them, and return hearts that turned
away from them back to them. One of the dreatest
ways is to stop them from injustice in a good manner.
Included within the broad scope of leaders of the
Muslims are the scholars. One can be sincere to the
scholars by transferring their knowledge, spreading
their virtues, and having good thoughts of them.

Sincerity to the deneral Muslims means to have
compassion for them, hasten to things that benefit
them, teach them what benefits them, keep harm
away from them, love for them what one loves for
their own selves, and hate for them what one hates

for their own selves.”

Shaykh Ibn “Uthaymeen, may Allaah have mercy on
him, said:
“Sincerity to Allaah the Exalted occurs through being

sincere to Allaah the Exalted and worshipping Him out
of love and dlorification, because Allaah the Exalted is

worshipped by the slave through love. So, the slave

' Fat-h Al-Baari (1/138).
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does the things they are ordered to do in order to
reach His Love, and out of glorification, in order to
avoid the things He has prohibited, out of fear of Him.
A part of being sincere to Allaah the Exalted is that the
person is constantly remembering their Lord in their
heart, tongue, and limbs.

Another way of being sincere to Allaah the Exalted is
that they have protective zeal for the sake of Allaah.
So, they become jealous and enraged for the sake of
Allaah the Exalted, if Allaah’s Limits are transgressed.
Another way is to defend the religion of Allaah the
Exalted that He has legislated for His slaves, so, they
refute the plots of those who plot and respond to
those who deviate and pervert.

The Prophet, sallallaahu "alayhi wa sallam, said: ‘To
His DBook,' therefore, a part of the religion is to be
sincere to the Book of Allaah the Exalted. This consists
of the Book of Allaah the Exalted that He sent to
Muhammad, sallallaahu "alayhi wa sallam, and the
ones that He previously sent. Sincerity occurs by

believing in the news relayed in these books. As for
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the Qur’aan, then it is clear, because the Qur’aan, and
praise is for Allaah, has been transmitted by so many
people at all levels of the narration, from the time of
the Prophet, sallallaahu "alayhi wa sallam, until our
day today, and until Allaah the Exalted raises it back to
Him during the end times. As for the previous books,
they have been distorted and chanded, however,
whatever is authentic from these books must be
believed in, and one must believe in that they are
correct in ruling. However, we are not tasked with
worshipping Allaah the Exalted through the rulings of
the previous scriptures, unless there is supporting
evidence from our own legislation.

Sincerity to the Book of Allaah the Exalted is for the
person to defend it, defend it against textual and
interpretational distortion, and against those who
claim it is deficient or has additions. For example, the
Raafidhah Shiite sect believes that the Qur'aan has a
deficiency and that the Qur'aan that was sent to
Muhammad, sallallaahu ‘alayhi wa sallam, is more

than what the Muslims have. Therefore, they
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contradicted the consensus of the scholars. Another
way of being sincere to the Book of Allaah the Exalted
is for the person to spread its meaning among the
Muslims in a correct manner and in accordance with
its apparent meanings, so that there is no distortion or
changing. If one sits in a meeting, it is sincerity to the
Book of Allaah the Exalted to clarify it to the people
and to explain its meanings, especially verses that are
often recited by Muslims, such as Soorat Al-Faatihah.
As we all know, Soorat Al-Faatihah is a pillar of the
prayer for the Imaam and the one being led in prayer,
so people need to know its meaning. If one explains it
to the people, then it is considered sincerity to the
Book of Allaah.

Also, another form of sincerity to the Book of Allaah
the Exalted is to believe that Allaah the Exalted Spoke
this Qur’aan in reality and that it is His Speech in letter
and meaning. It is not to believe in just the letters,
apart from the meaning, or the meaning apart from
the letters. Rather, it is the verbatim Speech of Allaah

the Exalted in letter and meaning. He Spoke the
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Qur’aan, and Jibreel received it from Him, then took it
down to Muhammad, sallallaahu " alayhi wa sallam.
Another way of being sincere to the Book of Allaah the
Exalted is for a person to respect this Glorious
Qur’aan. One of the ways to do so is that one should
not touch the Qur'aan unless they are in a state of
ritual purity from both types of impurity, as in, major
and minor. Or, the least is that they should touch it
behind a barrier, because the one who touches the
Qur‘aan thus has not truly touched it. It is appropriate,
although not obligatory, for one to avoid reading the
Qur’aan unless they are pure, because this is a part of
respecting the Qur’aan.

Sincerity to the Book of Allaah the Exalted dictates that
one does not place it in a place wherein it will
belittled, as for placing it on the ground that is pure
and clean, then there is no harm in that, and this is
not considered belittling the Qur’aan. People do this
often when praying and reading from the copy of the
Qur'aan, when they prostrate, they place it before

them. This is not considered belittling the Qur’aan,
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therefore, there is no harm in that, and Allaah the
Exalted knows best.
Then, the Prophet, sallallaahu "alayhi wa sallam, said:

‘His Messenger, and sincerity to the Messenger of

Allaah, sallallaahu "alayhi wa sallam, consists of a few
matters, such as complete belief in His Message, and
that Allaah the Exalted sent him to all creation: Arab,
non-Arab, humankind, and Jinn.

Sincerity to the Messenger of Allaah, sallallaahu
“alayhi wa sallam, consists of believing his reports in
that they are truthful and believed; he is truthful in
what he conveys, and he is believed in the revelation
he informs of. He has not lied, and he is not to be
belied.

Sincerity to the Messenger of Allaah, sallallaahu
“alayhi wa sallam, also consists of following him
sincerely and honestly, where one would not go
beyond or fall short of his legislation. Therefore, it
should be placed in front in all acts of worship. The

Messenger of Allaah, sallallaahu "alayhi wa sallam, is
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the Imaam of this Ummah, and he is the one to be
followed.

Sincerity to the Messenger of Allaah, sallallaahu
“alayhi wa sallam, also consists of defending his
legislation. Defense of it means that none should be
allowed to belittle it. Defense of it means to prevent
any addition to it, which is not a part of it. One should
war against the people of innovation who innovate in
speech, action, and creed. The reason is that all
innovations are of the same category. They are all
misguidance, and no innovation is excluded,
regardless if it is statement-based, action-based, or
creed-based. Everything that contradicts the guidance
of the Prophet, sallallaahu "alayhi wa sallam, and what
he has come with in creed, statement, or action, is an
innovation. Sincerity to the Messenger of Allaah
means to war against the people of innovation in a
similar manner that they war against the Sunnah. If
they war by statement, then they are to be responded
to with statements, and if they war with actions, then

with actions, as a just recompense. This is a type of
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sincerity to the Messenger of Allaah, sallallaahu
“alayhi wa sallam.

Another way of showing sincerity to the Messenger of
Allaah, sallallaahu "alayhi wa sallam, is to respect,
honor, and love his companions, because the
companions of a person are no doubt their close
partners, and the most special people to them. That is
why the companions are the best of denerations,
because they are the companions of the Prophet,
sallallaahu "alayhi wa sallam. Whoever curses, hates,
slanders, or refers to the Sahaabah in an attacking
manner, then they have not been sincere to the
Messenger of Allaah. If they claim to be sincere, they
are lying. How can you curse and hate the
companions of the Messenger of Allaah, sallallaahu
“alayhi wa sallam, while loving the Messenger and
being sincere to him?

The Prophet, sallallaahu "alayhi wa sallam, said: ‘A
person is on the religion of their close friends, so let

one of you take heed of whom they take as close
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friends. Therefore, if a lying and cursing person were

to curse the Companions of the Prophet, sallallaahu
“alayhi wa sallam, then it means that they are, in
reality, cursing the Messenger of Allaah, sallallaahu
“alayhi wa sallam, and have not been sincere to him.
Rather, they are attacking the Sharee ah, because the
Sahaabah are the ones that carried the Sharee ah to
us. If they are deserving of being cursed or attacked,
then the Sharee ah is not trustworthy, because those
that transferred it are censured. Cursing the Sahaabah
is actually cursing Allaah the Exalted, and we ask
Allaah the Exalted to forgive and protect us, and a
form of cursing His Wisdom in that He chose
distasteful and censured people to carry His Religion.

Therefore, a part of being sincere to the Messenger of
Allaah, sallallaahu “alayhi wa sallam, is to love,
respect, and honor his Companions. This is all a part of
the religion. Therefore, sincerity to the Messenger of
Allaah, sallallaahu "alayhi wa sallam, consists of all

these matters.
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Then, the Prophet, sallallaahu "alayhi wa sallam, said:

‘The leaders of the Muslims. The meaning is those

who are followed and whose orders are followed. It
consists of two types: Leadership in religion, and
leadership in authority.

Leadership in religion is in the hands of the scholars.
The scholars are the leaders of religion who guide the
people to the Book of Allaah the Exalted, and show
them the legislation of Allaah the Exalted. Allaah the
Exalted Said regarding the supplication of the slaves of

Ar-Rahmaan:
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{And those who say, "Our Lord, grant us from among
our wives and offspring comfort to our eyes and make
us an example for the righteous.”} [QUR’'AAN 25:74]

So, these people did not ask Allaah the Exalted to be
leaders of authority or states, but rather, they asked
for leadership in religion, because the slaves of Ar-

Rahmaan do not seek authority over people, and do
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not seek to be governors. But, they ask to be leaders

in religion, which Allaah the Exalted Said regarding:
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{And We made from among them leaders guiding by
Our command when they were patient and [when]
'I'hey were certain of Our signs.} [QUR’AAN 32:24]

Sincerity to the leaders of the Muslims, meaning,
those who have leadership positions in knowledge
and religion, means that one should be keen on
learning what they have in terms of knowledge,
because they are the medium between the
Messenger, sallallaahu “alayhi wa sallam, and his
Ummah. One should be keen on learning knowledge
from them through all means. The means during our
times have increased, such as in the form of books,
recordings, and assemblies, and all praise is due to
Allaah.The second type of Muslim leaders are the
leaders of authority, as in, the rulers. Usually, the
rulers have more mistakes than the scholars, because
due to their power, they might be overcome by

arrogance when committing a sin, and they would
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want to force their authority over what is right and
wrong. Sincerity to them consists of keeping away
from their evil characteristics and not spreading them
among the people. Also, we should give them advice
as much as possible.

As for the ending of the Hadeeth, it states: ‘Common
Muslims,” meaning, one should be sincere to the
common Muslims. The Imaams and leaders of the
Muslims were mentioned first because if the Imaams
and leaders are upright, then the commoners will
follow, and if the scholars are upright, then the
commoners will follow. That is why the Prophet,
sallallaahu "alayhi wa sallam, began with them.

One should know that the leaders of the Muslims are
not those who are the heads of state, but rather, it is
more general than that. Everyone that has some
authority, even in a school, is considered an Imaam of
the Muslims. |If they are advised and are upright,
those under them will follow suit.

Sincerity to the common Muslims means to love for

them what you love for yourself, guide them to
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goodness and to the truth if they deviate from it,
remind them of the truth if they forget, and keep
them in the status of your brothers or sisters, because
the Muslims are the brothers and sisters of one
another.
It should be known that sincerity is to speak with
someone as a secret between you and them, because
if you advise them secretly, it would affect them, and
they would know that you are sincere. However, if you
speak in public about it, they might be overcome by
arrogance in the sin, and would not accept the advice.
They might think that you want to seek revengde,
demean them, or lower their societal status, and
would not accept. However, if it is a secret between
you and them, it would have a heavy weight and
worth to them, and they would accept it.”

Sincerity has been made a criterion between truthful

believers and cheating, lying hypocrites. Allaah the Exalted

Said:

' The explanation of Al-'Uthaymeen on Riyaadh As-Saaliheen (2/384-398), summarized.
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{There is not upon the weak or upon the ill or upon those
who do not find anything to spend any discomfort when they
are sincere to Allaah and His Messenger.} [QUR’AAN 9:91]

Meaning, whoever does not go out to battle for a lawful
reason, then they have nothing against them, with the
condition that they are sincere to Allaah the Exalted and His
Messenger in the fact that they did not participate. The
hypocrites used to give false excuses, and would not
participate in the battles without being sincere to Allaah and
His Messenger, sallallaahu " alayhi wa sallam.

Therefore, their sincerity to Allaah the Exalted and His
Messenger, sallallaahu “alayhi wa sallam, would be their
truthfulness in giving valid excuses. Hypocrites give false
excuses, cheat Muslims, and do not go to war with the
Messenger of Allaah, sallallaahu "alayhi wa sallam, and the
believers. This is contrary to what the believers do, in terms

of being honest and sincere.
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In summary:

Sincerity to Allaah the Exalted is to have correct beliefs
regarding Allaah the Exalted, faith in Him, His angels, His
Books, His Messengers, the Last Day, His Names and His
Attributes in the way that befits His Majesty, without
declaring how His Attributes are, distorting them, giving
them a mode, or negating them.

Also, your actions should be sincere to Allaah the Exalted,
without showing off, seeking fame, catering to a created
being, or seeking this worldly life. Also, one should give

their effort and energy in doing undertaking Allaah’s Rights.

Sincerity to the Book of Allaah:

It occurs by believing in it, loving it, reciting it, working
towards reflecting on and understanding it, acting on what is
in it, teaching its rulings and mode of recitation to the
people, honoring and respecting it, and believing that it is

the Speech of Allaah the Exalted, uncreated.

Sincerity to the Messenger of Allaah:
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It occurs by loving him and being keen on his Sunnah and
Hadeeth, differentiating between authentic and weak
Hadeeth, obeying his orders, avoiding the things he
prohibited, respecting, honoring, loving, and asking Allaah to
be pleased with his Companions and family, love of those
who love him, sallallaahu "alayhi wa sallam, and hatred of
those who hate him. Also, it consists of love of the scholars
of Ahl As-Sunnah, because they are the inheritors of his

knowledge, and the carriers of his flag.

Sincerity to the leaders of the Muslims:

It occurs by loving that they should be righteous, guided,
just, and that the entire Ummah unites under them, obeying
them in obedience of Allaah, showing enmity to those who
show them enmity if they are righteous leaders, helping
them, advising them, aiding them in the truth and defense
thereof, and supplicating to them. As for if they are leaders
of misguidance and do not rule by the legislation of Allaah,
then it is obligatory to establish proof against them, warn

against them, and one should not aid them or help them.
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Sincerity to common Muslims:

It occurs by wishing good for them, advising them, guiding
them, teaching them matters of their religion, being patient
with them, avoiding harming them, covering their faults,
correcting their mistakes, fulfilling their needs, defending
them, avoiding cheating them, and loving to unite and have
cohesion among them.

Also, one should love for the common Muslims what they
love for their own selves, and hate for them what they hate
for their own selves. Also, one should be compassionate to
them, have mercy on their young, respect their elders,
participate in their festivities and sad moments, and wish
that they would have goodness and ease in their lives.
Advising the Muslim is emphasized in the religion of Allaah,
because of the need that people have for mutual advice in
matters of their lives and religion, as is known. Abu
Hurayrah, may Allaah be pleased with him, reported that the
Messenger of Allaah, sallallaahu "alayhi wa sallam, said: /£

someone is given a /ega/ ru/ing, and the one giving the /ega/

ruling was ignorant, then the sin falls on the one who gave
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the ru/ing. Also, if anyone advises their brother to do
some‘l’hing, knowing that guidance lies in another direction,

'I'hey have deceived them.”

Advice has some rulings and etiquettes:
Some of the etiquettes of advice are:
- It should be sincerely for the sake of Allaah the
Exalted by wishing the best for the one given
advice, for the sake of Allaah. It should be
without belittling, cursing, or shaming them.
They should not shame or strike the one they
are giving advice, rather, they should be dealt
with softly, and their speech should be soft.
- It should be short and summarized.
- The one giving the advice should be acting on
the advice they are giving.
- The one giving advice should humble
themselves before the one receiving the advice,
smile in their face, and gdive them a good

admonishment.

' Reported b Abu Daawood (3657) and Al-Albaani ruled it as acceptable.
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- The adviser should be impartial in giving advice.
Shyness of them or of their status, or love of
them, should not be an impediment to advising
them, even if they have to face them in a way
they would dislike.

Ja'far ibn Burgaan, may Allaah have mercy on him,
said:
“Maymoon ibn Mahraan said to me: ‘O Ja far, tell me

something that | dislike to my face, because someone is not
truly advising their brother until they say what they dislike to
their face.”

Ma’ mar, may Allaah have mercy on him, said: “It used to be
said: ‘Those who are the best advisers to you are those who
fear Allaah regarding you."”

When the pious predecessors used to wish to advise
someone, they would do so in private, to the point that
some said: “Whoever advises their brother privately has truly
advised them, and whoever does it publically has merely

shamed them.”

' Siyar A’ laam An-Nubalaa’ (5/75).
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Al-Fudhayl, may Allaah have mercy on him, said: “The
believer covers the faults and advises, while the mischief
monger attacks and shames.”

"Abd Al-'Azeez ibn Abu Ruwwaad, may Allaah have mercy
on him, said: “Those who have come before you, if they saw
something undesirable from their brother, they would enjoin
them in kindness, and they would be rewarded for their
ordering and forbidding. Others, however, rip their fellow,
making them angry, and unveiling their covering.”

Is it obligatory on the Muslim to advise the disbeliever?
Some scholars said that they must advise them to accept

Islaam. However, if one is asked for counsel and advice in a
matter, is it obligatory to give them the correct view in your
opinion? The answer is it is not, because the Hadeeth is
specific to giving sound and sincere advice to Muslims.
Imaam Ahmad, may Allaah have mercy on him, said: “The
Muslim does not have to be sincere to a Thimmi (non-
Muslims under the protection of the Muslim state), but they

must be sincere to Muslims.”:

" Jaami® Al-'Uloom wa Al-Hikam (1/236).
2 Jaami® Al-' Uloom wa Al-Hikam (1/236).
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If they advise them and guide them to what they know as
being good, and are kind to them to call them to Islaam and
make their hearts inclining to Islaam, then there is no harm

in doing so.

The difference between advice and shaming:

Mentioning a person in a manner they dislike is forbidden if
the point is just to censure and shame them, and to show
their deficiencies. As for if there is a general benefit for the
generality of the Muslims, and is specific to some of the
Muslims, and the point is to gain that beneficial matter, then
it is not forbidden, rather, is recommended.

The scholars of Hadeeth have established this in their books
in critiquing narrators. They mention the difference between
critiquing narrators and between backbiting. They also
refuted those hermits who would claim they are the same.

If the one giving advice merely wishes to clarify the truth so
that people are not confused by the statements of someone
who is mistaken in their speech, then there is no doubt that
the person is rewarded for their intent. With their intention,

they are included among those who are considered being
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sincere to Allaah, His Messenger, the leaders of the Muslims,
and the common Muslims.

As for if the intent of the one refuting is just to show the
faults of and belittle whoever they are refuting, or to show
their ignorance or deficiency in knowledge, then it is
forbidden, regardless if the advice was in the face of the one
they were responding to, or behind their back. Also, the
same applies if the person were alive or dead, because such
a person would be considered among those whom Allaah
the Exalted has shamed in the Qur'aan, and gdave them a
warning. Meaning, they are backbiting and slandering.
Whoever is known that through their responses to the
scholars, they are being sincere to Allaah and His
Messenger, then they should be treated with respect and
honor, similar to other Imaams of the Muslims who have
been mentioned, and those who followed them in
goodness.

Whoever is known that through their responses to the
scholars, they wish to belittle and censure them, as well as

expose their faults, then they deserve a punishment, so that
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they and others like them can refrain from these despicable
and unlawful actions.

Whoever tells their brother something they dislike, if it is by
way of advice, then it is good, and someone who is told of
their fault should apologize if there is a way that they can. If
it is done to censure them for their sins, then it is
blameworthy. It was said to some of the pious predecessors:
“Would you like someone to inform you of your faults?” He
said: “If they are trying to shame me, then no.” Therefore,
shaming and censuring due to sins is blameworthy.

The pious predecessors used to dislike enjoining good and
forbidding evil in such a manner, and they would like that it
be in secret between them and the one they are ordering.
This is one of the signs of sincerity, because the adviser has
no need or goal to spread the faults of those they are
advising. Rather, their goal is to remove any corrupt matters
that the person has fallen into. As for showing and exposing
the faults, then it is something that Allaah and His

Messenger have forbidden. Allaah the Exalted Said:
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{Indeed, those who like that immorality should be spread [or

publicized] among those who have believed will have a

painfu/ /:wmishmemL in this world and the Hereafter. And
Allaah knows and you do not know.} [QUR’AAN 24:19]1

The difference between advice and backbiting:

Ibn Al-Qayyim, may Allaah have mercy on him,

said:

“Advice is when the intent is to warn the Muslim from
an innovator, someone who causes problems, a
cheater, or corrupt person. At that, one should
mention the characteristics of the person if they are
asked regarding companionship, dealing, and
connection with the person, as the Prophet,
sallallaahu “alayhi wa sallam, said to Faatimah bint
Qays when she asked him for advice regarding
marrying Abu Jahm and Mu aawiyah, and he,

sallallaahu "alayhi wa sallam, said: ‘As for Abu Jahm,

' Refer to Al-Farq Bayna An-Naseehati wa At-Ta yeer (pg. 7-12).
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he is abusive, and as for /V\u‘aawiyah, he is broke; he
has no wealth.”

If backbiting occurs in the form of advice and sincerity
to Allaah, His Messenger, and the Muslims, then it is a
way of getting closer to Allaah, and is a good deed. If
it occurs to censure one’s brother, shred their honor,
amusement in eating their flesh, and in belittling
them, so that their position is lowered in the hearts of
people, then it is the chronic sickness, and the fire
which consumes good deeds just as fire consumes
wo0d.”
Therefore, the thing that differentiates between backbiting
and advice is the intention and whether one intends to
advise or just to shame and attack the honor of their fellow
Muslim.
Ibn "Umar, may Allaah be pleased with him, reported that
the Prophet, sallallaahu "alayhi wa sallam, said while on the
pulpit, in a loud, audible voice: "O people who have believed

with the tongues, but faith has not reached their hearts, do

' Reported by Muslim (2709).
» Ar-Rooh (pg. 240).
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not harm Muslims, do not scold and rebuke them for their
previous sins, do not pursue their private areas and faults,
because those who pursue the faults of their brothers, then
Allaah will pursue their faults, and whoever's faults Allaah
pursues, He will expose them even if he was in his home
hiding from others.”

The issue might be upside down or backwards to those who
have little knowledge or understanding. They find it
permissible to give advice in the form of cheating, such as a
teacher that helps their student cheat during exams, while
maintaining that they are advising and helping them,
because the student, as they allege, needs someone to help
them during the hardship of exams. Therefore, when they
give them the answer to a question that they do not know,
they think that they have advised them, when in reality, they
have cheated the student and the Muslims, and Abu

Hurayrah, may Allaah be pleased with him, reported that the

' Reported by At-Tirmithi (2032) and Al-Albaani ruled it as authentic.
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Prophet, sallallaahu "alayhi wa sallam, said: “Whoever cheats
is hot one of me.”

Advice to sons, spouses, and brothers is found abundantly in
the speech of the pious predecessors, but is very rare in the
speech of the latter day scholars. You find clear,
summarized, and beneficial matters in the speech of the
pious predecessors with regards to advice. Upon reading
them, you feel that the one who said it wants the best for
the one they are advising, and they are advising them out of
love and keenness on their benefits, and in the hope that

any harm and danger would be repelled from them.

' Reported by Muslim (102).
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The eighth Hadeeth

Ibn "Umar, may Allaah be pleased with him, reported that
the Messenger of Allaah, sallallaahu "alayhi wa sallam, said:
"l have been ordered to fight the people until they testify
that there is no deity worthy of worship besides Allaah and
that Muhammad is the Messenger of Allaah, establish
prayer. and give obligatory charity. If they do so, then their
wealth and blood are protected from me except through the

right of Islaam, and their accounting is with Allaah the

Exalted.™

Al-Haafith Ibn Rajab, may Allaah have mercy on
him, said:
“The meaning of this Hadeeth has been related in

various Ahaadeeth, such as in Al-Bukhaari from the
Hadeeth of Anas, may Allaah be pleased with him,
who reported that the Prophet, sallallaahu "alayhi wa
sallam, said: '/ have been ordered to fight the people
until they testify that there is no deity worthy of
worship besides Allaah and that Muhammad is His

! Reported by Al-Bukhaari and Muslim.
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slave and Messenger. If they testify that there is no
deity worthy of worship besides Allaah and that
Muhammad is the Messenger of Allaah, pray with us,
face our Qiblah, eat our slaughtered meat, then their
wealth and blood are unlawful for us, except through
its due right.

Imaam Ahmad reported from the Hadeeth of
Mu aath ibn Jabal, may Allaah be pleased with him,
who reported that the Prophet, sallallaahu "alayhi wa
sallam, said: '/ have been ordered to fight the people
until they establish prayer, give obligatory charity,
testify that there is no deity worthy of worship
besides Allaah, Alone, without any partners, and that
Muhammad is His slave and Messenger. If they do so,
then they have held fast [to Islaam] and protected
their blood and wealth except through its right, and
their accounting is with Allaah the Exalted’ Ibn
Maajah reported it in summarized fashion.

He also reported another similar narration from Abu

Hurayrah, may Allaah be pleased with him, as well.
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However, the famous narration of Abu Hurayrah, may
Allaah be pleased with him, does not mention
establishing prayer or giving obligatory charity. Al-
Bukhaari and Muslim reported that Abu Hurayrah, may
Allaah be pleased with him, reported that the
Messenger of Allaah, sallallaahu "alayhi wa sallam,
said: '| have been ordered to fight the people until
they say: There is no deity worthy of worship besides
Allaah. Whoever says: ‘There is no deity worthy of
worship besides Allaah has protected their wealth
and soul from me except through its right, and their
accounting is with Allaah the Exalted’

In the narration of Muslim, it states: ‘Until they
testify that there is no deity worthy of worship
except Allaah, and believe in me and what | have come
with.

Muslim also reported it from the Hadeeth of Jaabir,
may Allaah be pleased with him, who reported that

the Prophet, sallallaahu "alayhi wa sallam, said the
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statement with the wording of Abu Hurayrah, may

Allaah be pleased with him, but increased in the end:
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{So remind, [O Muhammad]; you are only a reminder.

You are not over them a controller.}
[QUR’AAN 88:21-22]

It was also reported from the Hadeeth of Abu Maalik
Al-Ashja’ iyy, may Allaah be pleased with him, from his
father who reported that the Messenger of Allaah,
sallallaahu "alayhi wa sallam, said: "Whoever testifies
that there is no deity worthy of worship besides
Allaah and disbelieves in everything worshipped apart
from Allaah, their wealth and blood are sacred, and
their accounting is with Allaah the Exalted™

The Prophet, sallallaahu "alayhi wa sallam, said: | have been

ordered to fight the people.”

Allaah is the One who gave him this order.

When a Companion says: ‘| was ordered,” or: ‘We were

ordered,” then it is held to mean that the one giving the

! Jaami® Al-'Uloom wa Al-Hikam (1/237-239).
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order is the Messenger of Allaah, sallallaahu "alayhi wa
sallam.

The Prophet, sallallaahu "alayhi wa sallam, said: "Until they
testify.”

The presence of the matters that were mentioned was made
the cause and reason for fighting. Therefore, its apparent
meaning is that whoever testifies and establishes prayer,
their wealth is sacred, even if they reject all other rulings, but
the answer to that is to say that testifying to the message
comprises of testifying in belief to everything it has
mentioned, since the text of the Hadeeth states: "Except
through the right of Islaam’ meaning that all aspects of
Islaam are included. If one says: ‘Why did the Prophet,
sallallaahu "alayhi wa sallam, mention prayer and obligatory
charity, if that is the case? The answer is that he, sallallaahu
"alayhi wa sallam, wanted to show their dreat status and that
one should be keen on them, and because acts of worship
are either bodily or monetary [so, he, sallallaahu "alayhi wa

sallam, gave an example of each].’

! Fat-h Al-Baari (1/76).
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The Prophet, sallallaahu "alayhi wa sallam, said: "Except
through the right of Islaam.”

It shows that the two testimonies have rights and conditions,
and whoever rejects these rights has breached the two
testimonies.

The Prophet, sallallaahu "alayhi wa sallam, said: “Establish
prayer.”

Meaning, be consistent in prayer with its conditions, or the
meaning is: "Stand for prayer.” therefore, prayer is referred
to in totality by mention of some of its parts, since one of the
pillars of prayer is standing. The meaning of: “Prayer,” is
the obligatory prayers, not anything referred to as a prayer,
because the prostration of recitation, for example, is referred
to as a prayer, but is not included within this Hadeeth.

An-Nawawi, may Allaah have mercy on him, said in
explaining this Hadeeth:
“Whoever abandons the prayer intentionally is to be killed.”

Then, he mentioned the differences of opinion in this
Hadeeth. Ibn Dageeq Al-' Eed, may Allaah have mercy on
him, has elaborated in reprimanding those who use this

Hadeeth as evidence for killing those who do not prayer.
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He, may Allaah have mercy on him, said: “It is not a
necessary conclusion to say that Killing is allowed if fighting
is allowed, because fighting, in the Arabic language, refers
to two parties engaging one another in combat, and Kkilling
does not have that connotation.” Al-Bayhaqi, may Allaah
have mercy on him, reported that Ash-Shaafi'i, may Allaah
have mercy on him, said: “Fighting is not the same as Killing;
it might be permissible to fight someone, but not
permissible to kill them.”

As it pertains to killing the one who abandons the prayer, if it
is not taken from this Hadeeth, it is taken and understood
from another, such as the Hadeeth of Abu Hurayrah, may
Allaah be pleased with him, who reported that the Prophet,
sallallaahu “alayhi wa sallam, was brought an effeminate
man who had dyed his hands and feet with henna. He,

sallallaahu "alayhi wa sallam, said: “What is the situation of
this person?” It was said: “O Allaah’s Messenger, he is acting

like women.” The Prophet, sallallaahu "alayhi wa sallam,
ordered, and he was banished to an area known as An-

Nagi . It was said: “O Allaah’s Messenger, shall we not Kkill

! Fat-h Al-Baari (1/76).
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him?” He, sallallaahu "alayhi wa sallam, said: */ have been
Prohibi‘l‘ed from ki//ing those who Pray."‘ Therefore, its

meaning is that those who do not pray can be Killed.
Therefore, one who does not pray is threatened with the
death penalty three times, if they still do not pray, they are to
receive capital punishment.

As for the one who refrains from giving obligatory
charity: Are they to be Kkilled, or not?
Some said that they are not to be killed, because it can be

taken from the person forcibly. As for prayer, we cannot
force someone to pray. Further, the Ahaadeeth that have
been reported regarding the disbelief of the one who
abandons prayer are authentic, and at that, they are killed
due to their apostatizing from the religion. As for the one
who abandons Zakaat, then there is a difference of opinion
among the scholars regarding whether or not they leave the
religion or not. There have not been narrations regarding

Zakaat similar to the ones mentioned regarding prayer.

! Reported by Abu Daawood (4928) and Al-Albaani ruled it as authentic.
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Ibn Al-Qayyim, may Allaah have mercy on him,

said:

“The Muslims do not differ in that abandoning the
obligatory prayers purposely is one of the gdreatest and
most major of sins, and that the sin incurred from
abandoning prayer is gdraver to Allaah than murder,
consuming wealth, fornication, theft, and drinking
alcohol. The one that abandons prayer is susceptible
to receive Allaah’s punishment, wrath, and disgrace in
this life and the Hereafter.

Then, the scholars differ with regards to if and how
the one who abandons prayer is to be killed. Sufyaan
ibn Sa'eed Ath-Thawriyy, may Allaah have mercy on
him, Abu "Amr Al-Awzaa'iyy, may Allaah have mercy
on him, "Abdullaah ibn Al-Mubaarak, may Allaah have
mercy on him, Hammaad ibn Zayd, may Allaah have
mercy on him, Wakee" ibn Al-Jarraah, may Allaah have
mercy on him, Maalik ibn Anas, may Allaah have
mercy on him, Muhammad ibn Idrees Ash-Shaafi i,
may Allaah have mercy on him, Ahmad ibn Hanbal,

may Allaah have mercy on him, Is-haaq ibn
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Raahawayh, may Allaah have mercy on him, and their
companions all said that they are to be killed.
Ibn Shihaab Az-Zuhri, may Allaah have mercy on him,
Sa eed ibn Al-Musayyib, may Allaah have mercy on
him, "Umar ibn "Abd Al-'Azeez, may Allaah have
mercy on him, Abu Haneefah, may Allaah have mercy
on him, Daawood ibn "Ali and Al-Muzaani, may Allaah
have mercy on him, however, said that they should be
imprisoned, and should not be killed.”
Yes, there is a difference between fighting and killing. Abu
Bakr, may Allaah be pleased with him, fought those who
refrained from giving obligatory charity in order to weaken
and defeat them, and he took the rights of the wealth from
them. If we were to fight them and take the money due
from them, do we kill them, and those among them we take
as captives?
The answer is no, however, those who do not adhere to the
apparent legislations of Islaam, and seek to create problems

and corruption should be fought.

! As-Salaatu wa Hukmu Taarikiha (pg. 29-31).
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There are some people who may be fought but not Kkilled,
because the point is to defeat them, and that they give the
right of Allaah, contrary to other situations when we Kill for
the matter, such as the one who abandons prayer who is to
be killed because they abandoned prayer itself. As for the
one who refrains from giving obligatory charity to the ruler,
and says instead: ‘I will give it myself to those who need,’
then such a person is not to be fought or killed, contrary to
the one who does not give it altogether or says that it is not
even obligatory.

Shaykh Al-Islaam, may Allaah have mercy on him,
said:
“If some people say: ‘We will establish prayer and give

Zakaat, but will not give it to the ruler, instead, we will
complete our Islaamic obligations,” then the ruler may
not fight them, according to the majority of scholars,
such as Abu Haneefah and Ahmad. Abu Bakr fought
them because they did not give charity altogether.
Otherwise, if they were to say that they will give it with
their own hands, and not to Abu Bakr, it would not be

permissible to fight them, according to the majority,
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such as Abu Haneefah, may Allaah have mercy on
him, Ahmad, may Allaah have mercy on him, and
others.”
The Prophet, sallallaahu "alayhi wa sallam, said: "/ they do
so, then their wealth and blood are protected from me
except through the right of Islaam.”
This is used as evidence to show that actions are used to
refer to statements, because the two testimonies are uttered
with the tongue, but everything was referred to when the

Prophet, sallallaahu "alayhi wa sallam, said: "/ they do so.”
The Prophet, sallallaahu “alayhi wa sallam, said: "Their
accounting is with Allaah.”

Meaning, as it pertains to their hidden affairs. This shows
that apparent actions are accepted, and that one judges
based on the apparent. It is also evidence to show that faith
is accepted through firm faith, contrary to those who say that
it is obligatory to know the evidences.

Another added benefit from the Hadeeth is that one should

not excommunicate the people of innovation who affirm

! Minhaaj As-Sunnah An-Nabawiyyah (8/165).
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Tawheed and hold fast to the legislations of Islaam. Also,
the disbeliever’s repentance from their disbelief is accepted,
and we do not differentiate between apparent or hidden
disbelief.

As for the repentance of the heretic, the one who has
apostatized more than once, and the magician, then most
jurists, such as the Maaliki scholars, Hanbali scholars, the
most apparent view among the Hanafi scholars, and a view
among the Shaafi'i scholars, is that the repentance of the
Zindeeq (heretic) is not accepted, because Allaah the Exalted

Said:
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{Except for those who repent and correct themselves and
make evident [what they concealed]. Those - | will accept
their repentance, and | am the Accepfing of repentance, the
Merciful.} [QUR’AAN 2:160]

Through repentance, the heretic does not show that they
have abandoned their heresy, because they used to
apparently show that they are Muslims while hiding the fact
that they are disbelievers. Repentance due to fear is actual

heresy. However, the Maaliki scholars, may Allaah have
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mercy on them, said that the repentance is accepted from
the heretic if they do so before people figure out their
heresy.

In an opinion of the Hanafi, Shaafi'i, and Hanbali scholars,
may Allaah have mercy on them, the heretic has the rulings
of the apostate, and their repentance is accepted with its

conditions, because Allaah the Exalted Said:
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{Say to those who have disbelieved [that] if they cease,

what has previously occurred will be forgiven for them.}
[QUR’AAN 8:38]

Along with the heretics, the Shaafi i scholars, may Allaah
have mercy on them, included all variations of the Baatini
sect, just as the Hanbali scholars, may Allaah have mercy on
them, included the pantheists and Ibaahiyyah, and all other

sects that left the fold of Islaam.

The repentance of the one who has apostatized
repeatedly:

The Hanbali scholars, may Allaah have mercy on them, and a

view among the Hanafi scholars, may Allaah have mercy on
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them, and ascribed to Imaam Maalik, state that the
repentance of the one who has apostatized repeatedly is not

accepted, because Allaah the Exalted Said:
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{Indeed, those who have believed then disbelieved, then
believed, then disbelieved, and then increased in disbelief -
never will Allaah forgive them, nor will He guide them to a
way.} [QUR’AAN 4:137]

Also, Allaah the Exalted Said:
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{Indeed, those who reject the message after their belief and
then increase in disbelief - never will their [claimed]

repentance be accepted and they are the ones astray.}
[QUR’AAN 3:90]

The increase means that there is new disbelief, and that
means that it must be preceded by faith.

The Shaafi'i scholars, may Allaah have mercy on them, and
the famous and popular view among the Hanafi and Maaliki
scholars, may Allaah have mercy on them, said that the
repentance of the apostate, even if repeated, because of the

generality of the statement of Allaah:

@) 458 7/ ®




The Fourty Nawawi Ahaadeeth

il 38 Ca a0 ) 00 ¢ ) gAS Cpdll (8

{Say to those who have disbelieved [that] if they cease,

what has previously occurred will be forgiven for them.}
[QUR’AAN 8:38]

Also, the Prophet, sallallaahu "alayhi wa sallam, said: */ have
been ordered to fight the people until they say: There is no
deity worthy of worship besides Allaah! Whoever says:
‘There is no deity worthy of worship besides Allaah.’ has
protected their wealth and soul from me except through its
right, and their accounting is with Allaah the Exalted.”
However, they stated that the apostate who has done so
repeatedly, if they repent once again, must be penalized
through a beating or imprisonment, but should not be Kkilled.
A similar view has been reported from the Maaliki and

Shaafi i scholars, may Allaah have mercy on them, as well.

Repentance of the magician:

Magic is a science through which one can earn some
spiritual powers that enable them to do strange actions

through hidden means. The jurists have agdreed that
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teaching and learning it is unlawful, because Allaah the

Exalted Said:
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{It was not Solomon who disbelieved, but the devils
disbelieved, teaching people magic.} [QUR’AAN 2:102]

Therefore, Allaah the Exalted censured them for teaching it.
Also, the Prophet, sallallaahu "alayhi wa sallam, made it one
of the seven destructive sins.

The Hanafi scholars, may Allaah have mercy on them, have
explicitly stated that the repentance of the magician is not
accepted; they must be killed, and they are not asked to
repent. The reason is that magicians seek to corrupt, and
just because they are not apostates, it does not mean they
are not to be killed